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Abstract

This study examines how religious memory and sacred narratives are represented in Chinese-
Indonesian literature and how these representations contribute to the construction of diaspora
identity in the context of Indonesia. The background of the study derives from the historical
experience of discrimination against the Chinese community, which has shaped collective
memory and influenced cultural strategies for maintaining identity. Literature is understood as
an important medium that not only records social experience but also reproduces collective
meaning through religious symbols, family values, and narrative structures. This study
employs an interpretative qualitative approach with close reading techniques applied to two
literary works, namely Allah jang Palsoe and Oeij Tambah Sia, as well as contextual literature
concerning the Chinese community in Indonesia. The analysis is conducted through the
integration of cultural memory perspectives and Paul Ricoeur’s narrative theory to trace how
social experience is prefigured within historical contexts, configured within plot structures, and
refigured into meanings of diaspora identity. The findings indicate that family moral values,
social relations, and religious symbols in the texts function as mechanisms for storing
collective memory as well as narrative devices that shape the community’s identity
consciousness. These representations demonstrate that diaspora identity is not static but is
formed through the continuity of cultural values and the capacity for social adaptation amid
changing contexts. The study confirms that Chinese-Indonesian literature serves as a cultural
space that connects historical experience with the construction of contemporary identity
meaning, while also expanding diaspora literary studies by showing the function of narrative
as an active medium in the reproduction of religious memory and cultural continuity.

Keywords: Chinese-Indonesian literature; cultural memory; sacred narratives; diaspora
identity; revival.

Introduction

The presence of the Chinese ethnic community in Indonesia represents an important part of
a long and complex social history (Vickers, 2023; Yulianto & Harmoko, 2025). This community
has been involved in economic networks, trade, and urban development since the early period
of the archipelago’s interaction with the outside world. Such a position has not always been
accompanied by equal social acceptance, so the Chinese experience has often existed in a
tension between national integration and identity differentiation. This dynamic forms the
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historical foundation for the emergence of a collective memory that continues to be transmitted
across generations.

The traces of discrimination against the Chinese ethnic group show a recurring historical
pattern across different periods (Widodo & Andalas, 2024). The Chinezenmoord tragedy in
Batavia in 1740 stands as one of the earliest markers of mass violence against the Chinese
community in the colonial context (Oktarina et al., 2021). A series of violent events later
reappeared in other social conflicts such as the Tangerang incident of 1946, the anti-
communist purges of 1965, and the May 1998 riots involving arson, looting, and violence
against Chinese residents (Sanalin et al., 2024). This continuity demonstrates that the position
of the Chinese minority has frequently been associated with vulnerability in times of social
crisis.

These experiences of violence went hand in hand with structural discrimination embedded in
state policies. The New Order period (1966-1998) witnessed restrictions on cultural
expression, identity symbols, and Chinese religious practices through administrative
regulations that promoted strict assimilation (Salam & Zamzuri, 2023; Widodo & Andalas,
2024). Limitations on the use of language, names, and cultural expression created a
constrained social space for the Chinese community. This policy configuration reinforced
experiences of alienation that were subsequently preserved in the community’s social
memory.

The dimension of discrimination is also visible in regulations governing access to resources
and civil rights. The 1975 Special Region of Yogyakarta regional instruction concerning
restrictions on land ownership for non-indigenous citizens has often been viewed as a policy
affirming differentiated citizenship. Policies of this kind illustrate that ethnic identity could
influence economic and social access (Alam et al., 2025; Widodo & Andalas, 2024). The
impact of such policies strengthened perceptions of inequality that affected relations between
the Chinese community and wider society.

These historical and structural experiences produced social trauma that did not end in the
past. Prejudice against the Chinese community has frequently resurfaced in times of economic
crisis when they are positioned as scapegoats in public narratives. Racial sentiment even
reappeared in the context of the COVID-19 pandemic, generating new stereotypes. The
persistence of this stigma indicates that discrimination is not merely episodic but forms a
structure of collective memory that lives on in society.

This collective memory is then transmitted through family practices, traditions, and the
community’s cultural symbols. Memories of violence, restriction, and marginalisation become
important references in shaping diaspora identity consciousness (Hertzman, 2024; Stenberg,
2025; Vicera, 2021). This process of memory transmission influences how the community
understands its social position and strategies for maintaining cultural continuity. Such a
dimension positions memory not merely as historical recollection but as a source of social
identity formation.

Within this context, religion and spiritual practice function as important spaces for the
preservation and reproduction of identity (Morrissey, 2020). Ancestral values, family rituals,
and sacred symbols provide mechanisms for sustaining cultural continuity amid social
pressures. Religious practice serves not only as an expression of faith but also as a medium
for maintaining the diaspora community’s sense of belonging. This relationship between
religion and identity demonstrates how the spiritual dimension becomes part of a cultural
strategy for responding to social change.

The role of religion as a repository of identity memory finds strong articulation in literary works.
Literature has the capacity to record social experiences that are not always present in official
archives or state historiography (Chao, 2025). Fictional narratives enable the portrayal of
family conflict, experiences of discrimination, and religious symbols in the form of deeper
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cultural reflection. This function positions literature as an important representational space for
minority community experiences.

Chinese-Indonesian literature in particular reveals a close relationship between ethnic identity,
social experience, and religious values within the local context. Texts within this tradition
frequently present identity negotiation, family relations, and social dynamics connected to
minority positioning. Such representations allow diaspora experience to be read as a cultural
process that lives within narrative form. Analysis of Chinese-Indonesian literature therefore
opens opportunities to understand historical and religious memory symbolically. Religious
memory in this study refers to how sacred values, ancestral reverence, family morality, and
ritual traces preserve collective experiences of belonging, vulnerability, and cultural continuity.
It shows how religious meaning is transmitted symbolically across generations within Chinese-
Indonesian diaspora identity.

The socio-political transformation following the Reformasi of 1998 subsequently created new
space for the expression of Chinese identity in Indonesia (Vickers, 2023; Widodo & Andalas,
2024). The renewed recognition of Confucianism, the increased visibility of culture in public
space, and the growing discourse of belonging indicate a shift in the relationship between the
state and the community. This change encourages a re-reading of historical memory from the
perspective of contemporary identity. Such a situation underlines the importance of revisiting
literary texts as cultural archives that record the trajectory of identity.

The academic need to examine Chinese-Indonesian literature through the framework of
religious memory and sacred narrative has therefore become increasingly relevant for
understanding the relationship between historical discrimination, religious practice, and family
symbolism in the formation of diaspora identity. Religious memory differs from ethical tradition
because it does not only refer to moral codes or behavioural norms, but also to sacred
symbols, ritual traces, ancestral remembrance, and spiritual meanings through which a
community connects past experience with present identity. This study focuses on reading
literary works as representations of these experiences in order to trace the interconnection
between collective memory, religious expression, and the continuity of Chinese culture within
the contemporary Indonesian social context.

Literature Review

This study employs two principal theoretical frameworks, namely cultural memory and Paul
Ricoeur’s narrative theory, which are integrated to read literature as both a repository and a
constructor of identity meaning. Cultural memory is used to explain how historical experience,
religious practice, and family symbols are transmitted as collective memory that shapes
communal consciousness. Ricoeur’s narrative theory, through the concept of threefold
mimesis, complements this approach by tracing how social experience is prefigured within
historical contexts, configured into narrative structure, and refigured into social meaning
through textual interpretation. The integration of these two theories enables the study to
examine not only the presence of religious memory in Chinese-Indonesian literary works but
also the narrative processes that shape the articulation of diaspora identity and cultural
continuity within the Indonesian social context.

Scholarly attention to the identity and memory of the Chinese-Indonesian community has also
developed in previous research, one example being Hertzman (2024), who employed an
ethnographic approach to investigate Chinese hometown associations in Singkawang. The
study shows that sentimental attachment to the hometown functions as a symbolic mechanism
for maintaining community solidarity and a sense of belonging across generations. These
findings affirm the importance of collective memory in the formation of diaspora identity, yet
the focus lies on social practices and community organisation in lived space. The present
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study differs by shifting the focus from social practice to literary representation, examining how
memory and identity are constructed through fictional narrative.

Attention to the religious dimension of diaspora identity is further explored by Jingyi and Jiangli
(2024), who examined the evolution of young Chinese-Indonesians’ identification with
Buddhism through a qualitative approach based on interviews and analysis of spiritual
experience. The findings indicate that religious identity is formed dynamically through
interaction with family, education, and the social environment, and functions as a source of
meaning in the formation of youth selfhood. This study confirms the role of religion as an
important element in the construction of Chinese-Indonesian identity, yet its analysis centres
on lived experience and actual spiritual practice. The present research takes a different
direction by examining how this religious dimension is represented symbolically in literary texts
as narratives of memory and identity.

An approach to the representation of Chinese-Indonesian historical experience in literary
works can be seen directly in the study by Widodo and Andalas (2024), which used literary
analysis to examine violence against Chinese people in Indonesian fiction following the New
Order period. That study demonstrates that fictional works function as a medium for reflecting
historical trauma and critiquing discriminatory social relations, positioning literature as a space
for the reflection of collective experience. These results strengthen the argument that literary
texts are capable of recording social memory, yet the analysis places greater emphasis on
representations of historical violence in the post-New Order period. The present study extends
this perspective by examining not only the trauma of violence, but also sacred narratives and
religious memory as part of the construction of diaspora identity in literary texts.

Discussion of Chinese-Indonesian representation in contemporary discourse also appears in
the study by Yulianto and Harmoko (2025), which employed framing analysis to examine how
digital media position the Chinese community as “the other”. The findings indicate that media
representation plays a role in shaping public perception through the construction of social
identity and symbolic boundaries between majority and minority groups. This study highlights
the importance of representation in shaping social meaning about the Chinese community, yet
its object lies in digital media and public discourse rather than literary texts. The present
research takes a different position by placing literary works as the primary medium for tracing
how religious memory and sacred narrative shape the articulation of diaspora identity, thereby
extending the study of representation from the domains of media and social discourse towards
the cultural and narrative dimensions of literature.

Methods

This study employed an interpretative qualitative approach as it aimed to understand the
meaning of narrative, religious symbols, and experiences of discrimination in Chinese-
Indonesian literary works as representations of collective memory and diaspora identity
(Creswell & Creswell, 2022; Weyant, 2022). This approach was selected because the
research does not focus on quantitative measurement but rather on interpreting the cultural
meanings embedded in literary texts and their relation to the socio-historical context of the
Chinese community in Indonesia. The interpretative orientation enabled an in-depth reading
of the relationship among historical experience, religious practice, and identity construction
articulated through fictional narrative.

The data sources consisted of Chinese-Indonesian literary works used as the primary corpus,
namely Allah jang Palsoe and Oeij Tambah Sia, as well as supporting literature providing
historical and social context concerning the Chinese community in Indonesia. These two
literary texts were selected because they represent family experience, moral values, and
social relations within the Chinese community that may be read as narratives of religious
memory and diaspora identity. Supporting literature was employed to strengthen
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understanding of historical discrimination, religious practice, and social dynamics relevant to
the reading of the literary texts (Edmonds & Kennedy, 2020).

Data collection was conducted through documentation study and in-depth textual reading
(close reading) (Gleeson, 2021; Takona, 2024). This process includes identifying sections of
the texts containing family conflict, experiences of discrimination, religious symbols, and moral
values related to community identity. These sections were then categorised into analytical
themes such as collective memory, religious practice, diaspora identity, and social relations.
This thematic grouping aimed to construct a data structure that enables systematic
interpretation of narrative within the literary texts.

Data analysis used was a narrative thematic analysis interpreted through the frameworks of
cultural memory and Paul Ricoeur’s narrative theory (Ricoeur et al., 2013). The analysis was
conducted by tracing the relationship among the social context shaping the text, the narrative
configuration within the story, and the social meaning produced through textual interpretation,
thereby enabling understanding of how religious memory and experiences of discrimination
are constructed as narratives of diaspora identity. This interpretative process produced a
mapping of the relationship among religious symbols, historical experience, and the
construction of cultural identity in Chinese-Indonesian literary works.

Results and Discussion
Social Narrative and Story Structure as Representations of Community Experience

Social narrative in Chinese-Indonesian literary works demonstrates how community
experience, family relations, and minority social positioning are constructed through story
structure and character conflict (Hoogervorst, 2023; Nasution et al., 2025). The reading of the
texts in this study does not merely trace narrative content but also maps how social experience
is prefigured within historical context, configured in narrative plot, and refigured into social
meaning through textual interpretation. Paul Ricoeur’s threefold mimesis framework is
employed to connect the relationship between the social world shaping the text, the story
structure that presents that experience, and its implications for understanding Chinese
community identity. The following analysis shows how each text presents representations of
community experience through different yet complementary narrative configurations.

Table 1. Ricoeur Analysis of Allah jang Palsoe

Ricoeur Analytical Indications in the Text Analytical Meaning
Stage Focus
Mimesis |  Social context of The story world centres on Community identity is constructed
the Chinese family relations, honour, and through family structure and
family moral norms shared social values
Mimesis Il Conflict structure Tension  between  material Narrative produces social
and plot orientation and moral integrity meaning through the
drives the narrative consequences of moral and
development material choices
Mimesis Social meaning Emphasis on the importance of The story refigures identity as
I of the story family morality for sustaining grounded in collective moral

communal continuity

values

The social world in Allah jang Palsoe shows that the family becomes the centre of Chinese
community experience within the narrative. Relations among family members not only
determine individual position but also function as the primary space for affirming social and
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moral norms. This setting indicates that community identity is presented through family
structure, which operates simultaneously as a social and cultural unit.

The narrative configuration presents conflict rooted in the tension between material values
and moral integrity. This conflict drives the plot while demonstrating how characters’ choices
generate social consequences. Such narrative structure forms the understanding that family
continuity is determined not by wealth but by loyalty to collective moral values.

Moral symbols appearing in the story function as repositories of community norms. These
moral symbols include honesty in family relations, responsibility towards communal honour,
and the rejection of excessive material ambition when it threatens moral integrity. Values of
honesty, responsibility, and family honour are presented not merely as ethical messages but
as mechanisms of social legitimation. The presence of these symbols shows that the story
operates as a space for storing cultural memory that affirms community behavioural standards
(Vicera, 2021).

Narrative meaning is subsequently refigured as the understanding that community identity is
maintained through the continuity of family values. The story shapes awareness that social
continuity depends on fidelity to collective norms. This process demonstrates how literary texts
function as a medium connecting social experience with identity construction.

Reading through Ricoeur’s framework reveals that Allah jang Palsoe does not merely present
dramatic conflict but also constructs a social narrative about how the community maintains
identity through moral values. Story structure therefore functions as a symbolic space that
stores social experience while shaping understanding of community continuity.

Table 2. Ricoeur Analysis of Oeij Tambah Sia

Ricoeur Analytical Indications in the Text Analytical Meaning
Stage Focus
Mimesis |  Colonial  social Characters live within  ldentity emerges through complex
context networks linking the Chinese and layered social interaction
community and  colonial
society
Mimesis Il Structure of the Individual life unfolds as a Narrative connects personal
character’s sequence of family and social experience with broader
journey encounters communal conditions

Mimesis Social meaning Social adaptation and family Identity is refigured as an ongoing
] of the story continuity appear as the process of negotiation within
dominant narrative message changing social environments

The social world in Oeij Tambah Sia presents the life of the Chinese community within a
broader social relational context. The narrative shows that the character confronts not only
family dynamics but also colonial social structures influencing their position. This background
indicates that community identity is shaped through interaction between internal norms and
external pressures.

Narrative configuration presents the character’s journey as a medium for portraying
community social dynamics. Individual experience in the story does not stand independently
but remains connected to family relations and the wider social environment. This structure
positions personal experience as a reflection of broader social conditions (Alam et al., 2025;
Xie & Ma, 2023).

Relations among characters demonstrate how social boundaries and spaces of identity
negotiation emerge within community life. These interactions demonstrate that the Chinese
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community must navigate social relations while maintaining family values. The narrative
connects individual experience with collective community dynamics (Parani et al., 2025;
Woolgar, 2023).

The meaning of the story is subsequently refigured as a reflection on the community’s capacity
to sustain continuity through social adaptation. Community identity is not understood as static
but as a process continually negotiated through social relations. The story therefore presents
the understanding that community continuity depends on a balance between internal values
and environmental demands.

Ricoeurian analysis shows that Oejj Tambah Sia constructs a social narrative linking personal
experience with broader community conditions. Story structure functions as a medium for
understanding how Chinese community identity is formed through ongoing processes of social
interaction.

Unlike Allah jang Palsoe and Oeij Tambah Sia, Chinese Indonesians Reassessed is not
treated in this study as a primary literary text or as a narrative object equivalent to the two
novels. It is used as a contextual secondary source that helps situate the literary analysis
within broader historical, religious, and socio-political discussions of Chinese-Indonesian
identity. Its inclusion is therefore intended to support the prefigurative and refigurative
dimensions of Ricoeur’s framework, particularly by clarifying the social world behind the texts
and the broader identity meanings produced through interpretation.

Table 3. Contextual Use of Chinese Indonesians Reassessed as a Supporting Historical

Framework
Analytical Function of Chinese Relevance to the Literary Analysis
Dimension Indonesians Reassessed

Historical context Provides discussion of relations Helps clarify the  socio-political
among religion, the state, and background that informs the reading of

Chinese identity formation Allah jang Palsoe and Oeij Tambah Sia
Religious and Explains religious practice, Supports interpretation of religious
cultural context belonging, and community memory, family values, and communal

organisation among  Chinese identity in the literary texts

Indonesians
Interpretative Frames Chinese identity as a Helps connect textual representation
function historical and cultural process with broader debates on diaspora

rather than a fixed category identity and cultural continuity
Ricoeurian Supports Mimesis | and Mimesis Ill Provides contextual grounding for the
relevance rather than functioning as a prefigured social world and the refigured

comparable narrative text meaning of diaspora identity

The use of Chinese Indonesians Reassessed is therefore methodological rather than
comparative in a literary sense. The book is not analysed as a fictional narrative, nor is it
placed on the same textual level as Allah jang Palsoe and Oeij Tambah Sia. Its function is to
provide a contextual horizon that strengthens the interpretation of the two literary works,
especially in identifying the historical conditions, religious practices, and identity negotiations
that shape Chinese-Indonesian communal experience. Through this positioning, the study
maintains the primary status of the two literary texts while using the academic source to
support the broader hermeneutic movement from social context to narrative meaning.

Furthermore, book Chinese Indonesians Reassessed provides historical and religious context
that enriches the reading of Chinese community experience in Indonesia. Discussion of
relations among the state, religion, and the community shows that Chinese identity has been
shaped through a long social process. This context helps explain the experiential background
represented in literary texts.
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The structure of the book’s discussion demonstrates that religious practice plays an important
role in shaping the community’s sense of belonging. Identity is not understood as a fixed
category but as the outcome of interaction among history, policy, and cultural practice. This
perspective helps situate literary narrative within a broader social framework (Nasution et al.,
2025; Roberts & Ertubey, 2022).

The meaning refigured from the book indicates that community identity is always negotiated
within changing social relations. This understanding strengthens the reading of literary works
as reflections of the community’s historical and religious experience. The book provides an
interpretative foundation for linking literary texts with social reality.

The use of this book enables integration between the reading of literary narratives and the
community’s historical context. The academic narrative presented helps explain how social
and religious experiences in the stories refer to real conditions of the Chinese community in
Indonesia. This relationship shows that literary texts and social context complement each
other in shaping understanding of identity.

The integration of this contextual book with the two literary texts shows that representations
of family, morality, and social relations in the narratives do not stand alone. These narratives
can be understood as part of a broader historical process in the formation of Chinese
community identity (Qixing, 2022; Wai Weng, 2023). This reading underlines the importance
of viewing literary texts as spaces representing community experience across a long historical
trajectory.

Social narrative in Chinese-Indonesian literary works may therefore be understood as a
representational space linking community experience with the construction of identity meaning
through narrative processes and the preservation of collective memory, so its interpretation in
this study is supported by cultural memory theory and Paul Ricoeur’s narrative framework
(Ricoeur, 1998; Ricoeur et al., 2013). The cultural memory perspective enables literary texts
to be understood as media storing historical memory, religious values, and family symbols
transmitted across generations as sources of community identity legitimation. Ricoeur’s
threefold mimesis framework complements this reading by tracing how community social
experience is prefigured in historical context, configured into story structure through conflict,
character, and plot, and then refigured into social meaning shaping understanding of diaspora
identity position and continuity. The integration of these two theories enables analysis of
literary texts not only at the level of narrative content but also at the level of narrative processes
constructing religious memory and social experience as part of the formation of Chinese
community identity within the Indonesian context.

Religious Symbols, Collective Memory, and the Construction of Diaspora Identity

Religious symbols in Chinese-Indonesian literary works function not merely as cultural
elements within the narrative but as mechanisms for storing collective memory that connect
the community’s historical experience with the formation of diaspora identity (Prianti et al.,
2025). Reading the symbols, family values, and moral practices within the texts demonstrates
how social and religious experience is transmitted through narrative, allowing literary texts to
be understood as spaces for the reproduction of collective meaning. The cultural memory
perspective is employed to trace the function of religious symbols as repositories of communal
memory, while Paul Ricoeur’s narrative framework helps map how these symbols are
prefigured in social context, configured in story structure, and refigured into understandings of
community identity. The following analysis maps the function of religious symbols and
collective memory in each text as a basis for the construction of diaspora identity.
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Table 4. Religious Symbols, Collective Memory, and the Construction of Diaspora Identity

No. Analytical Allah jang Palsoe Oeij Tambah Sia Chinese Indonesians
Aspect Reassessed
1 Religious Family morality, Family norms, social Religious practices,

symbols /' honesty, responsibility, relations, and religious organisations,
sacred values and honour as community cultural and expressions of
communal ethical values spiritual identity
values
2 Form of Transmission of family Memory of the Historical memory of
collective moral values across community’s social relations among
memory generations position within the religion, the state, and
colonial structure the Chinese community
3 Function within Drives conflict and Shapes the Provides socio-historical
narrative/text determines narrative character’s journey context for interpreting
resolution and the dynamics of identity
social relations
4 Construction of Identity grounded in Identity as a process of Identity understood as a
diaspora continuity of family social adaptation while dynamic historical and
identity values and collective preserving community religious construction
morality values
5 Analytical The text functions as a Narrative Scholarship provides an
implication repository of demonstrates interpretative framework
communal cultural negotiation of for diaspora experience
norms community position

within society

The representation of religious symbols in Chinese-Indonesian literary works shows that moral
values and family norms do not merely appear as ethical elements but as cultural markers
binding communal experience. The presence of these symbols demonstrates how literary
texts function as spaces that store collective values while articulating the community’s social
position within societal structure. Reading religious symbols therefore reveals that sacred
meaning in the text does not stand alone but is connected to historical experience and the
dynamics of community identity (Kusbiantoro, 2025; Xie & Ma, 2023).

The construction of family moral values in Allah jang Palsoe illustrates how honesty,
responsibility, and honour are positioned as the foundation of social legitimacy. These values
emerge through conflict and character choice that determine the direction of the narrative, so
the story structure builds the understanding that family continuity depends on fidelity to
collective norms. This configuration shows that moral symbols function as mechanisms for
storing communal memory as well as ethical frameworks shaping social identity (Bilven et al.,
2022; Mulyanto, 2022).

The meaning of these moral values becomes more significant when viewed as a form of
intergenerational memory transmission. The narrative in Allah jang Palsoe does not only
present family conflict but also demonstrates how ethical norms are inherited as references
for communal behaviour. This transmission process shows that literary texts can represent the
continuity of cultural memory that sustains the stability of community identity amid social
change.

The representation of social relations in Oejj Tambah Sia broadens understanding of the
function of cultural symbols within the text. The narrative presents Chinese community life
within wider social networks, so the character’s identity is shaped through interaction between
internal communal norms and external colonial pressures. This social setting demonstrates
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that family symbols and social relations function as media for affirming the community’s
position within broader society.

The configuration of the character’s journey in Oeijj Tambah Sia shows that individual
experience is always connected to collective social structure. Events experienced by the
character not only depict personal conflict but also reflect broader community social dynamics.
This story structure affirms that diaspora identity is formed through processes of adaptation
unfolding within complex social relations.

The meaning of social adaptation presented in the narrative demonstrates that community
continuity is determined not only by internal values but also by the capacity to navigate
environmental change. The narrative shows that community identity is maintained through
balance between preserving cultural values and adjusting to social conditions. This
representation positions the text as a space for reflecting on community sustainability
strategies within changing social contexts (Ghazali et al., 2019; Pinto et al., 2024).

Understanding religious symbols and collective memory in the two literary texts becomes more
comprehensive when placed within a broader socio-historical context. The book Chinese
Indonesians Reassessed shows that Chinese community identity has been shaped through
interaction among religious practice, state policy, and social dynamics. This perspective
provides a foundation for reading religious symbols in literary texts as part of a longer historical
process (Ghazali et al., 2019; Himawan et al., 2022). The explanation of religious practice and
community organisation in the book confirms that religion functions as a space for forming
communal belonging. Chinese identity is understood as the result of negotiation among
history, policy, and continually evolving cultural practice. This context strengthens the reading
of literary texts as representations of religious experience inseparable from the community’s
social reality.

Integration between literary representation and historical context shows that religious symbols
in the texts function as bridges between personal experience and collective communal
memory. Family values, social relations, and cultural practices appearing in the narratives may
be understood as reflections of historical processes shaping diaspora identity consciousness.
This relationship confirms that literary texts do not merely reflect social experience but also
participate in reproducing collective communal meaning. Comparative reading of the two
literary texts and the contextual literature reveals a consistent pattern regarding the
relationship among sacred symbols, collective memory, and identity construction. Family
moral values in Allah jang Palsoe, the dynamics of social relations in Oejj Tambah Sia, and
the historical context in Chinese Indonesians Reassessed together demonstrate that Chinese
community identity is built through the continuity of cultural memory transmitted and negotiated
across different forms of representation (Mulyanto, 2022; Prianti et al., 2025).

These findings can be understood more deeply through integration of the cultural memory
perspective and Paul Ricoeur’s narrative theory. Cultural memory explains that religious
symbols and family values within the texts function as media for storing collective memory
shaping communal consciousness (Vicera, 2021; Qixing, 2022). While Ricoeur’s threefold
mimesis framework shows how social experience is prefigured within historical context,
configured into story structure, and refigured into diaspora identity meaning through textual
interpretation. The integration of these two theories confirms that Chinese-Indonesian literary
narratives function as cultural spaces that not only record community experience but also
construct understandings of identity continuity and religious memory within the Indonesian
social context.

Discussion

The representation of social narrative in Chinese-Indonesian literary works demonstrates that
community experience does not merely appear as historical background but as a structure of
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meaning shaping identity consciousness (Habes et al., 2025; Qixing, 2022). The findings show
that family conflict, social relations, and moral symbols within the texts function as media
linking individual experience with the collective position of the community. Story structures in
both novels indicate that identity is not constructed through explicit declaration but through
value practices presented in the dynamics of characters’ everyday lives. These results confirm
that literature functions as a space of social reflection capable of recording minority community
experience in the form of sustained narrative (Ahmadi, 2021; Mustajab et al., 2023).

The connection between social experience and narrative configuration indicates that literary
narrative operates as a mechanism articulating community experience in a coherent structure.
The analysis demonstrates that conflict in Allah jang Palsoe and the social journey in Oejj
Tambah Sia both construct community experience through value choices and social relations.
This configuration shows that community identity is maintained not only through formal
tradition but through social practice represented in the narrative. Such a pattern suggests that
literary texts can function as media connecting historical experience with cultural practices
living within the community (Chao, 2025; Hoogervorst, 2023).

The religious dimension and family symbols appearing in the texts also reveal a close
relationship between sacred values and the continuity of community identity. Moral values in
Allah jang Palsoe and social norms in Oeij Tambah Sia function as symbols affirming the
continuity of collective memory. These moral codes are not treated in this study as explicitly
doctrinal Confucian teachings, since the texts do not consistently name them as such. Rather,
they are read as Chinese-Indonesian familial ethics that resonate with Confucian values of
family responsibility, honour, social harmony, and intergenerational continuity, while also being
shaped by local cultural adaptation in Indonesia.The findings indicate that these symbols do
not merely regulate relations among characters but also form an interpretative framework
through which readers understand the community’s position. The presence of such religious
and cultural symbols demonstrates that literary texts become spaces for reproducing collective
meaning that links past experience with present identity consciousness.

Integration of the findings with the Indonesian social context shows that Chinese-Indonesian
literary narratives can be read as part of a broader process in the formation of diaspora identity
after the Reformasi period. Shifts in relations between the state and the community have
opened new spaces for cultural and religious expression, so readings of earlier texts gain
renewed relevance for understanding identity continuity. The results indicate that although the
texts originate from different historical contexts, their narrative meanings continue to resonate
with contemporary community identity dynamics. This situation confirms that literature
functions as a cultural archive that remains alive through cross-temporal reading.

The findings are consistent with the cultural memory perspective that positions cultural texts
as media for storing collective memory. Family symbols, moral values, and religious practices
in both novels may be understood as materialisations of communal memory transmitted
through narrative. This perspective explains that the continuity of diaspora identity is
determined not only by factual historical experience but also by the ways in which that
experience is stored and represented within cultural media. The study shows that literature
functions as a space in which collective memory is not merely recorded but reproduced in
symbolic meaning.

Paul Ricoeur’s narrative framework, through the concept of threefold mimesis, reinforces this
understanding by showing that community social experience is prefigured within historical
context, configured in story structure, and refigured into identity meaning through textual
interpretation. Analysis of the two novels demonstrates that conflict, plot, and character
relations are not merely aesthetic elements but narrative mechanisms shaping understanding
of the community’s position. Integration of Ricoeur’s perspective with cultural memory shows
that literary narrative does not simply reflect social reality but also constructs the way that
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reality is understood within the framework of diaspora identity (Fossati, 2023; Mubah &
Anabarja, 2020).

The relationship between the findings and previous studies demonstrates both continuity and
expansion in Chinese-Indonesian scholarship. The finding regarding the importance of
collective memory in identity formation aligns with Hertzman (2024), who showed that
sentimental attachment to the hometown functions as a mechanism shaping communal
belonging. The difference in this study lies in the object of analysis, as identity is examined
through narrative representation in literary texts rather than through organisational social
practice. This approach expands understanding of how communal memory is maintained not
only through social institutions but also through cultural production.

The religious dimension in diaspora identity construction identified in this study also intersects
with the findings of Jingyi and Jiangli (2024 ) regarding the role of religion in shaping the identity
of young Chinese-Indonesians. Their research shows that religion serves as a source of
meaning in lived community experience, whereas the present study demonstrates that this
religious dimension is also represented symbolically in literary texts. This relationship confirms
that religion functions not only in actual social practice but also in the cultural production of
meaning through narrative.

The representation of historical community experience in literary texts identified in this study
reinforces the findings of Widodo and Andalas (2024), who positioned Indonesian fiction as a
medium for reflecting Chinese historical trauma. That study emphasised historical violence as
a central theme, whereas the present research shows that literary narratives also contain
moral, religious, and family dimensions as part of community identity construction. This
difference in focus expands the scope of Chinese-Indonesian literary studies from the
representation of trauma alone towards a more comprehensive reading of cultural identity.

The role of representation in shaping perceptions of community identity demonstrated in this
study is also relevant to the work of Yulianto and Harmoko (2025) concerning the framing of
the Chinese community in digital media. Their study confirms that media representation
influences the construction of social identity in the public sphere, while the present research
shows that literature performs a similar function within the cultural domain. This relationship
indicates that community identity formation occurs across multiple representational media,
both digital and literary.

The novelty of this study lies in the integration of Ricoeur’s narrative analysis and the cultural
memory perspective to read Chinese-Indonesian literature as a simultaneous space for the
preservation of religious memory and the construction of diaspora identity. This approach does
not merely position texts as reflections of historical experience or social trauma but as
narrative mechanisms linking religious symbols, family values, and community experience in
the formation of sustained identity meaning. This integration provides a conceptual
contribution by expanding Chinese-Indonesian literary studies from a focus on social
representation towards understanding how literary narrative functions as an active cultural
medium reproducing collective memory and sustaining diaspora identity in Indonesia.

Conclusion

The conclusion of this study shows that Chinese-Indonesian literary works function as cultural
archives representing community experience through narrative structure, family conflict, and
social relations, while simultaneously preserving collective memory through religious symbols,
moral values, and family norms. Readings of Allah jang Palsoe and Oejj Tambah Sia
demonstrate that diaspora identity is constructed not only through explicit ethnic markers but
through narrative configurations affirming the continuity of family values and the capacity for
social adaptation, while contextual scholarship strengthens the understanding that the
formation of communal belonging is always negotiated within Indonesia’s changing socio-
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political conditions. The integration of cultural memory and Ricoeur’s narrative framework
confirms that community social experience is prefigured in historical context, configured as
narrative, and refigured as identity meaning, so literature does not merely record community
experience but also shapes how that experience is understood. This study is limited by its
focus on two literary texts and by its reliance on close reading without reader reception data,
author interviews, or broader archival materials.

Future research is directed towards strengthening corpus design and expanding the analytical
field so that readings of diaspora identity become more representative within the post-
Reformasi context. Further development may be undertaken by incorporating contemporary
post-1998 literary works, including Chinese-Indonesian novels and short stories, because the
post-Reformasi period opened wider space for the revival of Chinese cultural expression,
religious visibility, and diaspora memory in Indonesian public life. Such contemporary literary
revival can be traced through the reappearance of Chinese symbols, family narratives, sacred
references, and identity negotiations in modern texts, while enabling genealogical comparison
between colonial and contemporary narratives. Methodological enrichment may also be
pursued through triangulation with paratexts such as publishers’ forewords, author interviews,
literary reviews, and cultural media archives, so that interpretation of religious symbols and
collective memory in the texts gains stronger contextual support in the study of Indonesian
literature, religion, and diaspora.
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