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Abstract 

This research examines Islamic philanthropy, specifically zakat and waqf, as a form of 
theological praxis that shapes religious awareness and social ethics among Muslims in 
Indonesia. Moving beyond dominant economic and managerial perspectives, it uses a 
qualitative, interpretive approach to understand how individuals experience and interpret these 
practices. The findings show a shift in meaning: philanthropy is no longer seen merely as a 
ritual obligation but as a form of theological action aimed at social transformation, distributive 
justice, solidarity, and care for vulnerable groups. Data were collected through in-depth, semi-
structured interviews, participatory observation, and document analysis involving donors 
(muzakki), waqf managers, and beneficiaries across selected regions. Thematic analysis 
reveals that zakat and waqf are understood as lived expressions of faith that foster sincerity, 
accountability, monotheistic awareness, and social responsibility. Participation in these 
practices encourages ethical growth, including greater empathy and commitment to justice 
and solidarity. Islamic philanthropy serves a pedagogical function by internalizing moral values 
through acts of giving, sharing, and empowerment. This research contributes to contemporary 
Islamic thought and offers practical insights for strengthening the ethical foundations of 
philanthropic governance in Indonesia by framing zakat and waqf within a theological praxis. 

Keywords: Islamic philanthropy, zakat, waqf, praxial theology, social ethics. 

Definition of key terms used 

Theological Practice (Praxial theology): is an approach that understands religious practice 
as a dialectical space among doctrine, lived faith experience, and social reality, where faith is 
embodied through reflective and transformative actions in everyday life (Masoga, 2024).  

Zakat: is a religious obligation in Islam that serves as a mechanism for wealth distribution and 
social responsibility, and a means of expressing faith through compassion for vulnerable 
groups (Pamuncak et al., 2025).  
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Waqf: is a form of Islamic philanthropy that involves donating assets for social and religious 
purposes; it serves as an expression of faith, fosters religious awareness, and promotes social 
justice and solidarity (Yunita, 2026). 

 

Introduction 

Islamic philanthropy is one of the most concrete manifestations of Islamic teachings, 
integrating theological, spiritual, and social dimensions into people's lives. The practice of 
zakat and waqf not only serves as an instrument of economic distribution but also fosters 
religious awareness and social ethics rooted in the values of monotheism, justice, and 
solidarity. In the context of Indonesia, as a country with the largest Muslim population in the 
world, Islamic philanthropic practices have a strategic position in shaping the relationship 
between religion and social life. Zakat and waqf have long been practised normatively and 
institutionally, through state institutions such as the National Amil Zakat Agency and civil 
society organisations. Yet their theological dimension is often reduced to mere administrative 
and economic mechanisms (Usman et al., 2022). 

Recent developments in Islamic philanthropy have posed challenges from modernity, 
bureaucratic rationalisation, and the demands of public accountability (Adzkiya’ et al., 2023). 
The development of Islamic philanthropy faces challenges as modernity, bureaucratic 
rationalization, and increasing demands for public accountability are driving a shift from 
spiritual practices toward technocratic instruments, potentially diminishing its theological 
values, the meaning of worship, and its social and ethical dimensions. This condition 
encourages a shift in the meaning of zakat and waqf from a practice of worship rich in spiritual 
values to a technocratic instrument of social development. In fact, theologically, zakat and 
waqf are living expressions of faith that not only cleanse property but also shape the religious 
awareness and ethical orientation of individuals and collectives. Therefore, it is essential to 
place Islamic philanthropy as an active, reflective, and transformative theological praxis in the 
social life of Indonesian Muslims (Latifah et al., 2023). 

This research departs from the argument that zakat and waqf cannot be understood solely as 
legal obligations or economic instruments, but rather as theological praxis that shapes how 
Muslims think, behave, and act. The practice of Islamic philanthropy contains a pedagogical 
dimension that builds religious awareness through the experience of giving, sharing, and 
social responsibility. Thus, zakat and waqf play a role in shaping Islamic social ethics that 
emphasise distributive justice, empathy, and partiality to vulnerable groups. This argument 
emphasises that strengthening Islamic philanthropy must start with a deep theological 
understanding, not merely managerial optimisation (Ikhsan et al., 2026). 

Research on Islamic philanthropy has grown significantly over the last two decades. Most 
research focuses on the economic and institutional aspects of zakat and waqf, including the 
effectiveness of management, its impact on poverty alleviation, and its contribution to 
sustainable development (Adinugraha et al., 2025). Studies by Harahap et al. (2024) 
emphasize the role of zakat as an instrument of wealth redistribution, while recent research 
highlights digital innovations in the management of zakat and waqf. Theological studies tend 
to be normative, discussing the Sharia foundations of zakat and waqf without empirically 
linking them to the formation of religious awareness and social ethics. Some scholars, such 
as Fahm (2025) and Polo et al. (2026) have begun to associate Islamic ethics with social 
justice. However, there is still little research examining Islamic philanthropy as a theological 
praxis experienced and interpreted directly by the perpetrator. 

Based on the literature review, there is a significant research gap. First, the dominance of 
quantitative and economic approaches means that they are underexplored. Second, research 
on Islamic theology rarely employs an empirical, qualitative approach to examine how 
philanthropic praxis shapes the religious consciousness and social ethics of the ummah. Third, 
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the context of Indonesia as a plural and dynamic socio-religious space has not been studied 
in depth in the framework of philanthropy as a theological praxis. This gap underscores the 
need for qualitative research that draws on the experiences, narratives, and reflections of 
Islamic philanthropists as the primary source of analysis. 

The main problem in this research is how zakat and waqf are practised and interpreted as 
theological praxis by Muslims in Indonesia. More specifically, this research examines how the 
experience of zakat and waqf shapes individuals' religious consciousness, how theological 
values are translated into social ethics, and how these practices affect social relations among 
givers, managers, and beneficiaries. This problem is essential to address to understand the 
position of Islamic philanthropy not only as a ritual obligation, but also as a living moral and 
social force (Faizah & Manalundong, 2026). 

The novelty of this research lies in its theological-qualitative approach to the study of Islamic 
philanthropy. This research does not stop at normative analysis or economic evaluation, but 
also explores the subjective meanings and theological reflections of zakat and waqf actors. 
By placing Islamic philanthropy as a theological praxis, this research offers an integrative 
perspective between theology, ethics, and social practice. This approach is expected to enrich 
the treasure of Islamic philanthropic studies by presenting a marginalised dimension of 
religious experience. 

The urgency of this research lies in its contribution to the development of contextual and 
practical Islamic theological thought. Amid the challenges of social inequality, moral crises, 
and religious formalisation, Islamic philanthropy has the potential to become a medium of 
social transformation rooted in theological values. A comprehensive understanding of zakat 
and waqf as a theological praxis can strengthen the ethical orientation of philanthropic 
institutions, increase people's religious awareness, and encourage more substantive and 
equitable religious practices. Islamic moral economics emphasizes distributive justice through 
the theological practices of zakat and waqf. Faith-based social capital strengthens solidarity, 
empathy, and responsibility (Badawia, 2022). Align with these principles, philanthropic 
practices shape religious social ethics, including sincerity, accountability, and concern for 
vulnerable groups. Academically, this research is expected to make a significant contribution 
to the study of Islamic theology, philanthropy, and social ethics, especially in the Indonesian 
context. 

 

Methods 

This research uses a qualitative, interpretive approach to understand Islamic philanthropy as 
a theological praxis, experienced in real life by zakat and waqf actors. The qualitative approach 
was chosen because this research seeks to explore meaning, religious awareness, and social-
ethical constructs that cannot be quantitatively measured but are understood through the 
experiences, narratives, and reflections of the research subjects. The theoretical framework 
of this research is influenced by praxial theological and Islamic social-ethical perspectives, 
which view religious practice as a dialectical space between doctrine, faith experience, and 
social reality. 

This research was carried out in Indonesia, taking into account the plural socio-religious 
context and the strong tradition of zakat and waqf, both individually and institutionally. The 
research was conducted across three regions in Indonesia: Central Java (Pekalongan and 
Semarang), Yogyakarta, and West Java (Bandung), representing diverse socio-religious and 
institutional contexts for Islamic philanthropy. The research subjects were purposively selected 
for their active involvement in Islamic philanthropic practices. Informants include muzakki and 
waqf managers at Islamic charitable institutions, as well as beneficiaries considered capable 
of reflecting on the religious experiences and ethical implications of philanthropic practice. The 
selection of informants is based on considerations of depth of knowledge, diversity of 
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background, and relevance to the research focus. A total of 24 participants were purposively 
selected based on their active involvement in zakat and waqf practices. The participants 
consisted of 8 muzakki (zakat donors), 6 amil (zakat administrators), 4 waqif (waqf donors), 
and 6 beneficiaries (mustahiq and waqf beneficiaries). The selection criteria emphasized 
diversity in socio-economic background, institutional affiliation, and level of engagement to 
ensure rich and comprehensive data. 

Research data were collected through semi-structured in-depth interviews, limited 
participatory observations, and document analysis (Maher et al., 2026). Interviews were 
conducted in locations convenient for the participants, including philanthropic institution 
offices, mosques, and participants' homes, to ensure a natural and comfortable setting. Each 
interview lasted between 45 and 90 minutes, with an average duration of approximately 60 
minutes. All interviews were audio-recorded with participants' consent and transcribed 
verbatim for analysis. The interviews were conducted to explore the theological meaning, 
religious motivation, and changes in social awareness and ethics experienced by informants 
through the practice of zakat and waqf. Observations were used to understand the context of 
philanthropic praxis in social interactions. In contrast, documents such as institutional reports, 
sermons, and philanthropic educational materials were analysed to enrich normative and 
institutional understanding. All data is collected gradually until it reaches the saturation of 
meaning. 

Data analysis was carried out using an interpretive thematic analysis approach. Interview data 
were transcribed verbatim and then openly coded to identify key themes related to religious 
awareness, theological values, and social ethics, using open, axial, and selective coding 
techniques adapted from grounded theory. Specifically, open coding was used to identify initial 
concepts emerging from the data; axial coding was used to establish relationships among 
these categories; and selective coding was used to integrate core themes related to 
theological awareness and social ethics. This multi-stage approach was chosen to allow for 
both inductive depth and conceptual clarity, enabling the emergence of themes grounded in 
the participants' lived experiences while aligning with the theoretical framework of praxial 
theology. The next stage involves grouping themes and interpreting meaning within the 
framework of Islamic praxial theology. Data validity is maintained through triangulation of 
sources and methods, while research trail audits and reflective discussions between 
researchers strengthen reliability. This approach allows research to be methodologically 
replicated and provides a deep, contextual understanding of Islamic philanthropy as a 
theological practice. 

 

Results and Discussion 

Zakat and Waqf as Theological Praxis in Shaping Religious Awareness in Indonesia 

Zakat and waqf are not understood by informants solely as legal obligations or instruments of 
economic distribution, but as theological praxis that sustainably shapes and reconstructs their 
religious consciousness (Kamaruddin et al., 2024). The muzakki, waqf, and philanthropy 
managers interviewed across several regions in Indonesia emphasised that giving is an 
expression of living faith and a means of drawing closer to Allah. These findings show a close 
relationship between the theological doctrine of monotheism, the belief in merit and blessings, 
and the spiritual experiences experienced in philanthropic practice. Most of the informants 
stated that their initial motivation for zakat and waqf departed from normative awareness of 
Sharia obligations. However, in practice, the obligation develops into a transformative spiritual 
experience. A muzakki stated: 

"Initially, I paid zakat because it was an obligation. However, after I 
regularly pay for it, I feel peace and confidence that my treasure is not 
entirely mine. There are other people's rights in it." 
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This statement shows that the theological doctrine of relative possession in Islam does not 
stop at the cognitive level, but rather forms a reflective and existential religious consciousness. 

The practice of waqf expands the dimension of religious consciousness from individual 
orientation to long-term social orientation. A waqf that endowed land for education said: 

"I want this charity to continue even after I die. Waqf makes me think about 
my responsibility to the next generation." 

These findings confirm that waqf functions as a theological praxis that connects faith with a 
vision of social sustainability. Eschatological awareness of jariyah merits forms an ethical 
orientation that transcends momentary interests and reinforces collective social responsibility 
(Nasution & Frasetya, 2025). From the side of the manager of zakat institutions, this research 
shows that the internalisation of the value of monotheism is the foundation of their work ethic. 
An amil stated: 

"We manage the people's funds with the awareness that this is a mandate 
from Allah. If we are negligent, not only is the community harmed, but also 
our accountability before God."  

The statement shows how the concept of trust functions as a theological principle that directs 
the practice of professionalism and accountability. Thus, Islamic philanthropy not only shapes 
the spiritual consciousness of givers but also builds faith-based institutional ethics. Thematic 
analysis of the interview data shows that the value of monotheism lies at the core of the 
construction of religious awareness among philanthropic actors. Tawheed is not understood 
in the abstract, but is manifested through the recognition that all wealth comes from Allah and 
must be managed according to His will. This awareness gives birth to an attitude of humility, 
openness, and social sensitivity (Hidayat et al., 2025). One of the informants stated: 

"When I give, I do not feel superior to the recipient. Instead, I feel like I am 
being helped to clean myself."  

This statement shows that the practice of giving helps curb arrogance and strengthens the 
dimension of tazkiyah al-nafs in religious life. Sincerity is a central value that shapes the quality 
of the philanthropic experience (Suryavanshi et al., 2024). The informant emphasised that the 
proper intention determines the spiritual meaning of zakat and waqf. A muzakki stated: 

"If the intention is only to be praised, it feels different. However, if you are 
truly lillahi ta'ala, there is an inexplicable inner happiness."  

This experience shows that philanthropy serves as a space of spiritual practice that brings 
together the inner dimension and social action. Thus, zakat and waqf serve as means of 
internalising sincerity and strengthening individuals' moral integrity. Other findings suggest that 
Islamic philanthropic practices shape broader social responsibility. The informants admitted 
that they became more sensitive to the community's condition after being actively involved in 
the zakat distribution programme or a waqf project (Lia Kian et al., 2026). An empowerment 
programme manager stated: 

"After going down directly to see the condition of the mustahiq, I can no 
longer be indifferent. I feel called to continue to contribute."  

Such hands-on experience deepens empathy and strengthens the awareness that faith must 
be embodied in tangible actions that defend vulnerable groups (Riyadi et al., 2026). These 
findings show that zakat and waqf function as a theological praxis that integrates doctrine, 
experience, and social action. The doctrine of zakat obligation and the recommendation of 
waqf provide a normative framework, but the experience of giving and interacting with the 
beneficiaries forms a more reflective religious consciousness. This awareness, in turn, 
influences daily social behaviours, such as increased concern, greater commitment to justice, 
and greater participation in other social activities (Aini Ahmad & Masyhuri, 2025). This 
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research also identified a transformation from a ritual orientation to an ethical orientation. 
Some informants admitted that previously they viewed zakat as an annual administrative 
obligation. However, after understanding its social impact, they see zakat as part of a 
sustainable moral responsibility. An informant stated: 

"Now I am not just thinking about how much I have to pay, but how that 
zakat can really change other people's lives."  

This statement indicates a paradigm shift from formal compliance to substantive ethical 
awareness. Theologically, the findings of this research confirm that Islamic philanthropy serves 
as a means of actualising faith in the social space. Zakat and waqf not only reflect the vertical 
relationship between humans and God but also mediate the horizontal relationships among 
individuals in society. The practice of giving creates a space for social dialogue based on the 
values of justice and solidarity. In the plural and dynamic context of Indonesia, the practice of 
Islamic philanthropy contributes to strengthening social cohesion and building public ethics 
rooted in religious teachings (Jamaluddin & Haq, 2026). 

Zakat and waqf foster religious awareness by internalising the values of monotheism, sincerity, 
and trust, which are experienced concretely in the act of giving. Islamic philanthropy serves 
as a pedagogical and spiritual medium that transforms doctrine into a living experience of faith. 
Thus, zakat and waqf are not only economic instruments but also a theological praxis that 
builds moral integrity and social responsibility among Muslims in Indonesia. 

Social Ethics Formation through Islamic Philanthropy: Justice, Solidarity, and Social 
Responsibility 

The practices of zakat and waqf play a significant role in shaping a vibrant, contextually 
grounded Islamic social ethics. Empirical findings reveal that continued involvement in Islamic 
philanthropy encourages a transformation of the social attitudes and behaviours of actors, 
both as givers, managers, and beneficiaries. This transformation is evident in the 
strengthening of values of distributive justice, social solidarity, and concern for vulnerable 
groups across various Muslim communities in Indonesia (Firdaus et al., 2025). The results of 
the research show that muzakki and waqif no longer view zakat and waqf solely as individual 
obligations but as social responsibilities inherent in faith. An informant stated: 

"After regularly giving zakat, I feel more sensitive to the inequality around 
me. It feels like it is not enough to give once a year, but also to think about 
how others can be independent."  

These findings suggest that philanthropic practices trigger ethical awareness that goes 
beyond formal compliance and encourages more active social engagement. From the 
perspective of zakat and waqf managers, this research found that the values of justice and 
solidarity are internalised in the practice of distribution and empowerment. Observations of 
productive zakat distribution activities show that the amil seeks to ensure that funds are used 
not only for consumptive assistance but also for sustainable programmes. An economic 
empowerment programme manager said: 

"We do not want mustahiq to depend forever. Our principle is fair, which 
means giving as needed and paving the way for them to stand on their 
own."  

This statement affirms that distributive justice is understood substantively, not just an equitable 
distribution, but a proportionate and empowering distribution. 

Other findings suggest that the moral relationship between givers, managers, and 
beneficiaries has shifted towards more equal and dignified relationships (Rawashdeh et al., 
2017). The zakat recipients interviewed revealed that the philanthropic institution's dialogical 
approach makes them feel appreciated. A mustahiq stated: 
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"We are not only given assistance, but also talked to and involved. It 
makes us feel like we are being treated as human beings, not objects."  

Field observations reinforce these findings by showing warm, participatory interactions across 
various social and educational waqf programmes. These findings show that zakat and waqf 
function as a medium for the formation of Islamic social ethics through practical experience. 
Within the framework of praxial theology, ethical values are not only taught normatively but 
also internalised through concrete actions and social relations. The practice of giving and 
managing philanthropic funds becomes a space of moral learning that connects faith with 
social reality. Thus, Islamic social ethics is formed through a dialectic between normative 
teachings and empirical experience. 

The elaboration of the findings using Islamic social ethics theory shows that the value of justice 
evident in philanthropic practice aligns with the concept of al-’adl as a fundamental moral 
principle in Islam. Justice is not interpreted legalistically, but rather as a commitment to place 
rights and obligations in proportion in the social structure. Unlike Western concepts of justice, 
which tend to be legalistic and individualistic, Islamic justice is theological and communal. It is 
grounded in divine revelation and emphasizes a balance between rights and obligations, social 
solidarity, and collective moral responsibility, rather than merely formal compliance with the 
law (Shah, 2024). Zakat and waqf play a concrete role in realising this justice by redistributing 
wealth and providing access to education, health, and a productive economy (Hidayat et al., 
2025). This finding reinforces the view that Islamic philanthropy is a moral instrument for 
arranging more just social relations. 

The value of solidarity built through Islamic philanthropy can also be explained through the 
concepts of ukhuwwah and maslahah. Solidarity does not stop at emotional empathy; it 
manifests in organised collective action (Firdaus et al., 2025). The informants stated that 
involvement in zakat and waqf expands the sense of togetherness across social classes. A 
waqif said: 

"I feel closer to the small community after being involved in the waqf 
programme. There was a sense of brotherhood that I had not felt before."  

These findings suggest that Islamic philanthropy serves as a social bridge, strengthening 
cohesion and reducing social distancing. Social concern that develops through philanthropic 
practices is also closely related to the concept of ihsan in Islamic ethics. Ihsan encourages 
actions that go beyond minimum obligations and are oriented towards moral quality. The 
philanthropists admitted that they were encouraged to continue contributing even though there 
were no formal demands. This shows that zakat and waqf serve as moral exercises that foster 
ongoing concern for others' welfare. 

The findings of this research align with previous research that emphasises the role of Islamic 
philanthropy in shaping social ethics. A study by Karimullah (2025) shows that zakat and waqf 
can strengthen solidarity and reduce poverty when managed productively. Muhammad Faizul 
(2025) emphasised that Islamic philanthropy is rooted in Islamic moral economics, which 
prioritises justice and social welfare. This research expands on these findings by showing how 
these values are internalised through philanthropists' subjective experiences. These findings 
also align with Nur (2024), who emphasises the importance of social ethics in contemporary 
Sharia practice. However, this research makes a new contribution by adopting a qualitative 
approach that explores the narratives and direct experiences of the actors, thereby revealing 
the process of forming social ethics in greater depth and context. Thus, this research not only 
confirms previous findings but also enriches our understanding of the practical and 
pedagogical dimensions of Islamic philanthropy. Furthermore, these findings are relevant to 
Western contexts, providing a spiritually grounded ethical framework that strengthens social 
justice, community solidarity, and social responsibility within modern, often individualistic 
philanthropic practices. 
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Zakat and waqf play a strategic role in shaping Islamic social ethics that are oriented towards 
solidarity and social concern. The practice of Islamic philanthropy transforms social attitudes 
and behaviours by internalising moral values derived from religious teachings and manifested 
in real social relations. In the context of a pluralistic Indonesian society and facing various 
social challenges, Islamic philanthropy appears as a theological praxis that not only 
strengthens individual faith but also builds a more ethical and just social order. 

From Ritual to Social Change: Theological and Social Dimensions of Contemporary 
Islamic Philanthropy 

The results of this research show a significant shift in the meaning of zakat and waqf from 
formal religious ritual practices to socially transformative theological praxis. There is a 
fundamental difference between zakat and waqf: zakat is mandatory and distributed directly 
to the mustahik (beneficiaries), whereas waqf is voluntary and focuses on the sustainability of 
productive assets. In this study, the two are not used interchangeably, but are instead 
positioned as philanthropic instruments with distinct functions and impacts. The informants, 
comprising muzakki, waqf, managers of philanthropic institutions, and beneficiaries across 
various regions in Indonesia, consistently interpreted Islamic philanthropy as a means of 
actualising faith and directly impacting social change. Zakat and waqf are no longer 
understood as limited to fulfilling Sharia obligations, but as moral instruments to promote 
justice, empower society, and address contemporary social problems such as structural 
poverty, unequal access to education, and economic vulnerability (H. A. Muhammad & Indra, 
2026). Empirical findings show that philanthropists undergo a transformation in consciousness 
from a ritual to a social orientation. A waqif stated: 

"I used to think that the important thing is that waqf is legal. Now I think 
more about the impact, whether this waqf really changes people's lives."  

This statement affirms a shift in theological paradigm, in which godliness is no longer 
measured solely by formal obedience but by tangible contributions to social welfare. Field 
observations of productive waqf programmes show that philanthropic institutions actively link 
religious narratives to issues of empowerment and social justice across their activities. From 
the perspective of charitable institutions, the research's results show the strengthening of an 
ethical orientation in the governance of zakat and waqf (Nashirudin et al., 2025). Institutional 
managers not only emphasise aspects of Sharia compliance and administrative accountability, 
but also place the values of justice, transparency, and impartiality toward marginalised groups 
at the core. A manager said: 

"We want this institution to not only be legally trusted, but also to be felt 
by the people who need it most."  

These findings suggest that Islamic philanthropy serves as a space of ethical praxis that 
bridges theological teachings with modern social demands. Zakat and waqf can be understood 
as a form of praxic theology in Islam. From the perspective of contemporary theology, faith 
does not stop at the dogmatic dimension, but is manifested through liberating and empowering 
actions. Zakat and waqf are contexts for articulating faith, in which the teachings of 
monotheism are translated into a commitment to social justice and humanitarian solidarity. 
Thus, Islamic philanthropy represents a shift from abstract theology to one oriented towards 
transforming social reality (Aracil, 2019). 

The elaboration of the findings in light of contemporary Islamic theological theories shows 
substantial conformity with the idea of maqashid al-Shariah, especially in the protection of 
human property, soul, and dignity. The practice of zakat and waqf, oriented towards 
empowerment, reflects efforts to realise public benefit as the primary goal of Sharia. This 
finding also aligns with Islamic ethical thinking, which emphasises the integration of faith and 
pious deeds as an inseparable whole. Zakat and waqf serve as concrete mechanisms for 
connecting the transcendental dimension with social reality (Widiastuti et al., 2021). 
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The results of this research can be elaborated through the Islamic moral economic framework 
put forward by Hudayati and Tohirin (2019), which places social justice and collective welfare 
as the main goals of Islamic economic practice. The informants note that involvement in 
Islamic philanthropy changed how they viewed property, from a symbol of individual ownership 
to a social trust. A muzakki stated: 

"After being active in zakat activities, I feel that the treasure is not only for 
me. There is a social responsibility inherent in it."  

This statement reflects the values of Islamic philanthropy, rooted in the principles of zakat. 
However, its core premise of social responsibility regarding wealth is universally embraced. 
Similar ethical frameworks exist across various religious and secular traditions, prioritizing 
altruism, social justice, and the common good over individual ownership. The findings of this 
research also show the contribution of Islamic philanthropy in responding to modern social 
challenges. The productive zakat and educational waqf programmes observed in this research 
demonstrate Islamic philanthropy's ability to adapt to the contemporary context without losing 
its theological foundation. Observations on one economic empowerment programme indicate 
that beneficiaries receive not only capital assistance but also financial and educational support 
grounded in Islamic values. This approach demonstrates how Islamic philanthropy can serve 
as an instrument of sustainable social transformation. 

Support for these findings can be found in previous research. A. A. Muhammad and Afifi (2025) 
show that integrating zakat and waqf into empowerment programmes can reduce dependence 
and strengthen the independence of people with low incomes. Abakar Moussa and Yilmaz 
(2025) emphasised that contemporary Sharia practices must be oriented towards ethics and 
social justice to remain relevant to the times. This research complements these findings by 
showing how philanthropic actors internalise these ethical and theological orientations through 
practical experience. This finding also aligns with Sachedina (2009), who emphasises the 
importance of Islamic ethics in building a global moral order.  

Islamic philanthropy, through zakat and waqf, provides a praxis space for translating these 
ethics into the local Indonesian context. Islamic philanthropy, through zakat and waqf, provides 
a space for praxis in translating these ethics to the local Indonesian context. It is equally 
applicable in other Muslim-majority settings, such as Malaysia, Turkey, and the Gulf States, 
as well as in Muslim-minority contexts like the U.S. and the U.K., where institutionalized charity 
supports social welfare and inclusion (Hughes, 2024). However, this research offers a new 
contribution by showing that social transformation occurs not only at the structural level, but 
also at the level of individual religious consciousness and identity. Philanthropists shift their 
outlook on faith, property, and social relations through active involvement in philanthropic 
practices (Ulfah Mansurah & Aishah, 2021). 

The results of this research confirm that zakat and waqf are theological practices with strong 
transformative potential in the contemporary context. Islamic philanthropy not only reproduces 
religious rituals but also shapes social ethics, strengthens the moral orientation of institutions, 
and makes a tangible contribution to answering modern social challenges. By placing zakat 
and waqf as a medium of social transformation, this research enriches contemporary Islamic 
theological discourse. It affirms the relevance of Islamic philanthropy as a moral and social 
force in Indonesia. 

 

Conclusion 

This research concludes that Islamic philanthropy in Indonesia, in the form of zakat and waqf, 
is not practised solely as a ritual obligation but is interpreted by practitioners as a living and 
transformative theological proxy. The religious awareness of muzakki, waqf, managers, and 
beneficiaries is formed through the process of internalising the values of monotheism, 
sincerity, and social trust, which is carried out reflectively in philanthropic practices. Zakat and 
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waqf serve as concrete channels that connect normative doctrine with spiritual experience, 
thereby fostering a transformation of religious attitudes while strengthening social ethics 
grounded in distributive justice, solidarity, and collective responsibility. The relationship 
between givers, managers, and beneficiaries does not end with material transfer. Still, it 
develops into a moral relationship that fosters empathy, respect for dignity, and awareness of 
social attachment within the framework of ukhuwah. Thus, Islamic philanthropy strengthens a 
praxial theology that places faith at the center of social change, particularly by transforming 
community-level relations through enhanced solidarity, reduced inequality, empowerment of 
vulnerable groups, and the fostering of ethical economic practices within Indonesian Muslim 
society. Academically, this research enriches the discourse on Islamic Philanthropy by 
emphasising its theological dimension, while offering the perspective that zakat and waqf 
serve as arenas for the formation of a contextual, responsive religiosity responsive to 
contemporary social challenges in Indonesia. 

Limitations arise from the scope of participants and the institutional context, which is still 
focused on a specific region. Therefore, further research should expand its geographical 
scope, compare philanthropic management models across different contexts, and integrate 
interdisciplinary approaches to examine the long-term impact of Islamic philanthropy on social 
development and the transformation of public theology. Thus, this research confirms that 
Islamic philanthropy is not merely an instrument of welfare but a theological praxis relevant to 
the formation of a civilised society. 

Acknowledgement: The Author expresses his deepest gratitude to Universitas Islam Negeri K.H. Abdurrahman Wahid 

Pekalongan and the University Muhammadiyah Yogyakarta for their support throughout this research process. The Author also 

expressed his appreciation to the managers of Islamic philanthropic institutions for providing access to data and an open 

observation space. 

  

References 

Abakar Moussa, M., & Yilmaz, R. (2025). Towards an interest-free zakat calculation model: 
integrating Sharia principles in balance sheet and income statement. Journal of Islamic 
Accounting and Business Research. https://doi.org/10.1108/JIABR-07-2024-0263 

Adinugraha, H. H., Shulthoni, M., Adella, D., & Al-Ksyaf, M. Z. (2025). Islamic Philanthropy In 
Indonesia: A Bibliographic Analysis of Its Regulation and Practice. PROFJES : Profetik Jurnal 
Ekonomi Syariah, 04(01), 322–341. https://doi.org/10.24952/profjes.v4i1.14706 

Adzkiya', U., Fittria, A., & Wathani, S. (2023).  Islamic Philanthropy: Exploring Zakat, Waqf, 
and Sadaqah in Islamic Finance and Economics Islamic Philanthropy: Exploring Zakat, Waqf, 
and Sadaqah in Islamic Finance and Economics, edited by Abdul Ghafar Ismail, Rose 
Abdullah, and Muhammad Hasbi Zaenal, Palgrave Macmillan (2022). Hardcover. ISBN 978-
3-031-06889-8. E-book. ISBN 978-3-031-06890-4. . Quantitative Finance, 23(11). 
https://doi.org/10.1080/14697688.2023.2224395 

Aini Ahmad, M., & Masyhuri, M. (2025). Psychological Well-being and Islamic Philanthropy: 
Reciprocal Effects on Individual and Community Welfare in Muslim Societies. Asian Journal 
of Muslim Philanthropy and Citizen Engagement, 1(2). 
https://doi.org/10.63919/ajmpce.v1i2.30 

Aracil, E. (2019). Corporate social responsibility of Islamic and conventional banks: The 
influence of institutions in emerging countries. International Journal of Emerging Markets, 
14(4). https://doi.org/10.1108/IJOEM-12-2017-0533 

Badawia, T. (2022). Islamic Practical Theology: waqf and zakāt as Theological Foundations. 
In Exploring Islamic Social Work (pp. 151–164). Springer. https://doi.org/10.1007/978-3-030-
95880-0_9 

http://www.pharosjot.com/


Pharos Journal of Theology ISSN 2414-3324 online Volume 107 (3) Regular Issue (2026) 
 Copyright: ©2026 Open Access/Author/s - Online @ http//: www.pharosjot.com  
 

11 
 

Fahm, A. O. (2025). Islāmic Ethics and Social Justice. In Ethical Foundations and Guidelines 
in Islāmic Psychology. https://doi.org/10.4324/9781032658858-9 

Faizah, N., & Manalundong, S. (2026). Youth in Action: Exploring Emerging Forms of Civic 
Engagement and Digital Philanthropy among Millennial and Generation Z Muslims. Asian 
Journal of Muslim Philanthropy and Citizen Engagement, 2(1). 
https://doi.org/10.63919/ajmpce.v2i1.55 

Firdaus, R., Fahlefi, R., Wadi, M., & Kamali, K. (2025). The Role of Islamic Philanthropy in 
Disaster Relief in Indonesia and Japan. Asian Journal of Muslim Philanthropy and Citizen 
Engagement, 1(1). https://doi.org/10.63919/ajmpce.v1i1.12 

Harahap, I., Batubara, C., Tambunan, K., & Hakim, A. (2024). The Power of Zakat in 
Contemporary Development: How Islamic Philanthropy Alleviates the Economic Impact of Toll 
Road Projects on MSMEs. MILRev: Metro Islamic Law Review, 3(2). 
https://doi.org/10.32332/milrev.v3i2.9391 

Hidayat, F., Dedat Dingkoroci Akasumbawa, M., & Sahroni, A. (2025). The Tradition of Islamic 
Philanthropy in Indonesia: Harmony Between Faith and Social Culture. Asian Journal of 
Muslim Philanthropy and Citizen Engagement, 1(1). https://doi.org/10.63919/ajmpce.v1i1.15 

Hudayati, A., & Tohirin, A. (2019). Maqasid- and Shariah-Enterprises Theory-Based 
Performance Measurement for Zakat Institutions. International Journal of Zakat, 4(2). 
https://doi.org/10.37706/ijaz.v4i2.192 

Hughes, M. A. (2024). From Islamic Charity to Muslim Philanthropy: Definitions Across 
Disciplines. Religion Compass, 18(10). https://doi.org/10.1111/rec3.70002 

Ikhsan, A., Luthfi Sartono, M., & Kamil Husain, M. (2026). Zakat and Waqf in the Era of 
Capitalism: Reconstructing the Paradigm of Economic Justice within the Modern Financial 
System. Asian Journal of Muslim Philanthropy and Citizen Engagement, 2(1). 
https://doi.org/10.63919/ajmpce.v2i1.58 

Jamaluddin, & Haq, A. Al. (2026). Survival and Adaptation Strategies of Small Industries to 
Meet HAS 23000 Standards. Jurnal Halal Center (JHC), 1(1), 1–14. 
https://doi.org/https://doi.org/10.28918/vscn0f18 

Kamaruddin, M. I. H., Shafii, Z., Hanefah, M. M., Salleh, S., & Zakaria, N. (2024). Exploring 
Shariah audit practices in zakat and waqf institutions in Malaysia. Journal of Islamic 
Accounting and Business Research, 15(3). https://doi.org/10.1108/JIABR-07-2022-0190 

Karimullah, S. S. (2025). The Role of Islamic Philanthropy in Natural and Humanitarian 
Disaster Management. At-Tasyri': Jurnal Ilmiah Prodi Muamalah, 17(1). 
https://doi.org/10.47498/tasyri.v17i1.3626 

Latifah, E., Fithrotin, F., & Farokhah, F. A. (2023). Islamic Philanthropy-Based Green Economy 
Assistance to Build Post-Pandemic Resilience. Journal of Interdisciplinary Socio-Economic 
and Community Study, 3(1). https://doi.org/10.21776/jiscos.03.1.03 

Lia Kian, Sofyan Abas, Rafiqah, & Arphandee Hasan. (2026). Policy Hotspots for Islamic 
Green Finance: Navigating the Global Path to Economic Sustainability. Journal of Islamic 
Economics and Business Ethics, 3(1). https://doi.org/10.24235/jiesbi.v3i1.527 

Maher, A. J., Haegele, J. A., & Coates, J. (2026). Routledge Handbook of Qualitative Methods 
for Researching Disability in Physical Education. In Routledge Handbook of Qualitative 
Methods for Researching Disability in Physical Education. 
https://doi.org/10.4324/9781003452942 

Masoga, M. A. (2024). The Pragmatism of Practical Theology in the Conservation of the 
Natural Habitat: An Ecotheology Perspective. Pharos Journal of Theology, 105(5). 

http://www.pharosjot.com/


Pharos Journal of Theology ISSN 2414-3324 online Volume 107 (3) Regular Issue (2026) 
 Copyright: ©2026 Open Access/Author/s - Online @ http//: www.pharosjot.com  
 

12 
 

https://doi.org/10.46222/pharosjot.105.56 

Muhammad, A. A., & Afifi, A. A. (2025). A Complementary Zakat–Waqf Integrated Model for 
Sustainable Economic Empowerment Programs. AL-IMAM: Journal on Islamic Studies, 
Civilization and Learning Societies, 6(2). https://doi.org/10.58764/j.im.2025.6.126 

Muhammad Faizul, N. (2025). Islamic Philanthropy and the Qurâ€TManic Approach to Scarcity: 
Wealth Redistribution as a Solution. Journal of Islamic Economics and Philanthropy, 7(4). 
https://doi.org/10.21111/jiep.v7i4.13209 

Muhammad, H. A., & Indra. (2026). Islamic Financial Integration: The Operational Integration 
Dimension of Indonesian Students' Business Activities at Al-Azhar University, Cairo. 
IQTISHADUNA: Jurnal Ilmiah Ekonomi Kita, 14(2). 
https://doi.org/10.46367/iqtishaduna.v14i2.2596 

Nashirudin, M., Razali, R., & Ulfah, A. K. (2025). Modernizing Zakat and Waqf Management 
in Indonesia: A Legal And Governance Perspective. Mazahib Jurnal Pemikiran Hukum Islam, 
24(1). https://doi.org/10.21093/mj.v24i1.9419 

Nasution, N. A., & Frasetya, V. (2025). Ethics and Virality Effects: Netnographic Study on 
Death-related Content from Communication and Da'wah Perspectives. KnE Social Sciences, 
10(14). https://doi.org/10.18502/kss.v10i14.19093 

Nur, F. M. (2024). Modern Challenges in Islamic Practice: The Role of Morality and Ethics. 
Abrahamic Religions: Jurnal Studi Agama-Agama, 4(1). 
https://doi.org/10.22373/arj.v4i1.23661 

Pamuncak, M. B., Wahid, H., Ismail, A. G., & Sarmidi, T. (2025). What could determine zakat 
collection: a bibliometric analysis of the Scopus and Web of Science databases. Journal of 
Islamic Accounting and Business Research. https://doi.org/10.1108/JIABR-07-2023-0214 

Polo, O. C. C., Escobar, S. B. V., & Vargas, M. V. A. (2026). Between Faith and Capital: A 
Theological Review of the Banking System and Interests in the Abrahamic Religions. Pharos 
Journal of Theology. https://doi.org/10.46222/pharosjot.107.17 

Rawashdeh, O. H., Azid, T., & Qureshi, M. A. (2017). Philanthropy, markets, and Islamic 
financial institutions: a new paradigm. Humanomics, 33(4). https://doi.org/10.1108/H-08-2016-
0063 

Riyadi, A., Surur, A. T., & Nasarruddin, R. Bin. (2026). Contemporary Da'wah Strategies to 
Promote Halal Awareness Among Generation Z in Indonesia. Jurnal Halal Center (JHC), 1(1), 
72–87. https://doi.org/https://doi.org/10.28918/jhc.v1i1.14243 

Shah, N. N. N. B. (2024). Comparative concepts of justice in Islamic and Western legal-
political thought: a dual heritage affecting gender justice in Malaysia [International Islamic 
University Malaysia]. https://studentrepo.iium.edu.my/entities/publication/8839da7f-dc69-
4301-a44f-edda7351c317/full 

Suryavanshi, A. K. S., Thomas, S., Trivedi, T., Patel, R., & Bhatt, V. (2024). Predicting user 
loyalty and repeat intention to donate towards fantasy sports gaming platforms: A large-
sample study based on a model integrating philanthropic actions, well-being, and flow 
experience. Journal of Philanthropy and Marketing, 29(1). https://doi.org/10.1002/nvsm.1819 

Ulfah Mansurah, Z., & Aishah, A. (2021). Aligning the Concept of Digital Philanthropy with 
Islamic Ethics of Technology. Global Journal Al-Thaqafah, 1(1), 100–107. 
https://doi.org/https://doi.org/10.7187/GJATSI2020-11 

Usman, H., Mulia, D., Chairy, C., & Widowati, N. (2022). Integrating trust, religiosity, and image 
into the technology acceptance model: the case of the Islamic philanthropy in Indonesia. 
Journal of Islamic Marketing, 13(2). https://doi.org/10.1108/JIMA-01-2020-0020 

http://www.pharosjot.com/


Pharos Journal of Theology ISSN 2414-3324 online Volume 107 (3) Regular Issue (2026) 
 Copyright: ©2026 Open Access/Author/s - Online @ http//: www.pharosjot.com  
 

13 
 

Widiastuti, T., Auwalin, I., Rani, L. N., & Ubaidillah Al Mustofa, M. (2021). A mediating effect 
of business growth on the zakat empowerment program and the mustahiq's welfare. Cogent 
Business and Management, 8(1). https://doi.org/10.1080/23311975.2021.1882039 

Yunita, P. (2026). The Role of Waqf for Green Economic Development. In Studies in Big Data 
(Vol. 178). https://doi.org/10.1007/978-3-031-97613-1_19 

 

Conflict of Interest Statement:  The authors declare that the research was conducted in the absence of any commercial or financial 

relationships that could be construed as a potential conflict of interest. 

 
This article is open-access and distributed under the terms of the Creative Commons Attribution Licence   CC BY: credit must be 

given to the creator, the title, and the license under which the work is distributed.  This license enables re-users to distribute, remix, 

adapt, and build upon the material in any medium or format, so long as attribution is given to the creator.  

 

 

http://www.pharosjot.com/

	btnOpenRubric: 


