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Abstract 

This article seeks to explain the multicultural contexts forming learning model, basic concepts of 
church-based multicultural Christian education, and the need for churches to be implementing a 
cultural study perspective. A literature analysis approach was used to drive a discussion on 
multicultural education and to explain it in a descriptive manner. In implementing church-based 
multicultural education, Christian education is responsible to answer challenges and expectations 
by producing a more perfect union of learning and education, in order to create an Indonesian soul 
which professes mutual respect and acceptance, and which upholds a principle of life in 
togetherness. In education, each person brings the entirety of his/her existence, socio-cultural 
backgrounds, religion, and existing and to-be-existing skills as a part of his/her growth. Christian 
education should promote education and empowerment values toward a smart, broad-minded 
humans who build relationships based on their readiness to respect and accept others, not giving 
any room for character assassination, cultural destruction, and blasphemy. It is in this spirit of 
togetherness that the roles played in keeping the wholeness of respective faiths will be apparent. 

Keywords: multiculturalism, religion, Christianity, culture, Indonesian Church Context 

Introduction 

Education should touch all dimensions of human life since it is  life’s starting point. It should seek 
to developing an open mind in learners and forge empathy as diverse cultures are respected and 

celebrated. Houston (2009) opined that education is inseparable from culture and historical 
periods buried in the period’s technology, and it will change along with the cultural changes 
happening in a particular period. A good multicultural education, seeks to build a community where 
peace reigns and where there is respect for others (Isaiah 11:6). Therefore, education in principle, 
should affirm human existence as the subject of education and the learners, i.e. cultured humans  
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who are grounded and molded in culture with their varying intelligence should be respected. It 
asserts that any developments and changes in culture result in analogous dynamics of education.  

Nuhamara (2009:1) opined that the role of education should be appreciated, because it does not 
only function to preserve cultural heritage and identity, but also  sparks the identity’s renewal, so 
that in an ever-changing, ever-developing context with the youth, it can work well in teaching them 
to have all embracing attitudes and respect diversity while striving to love all human beings. The 
Bible does not offer multicultural educational strategies and tactics, but“…there exists plenty of 
biblical evidence to affirm that all people, nations, languages and tribes are to be joined together 
as a family without racial, cultural separation and distinctions. All of Jesus’ teachings can be 
summed up with the commandments which state to love God and our neighbors” (Lee, 2010). 

Jerome Bruner (in Moore & Neuhaus, 2007: 24) revealed in his theory that a lot of sensitivity to 
cultural contexts is needed in learning. Brameld (in Wynne, 1963: 426) with his theory of social 
self-realization presents an idea that individual and group traits are especially determined by the 
surrounding cultural contexts which become their constituent parts. Therefore, as creatures of 
culture, humans form for themselves life experiences which give birth to their abilities in fighting 
for life, one of which is through quality education.  Christian education is initially a cultural reality, 
so that challenges to place cultural foundation within the framework of the inevitable application 
of religious education values in the unity of national culture, become worthy of research. A 
foundational understanding on the definition of multicultural Christian education is important to be 
viewed comprehensively so as to answer Indonesian Christianity’s questions. Christian education 
must be marked by agape love, humility, grace, and forgiveness of the sins of others because of 
the work of Christ in His laos (nation) (Nicolaides, 2010). 

According to Segler (1960), Jesus is known as a Great Teacher figure that spent His time with His 
disciples and followers. In His earthly life, He did not socialize only with the Jews, but also people 
from other regions and a range of cultures. Personal commitment and faith-nurturing effort 
apparently become two intertwining elements in Him. Based on this understanding, a church-
context multicultural Christian education is defined as an effort developed in tandem with personal 
development, which stresses ways to help people grow in the pattern of Jesus Christ as our role 
model. Hence, the principle still being fought for in building a multicultural Christian education is 
an education service that builds a holistic, Christo-centric life to build and empower life in all 
existence and contexts and which is also centered on Christ (Riniwati, 2016). 

According to Hunter and Peterson (2010), Christianity is closely identified with touching various 
dimensions of life and is related to the way of life that corresponds to the life of God. Christianity 
is a journey following the life examples of Christ in the Kingdom of God through the power of the 
Holy Spirit in actual events in this life. Thus, Christian education with its varying approaches is an 
effort to answer the need of humans in their struggle to build their lives in line with God's will. 
Consequently, life is the main target in religiosity, including Christian education (Hunter & 
Peterson, 2010). Meanwhile, religion never precedes human existence, but is an expression of 
the human effort to conceptualize an absolute presence in their lives (Dister, 1992). This asserts 
that in Christianity, as well as other religious beliefs, religious expression becomes the basis to 
build a life driven by God’s love and is a means to establish closeness with God in order to be 
strengthened in the face of life’s daily struggles. Subsequently, the conceptual definition of a 
multicultural Christian education is an effort to build Christian education on the basis of Jesus’ 
concern to all and through agape love (Tatu & Nicolaides, 2021). In education the strength of faith 
should be realized in life and vice versa, and the reality of life should be understood as the  
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revelation of the living faith. In order to carry out a multicultural Christian education in the church 
context in Indonesia, the nature of the multicultural context which shapes the teaching model 
needs to be understood first. 

In the Indonesian context, Christians find themselves within a multicultural society. Under such 
conditions, Christians need to be prepared to express their faith in a multicultural milieu (Sagala, 
2020). In addition, church members are also citizens who have different cultures. The New 
Testament clearly shows that the church is a community of believers who come from various 
nations and are on nation in God (Nicolaides, 2010; Darmawan, 2019). Meanwhile in the 
Indonesian context, the church denominationally today consists of church members with various 
cultures based on ethnic origin and generational culture. That is why it needs to be studied in 
terms of the multicultural context that shapes teaching models, the concept of multicultural 
Christian religious education in the church context, and the way the church implements cultural 
studies insights. 

The research question is: How does the multicultural context shape teaching models and 
implement cultural studies insights in church context education? The purpose of this study was to 
describe the multicultural context needed to form teaching models and implement cultural studies 
insights in the context of church education. 

Method 

This study approaches its purpose by analyzing various relevant literature. In this analysis, three 
things were noted:  1) An education model shaped by multicultural contexts,  2) A basic concept 
of multicultural Christian education in church context, and  3) Churches implementing cultural 
study insights. Since the study is related to a Christian education perspective, relevant literature 
especially in the forms of books and academic and other journals in theology and Christian 
education were utilised. An analysis was conducted by looking closely to meanings of each 
literature source and then building a conceptual framework presented in a descriptive and thematic 
manner. 

Education Model shaped by Multicultural Contexts 

A term by Antone (2010) is used in this research, namely “context births theory”, meaning that 
theories of education were built upon awareness to the contexts surrounding them. In building its 
learning model, Christian education is inseparable from culture, even becoming a manifestation 
of Christianity living in culture(Elwell, 1996). Christianity, in its position of “related to culture” and 
“becoming culture”,  becomes the soul of Christian education in this context. Pazmiño (2009) 
explains that Jesus was present in His teaching service in culture and in being cultured, and that 
His teachings and those modeled by early Churches in Jerusalem and Antioch also follow a 
deliberate multicultural design. Since Jesus lived and grew in a multicultural context, He did not 
criticize that kind of context. According to Moore and Neuhaus (2007), Jesus’ critiques to 
contemporary culture are not wholly negative, but instead brought cultural aspects of His times to 
His benefit of helping Him continue His mission.  He used various artifacts such as coins, clothes, 
and instruments, language, holy days, learning methods, institutions such as kingdoms, marriage, 
civil and religious, and authority structures as illustrations to assert His unique calling. He opposed 
aspects of His times that He considered as corrupt for the greater good of the Kingdom of God. 
He considered other cultural aspects as valid, even necessary, for the work of bringing the 
Kingdom to be expressed (Moore & Neuhaus, 2007). Based on this understanding, it is asserted  
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that in Christian education, Christianity should not position itself against culture, but should help 
Christian education become a culture living by the principles that Jesus had wrought.  
Consequently, there should be various models and learning approaches developed in Christian 
education, as well as the nature of learning which are inseparable to culture as the context within 
which they are  attached.  In relation to that above, there are many things that can be learned from 
the person of Jesus and His model and  approach to culture.   

Christianity that lives in a multicultural setting should firstly be fully aware that its ‘touch’ in culture 
by means of religious education should enable people impacted by it to understand culture as an 
integral part of a community, ever growing and developing its own uniqueness. Kuyper (2001) 
stated that all God’s creatures, including community life, will always develop complexity through a 
historical journey. In response to the above statement, it is important to come into equal agreement 
with Moore and Neuhaus (2007) who opined that culture should also be viewed critically and be 
assessed correctly in terms of the way in responding to, being involved in, employing, and 
improving culture in which Christians live, namely positioning culture in close relation with the 
interest of the kingdom of God. It is in line with H. Richard Niebuhr who proposed five approaches 
used both by church and Christian education in understanding their relationship with ever-growing 
culture. These approaches were mapped by Carter (2007) as Christ against culture, Christ of 
culture, Christ above culture, Christ and culture in paradox, and Christ transforming culture. Based 
in this mapping, this research does not intend to bring each of these points into debate with each 
other, since all of them are markedly different approach with different goals. Since this paper 
follows Niebuhr’s thought regarding this matter, when Christian education understands its 
presence in the world by building its learning model, this presence should be that modeled by 
Jesus. Brownlee (2004) noted that Niebuhr’s own view is that Jesus’ existence is that which 
ultimately transforms culture, a view also shared by St. Augustine, Calvin, Wesley. and it  forms 
the primary attitude in Church history.  

Jesus did not reject culture, but instead used it, neither did He reject differences, but was present 
and became part of the differences. This concept of culture usage as a part of culture renewal, is 
of the same essence with the Kingdom mission He brought, in which as He called on humanity to 
repent from their nature of sin, He also called on cultural transformation. Thus, this is the core of 
the understanding that the multicultural context will shape the learning model in the educational 
environment where education is built. In simple terms, it can be exemplified that, when Christian 
religious education grows and develops in Indonesia, the theory of Christian religious education, 
especially in building teaching and learning models and approaches, it cannot be separated from 
existing multicultural elements.  This will give its own color to the creation of a teaching/learning 
model in Christian religious education. But it is important to emphasize that, in Christianity, text is 
the authority for context.  All models of teaching and learning must invariably about the reality of 
Jesus' life as the Great Teacher, which are translated back contextually.  Therefore, when 
emphasizing that humans are the core of culture, it also means understanding that when humans 
fall into sin, then all human entities are of the same nature as humans in their sinfulness and 
require redemption. 

According to Erickson (2013) human sinfulness has damaged the relationship with God, negatively 
impacted human nature itself, and impacted interpersonal relationships. Marsh (1982) noted that 
it is completely damaged, meaning that personality in total has been affected both morally, 
spiritually, physically, and intellectually. Humanity’s relationship with themselves, their 
surroundings, their lives, and their cultural concepts has been polluted by their sinfulness. But it is 
important to understand that, in the encounter of Christianity with culture, it must be understood  
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since Jesus met and still meets everyone includingthose who has sinned, the poor, children, the 
neglected, and foreigners (Han et al., 2023). Jesus met them, even destroying the dividing walls 
that prevent everyone from receiving the transforming gospel of the Kingdom of God.   

Christian education is a divine and human effort carried out modestly and continuously, to provide 
knowledge, values, attitudes, skills, sensitivity, behavior that is consistent with the Christian faith.  
Education that is Christian in orientation needs to strive for change, renewal and reform of 
individuals, groups and structures by the power of the Holy Spirit, so that it conforms to God's will 
as stated in the Scriptures, especially in Christ Jesus, and is realized by that effort (Sidjabat, 1996). 
Christian religious education must be understood as a reality of life inseparable from faith and life 
practice, and therefore in responding to the struggle and the need for the realization of 
multicultural-based Christian religious education services, Christian religious education teachers 
must side with the uniqueness of students and the diversity of backgrounds that supports it. 
Educators are fully responsible for their own competence, expertise, and everything related to 
their mental and spiritual readiness. Hence, an educator must be wise to build his/her life capacity. 
Sidjabat (1996) wrote that humans must be wise to build their life capacity by thinking that as long 
as humans live, humans learn and as long as humans learn, humans will live.  

In this regard, efforts to build a church-based multicultural Christian religious education should be 
more aligned with its basic nature to realize education that cares about life, namely by bringing 
students together to the responsibility of restoring the lives of themselves and others in Jesus; 
touching and greeting their students with a whole-person focus; understanding the learning 
tendencies of Indonesian people in general in accordance with their mindset and cultural values; 
touching on the dimension of adding knowledge that is systematic and logical in nature so that it 
is evident that faith does not conflict with reason’ and becoming a partner in spiritual journey for 
students on their journey of faith. This confirms that Christian religious education must always be 
dynamic, innovative, creative, and eager to present new hopes for life, namely by seeing the past 
as the strength of the present to face the future (Sidjabat, 1996). 

Basic concept of church-based multicultural Christian education 

The term ‘multiculture’ is a compound of two words: ‘multi’ and ‘culture’. The word ‘multi’ comes 
from Latin multus, meaning much, many, more, more than one, more than two (Webster, 1976), 
which in essence denotes many.  Meanwhile, the word ‘culture’ comes from Latin cultūra, derived 
from Latin verb cole, colere, meaning make, process, work, plant, decorate and inhabit. This refers 
to the diversity aspect of culture (Verkuyl, 1989). There are some basic definitions on culture 
provided in the following descriptions. Chew (1990) understood that culture is very complex thing, 
namely a system that is interrelated with one another in human life, whether it concerns language, 
life habits, values and social systems that give them identity or become their identity, which 
distinguishes them from the other people. Elwell (2001) wrote that culture includes all the 
behaviors learned and transmitted by symbols (rites, artifacts, language, etc.) of a particular group 
and which focuses on world views. Then, Verkuyl (1989) revealed that based on Vanhoozer’s 
thought, it can be interpreted that the notion of culture touches on the dimensions of quality in a 
person or society, namely concerning interests and preferences in creating or shaping the reality 
of life, differentiating it in the beauty of art, values, behavior and scientific endeavors originating 
from what is generally considered to be excellent is also understood to be a civilization.  

Kraft (2005) understood culture as a human formation that is inherited. In line with Kraft, Wynne 
(1963), citing the view of John Dewey, noted that, culture as a human environment reflects the  
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qualitative reaction of humans to the world throughout human history. Thus, in its capacity as 
‘inheritance’, culture is responded to as an environment that re-shapes cultural perspectives based 
on human reactions to their lives.  According to Verkuyl, the word 'culture' is a word that shows 
the meaning of kebudayaan, and thus kebudayaan is the most appropriate term in Indonesian to 
express the meaning of culture. Verkuyl (1989) explained that the word kebudayaan or culture 
denotes everything created by the human mind. In principle, culture always touches one's learning 
space as well as communally as a society in responding to various forms of development and 
change.  Arensberg and Niehoff (2017) noted that culture is the sum total of what an individual 
learns along with other group members who are members of it. In this connection, Hesselgrave 
and Rommen also interpreted culture in the same way in that culture refers to shared knowledge, 
at the root of this idea there is the concept of teaching and passing on. Certainly, what is expected 
from the process of teaching and transmitting refers to the values of shared knowledge, which are 
used to interpret and assess the ways in which each individual and group relates to one another 
and to their environment (Hesselgrave & Rommen, 1995). Culture is a human creation, which 
produces human intellect, which is a reflection of human mentality and character that enables 
humans to interpret themselves and their lives together (Objantoro, 2014, 2018; Schumann, 
2011). It is important to respond to this condition wisely by not shifting the authority of the Christian 
faith but being able to fight for the beauty of life in diversity.   

For Christians, the practice of multicultural diversity is generally motivated by love for God and 
thus by includes love for other human beings. Multiculturalism is exactly what Christians will see 
in heaven if they are fit to be there. The Holy Bible speaks of many people “from every nation, 
tribe, people and language” praising God at His throne” (Revelation 7:9). Multiculturalism is clear 
in the Bible’s teaching that race, culture, and also gender do not separate people in God’s eyes 
(Galatians 3:28; Romans 1:16). The Holy Bible inspires cooperation with cultural norms, as long 
as they comply with God’s commands (1 Corinthians 9:22; 10:33). Nicolaides (2010) stresses that 
all people are in a oneness - all of humanity is a central teaching in the Christian faith and thus all 
people are related and that all are brothers and sisters who come from the one Father who made 
everything Christians as the ‘people of God’ must become the custodians of the truth and love 
must dominate their lives. There are many cultures that God has created and values, so it is clear 
that multiculturalism is indeed biblical concept. What God has created and values, should also be 
respected by us.  

In scientific repertoire, this multicultural term is differentiated into several simpler expressions, 
such as plurality, diversity and multiculturalism. The pluralist concept presupposes the existence 
of "things that are more than one (many)", while diversity indicates that the existence of "more 
than one" is different, heterogeneous, and even cannot be equated. Meanwhile, multiculturalism 
is actually still relatively new (Schumann, 2011).  In principle, the terms multiculturalism and 
multiculturalism contain the same spirit, but are not distinguished in their meaning. Maksum (2011) 
revealed that the word multiculturalism basically comes from the word multicultural. Every 
awareness of multiculturalism will lead to readiness to build an attitude of multiculturalism and 
respect. That is, the term "ism" attached to the attitude of multiculturalism emphasizes values, 
ideology or concepts, or teachings that are general in nature and form behaviors that support this 
"ism".   

Thus, multiculturalism will always deal with two aspects that must receive balanced attention, 
diversity on the one hand, and similarity on the other, so as to create a harmonious and dynamic 
shared life in diversity.  The concept of culture that must be understood when placing it in the  
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understanding of multiculturalism, is not culture in the narrow sense, but in that touches all human 
dialectics towards life. Maksum (2011) emphasized that, regarding the cultural diversity that is 
built in the meaning of multiculturalism, it is not limited to what is formulated by ethnicity, religion, 
race and inter-group aspects.  Cultural diversity in a daily context exists in layers within the sphere 
of the interpersonal, family, group, country, regional and global. In today's current reality, cultural 
diversity includes things that are not limited, starting in educational background, economic ability, 
gender, reasoning power, professions, hobbies, lifestyles, tastes, access to information, etc. A 
plural society in the multicultural dimension is a society built on diverse cultures, in which existing 
ethnic or cultural groups can coexist peacefully in the principle of co-existence which is marked 
by a willingness to respect another culture. It is this condition according to Maksum (2011) when 
a society that has heterogeneous characteristics and where the pattern of social relations between 
individuals is tolerant and accepts the reality of peaceful coexistence with each other with the 
differences inherent in each of its social and political entities is realised. Consequently, Siahaan 
(2017) argues that the church must be a home of education for every citizen, which consequently 
facilitates the realization of a multicultural education. 

Multiculturalism is an ideology as the basis for upholding democracy, human rights, and the 
welfare of  people. It requires concepts that are used as references to understand it and expand 
it in society. These concepts are democracy, justice and law, cultural values and ethos, 
togetherness in equal differences, ethnicity, cultural expressions, private and public domain, 
human rights and other relevant concepts. Herein lies the difference that is often equated when 
discussing cultural diversity and ethnic diversity with multiculturalism which gave birth to this 
multiculturalism.  Maksum (2011) emphasizes this is because multiculturalism emphasizes not 
only in terms of differences or diversity alone, but is more focused on diversity in equality. The 
term multiculturalism is used as an analytical tool and perspective to understand the development 
of various backgrounds, ethnicities, nations, races, groups and religions as well as other symbols 
of diversity.  

Multiculturalism becomes a kind of new policy response to diversity, so that the existence of 
different communities is not enough; but the most important thing is that there is equal treatment 
by the State for all communities. Therefore, multiculturalism as a movement demands recognition 
(politics of recognition) of all differences as entities in society whose existence must be accepted, 
respected, protected and guaranteed as Christ teachs us to love our neighbours. Mahfud (2009) 
reveals that it must be emphasized that multiculturalism is a spirit of togetherness that is built in 
an intellectual study to express a partiality towards the meaning of equality, justice, and 
togetherness to minimize the space for destructive conflict. In an effort to see Christianity together 
with people of other religions, and in the diversity of ethnicities, cultures and other entities, 
togetherness should be built so that pluralism becomes the reality of togetherness.  Both 
Christianity and other religious communities live in a pluralistic reality. Thus the freedom to express 
diversity is an essential part of human dignity, which should not be addressed by means of 
violence (Sairin, 2009). Antone (2010) understood that conducting education in diversity is a form 
of sharing or sharing life for others. That is, the reality of pluralism is not a challenge that must be 
avoided or even buried, but should rather be taken  as a force to build sensitivity to life and by 
living on the basis of humility to build care, friendship that overflows and gives life to others.  Thus 
it can be concluded that understanding a multicultural society cannot be separated from the issue 
of multiculturalism that develops in it.  Multiculturalism enters human cultured life to form a new 
way of thinking in response to the rhythm of life in diversity by spreading new concepts and giving 
birth to movements that fight for freedom within the existing diversity.  
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Churches implementing cultural study insights   

In implementing cultural study insights, the multicultural Christian education in the Indonesian 
church context is expected to give awareness to the reality of multicultural characteristics within 
churches in Indonesia, so that an attitude of equal and mutual respect can be nurtured for 
cooperation between people irrespective of their differences. The Indonesian church-context 
Christian education is inseparable from Indonesian culture. Cha (2008) stated that, culture strongly 
determines how people interpret their experiences and evaluate reality around them by providing 
a range of ideas, habits, skills, and styles. Hence, education which fails to utilize culture is similar 
to a person losing his/her precious toolkit, in that it will fail to build a life-giving education.     

In a global world, the search for cultural identity is not an easy task. One approach proposed to 
deal with this matter is an inter-ethnic interactive Indonesianism (Cha, 2008). In this manner, 
churches in Indonesia are allowed to remain in the occurring cultural crossing process, in which 
they are subjected to inevitable encounters with other cultures, which culminates in the recognition 
and appreciation of cultural differences. Besides, culture should also be understood as having 
values that are ever developing and demanding adjustments in various aspects of life that unites 
and projects its image.  Similar to the above statement, Kim and Park (2010) stated that culture is 
an emergent property from individuals who interact by managing and changing their surroundings, 
and it represents the collective utilization of natural and human resources to achieve desired 
results. As an emergent property, Kim and Park firmly saw that, the unity between humans and 
culture cannot be separated or be understood separately. This is similar to the way Cohen (2011) 

argues that at present culture cannot be seen as a manifestation of life and understood as a ‘noun’, 
but it must rather be seen as a dynamic entity and understood as a ‘verb’, which is dynamic and 
continues to develop.  

As culture develops and demands adjustments, so does education; Christian religious education 
in the context of the Church in Indonesia must experience adjustments (Sitanggang, 2023). 
Building adjustments based on cultural studies can refer to the meaning of cultural studies that 
Tilaar understood, in that religious education with a cultural studies perspective in principle placed 
all human culture as the object of his research, which has special characteristics in accordance 
with the changing times. Tilaar (2009) distinguishes transformative pedagogic studies that are 
rooted in critical pedagogy and traditional pedagogy, which places a new perspective on 
educational praxis. He emphasized that transformative pedagogy places education as part of 
culture in a broad sense, whereas in traditional pedagogy, it tends to start from students in the 
educational process which are generally limited to the school environment (schooling). Gardner 
(2010) responded to Jerome Bruner's thoughts, by revealing that education is not just a technique 
for processing information, not also the application of learning theory in class and measuring it 
using subject-centered achievement test results, but is in essence an attempt to adapt culture to 
the needs of its members and adapt its members to the way they know their culture.  

Education and culture bind themselves to the needs of students and their culture. This means that 
it can be stated that democratic education is a form of integration of the needs of students with 
their culture which originates from the products of social life and social activities of humans 
(students). Therefore, by raising aspects of cultural development from behavior, then one is 
directly also considering the aspects of social development (Ardichvili, 2010; Habeahan & 
Prayitno, 2022). It is at this level that it is important to develop Christian religious education in the 
context of a multicultural-based Church. 
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By reading the direction of the movement of cultural studies in Indonesia, it is evident that the 
movement places pluralism as a priority. Culture in Indonesia is multicultural which does not only 
touch ethnicity, language, religion and caste, but is integrated and rooted in the values of social 
life in Indonesia. Antone (2010) understands that the term multicultural can be interchanged with 
the term multiethnic, because it refers to the diversity of racial and ethnic origins. The term 
multicultural in Antone's observations has also been used for gender, social status, sexual 
orientation, and other differences, which of course cross racial and ethnic lines. Therefore, the use 
of the term multiethnic can be considered. 

Because of the aforesaid, church-based multicultural Christian religious education services have 
essentially been built in Indonesia by placing national culture as an integral part of Indonesian 
human identity and with Indonesians as civilized human beings. Between civilization and the 
civilized, peoplehave a complete relationship, since a nation in which people are said to have 
civilization must have civilized humans while conversely, a nation that is said to be a civilized 
nation must also consist of a truly civilized society (Lumintang, 2011). Schumann (2011) noted 
that a civilized society is onewhich has a social order that replaces what was previously called 
barbarian (wild or primitive). Therefore, a civilized society is a society which on the one hand 
shows the expression of human progress in terms of culture, law and civilization, and on the other 
hand, gives recognition to other human beings and is different in various ways and when dealing 
with others affords them dignity and considers and values their human rights.  

Conclusion 

In building its education model, Christian education is inseparable from culture, and lives in culture 
as exemplified by Jesus Christ in His ministry. The multicultural context becomes an asset in 
education, similar to Jesus who utilized cultural the aspects of His time to help Him continue His 
mission. Christianity and Christian education should place education not in opposition to culture, 
but in line with it and be enriched by itby observingthe principles espoused by Jesus.  Christian 
education also plays a role in transforming cultural mores and values contrary to many general 
and spiritual values. A church-based multicultural Christian education should play a role in shaping 
a dynamic culture based on Christian principles. This can be facilitated by the incorporation of 
multiculturalism into cultural life, shaping new mindsets in responding to a rhythm of life within 
diversity, presenting new concepts, and giving birth to movements fighting for freedom in the 
existing cultural diversity. Christian education influences and shapes human cultural life. Insights 
from cultural studies should be implemented by the church to embody the building of civil society, 
to show the existence of expressions of human progress in culture, law, and civilization, and to 
give recognition to other, diverse peoples in various matters and always embracing them as 
humans with equal dignity and human rights. 
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