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Abstract 

It is always hard to combine biblical teachings with local knowledge among Indonesian Christian 
organizations with indigenous heritage. The Dayak Lundaye group in North Kalimantan has kept 
a traditional way of customary deliberative mechanisms such as talking things over or 
(musyawarah adat) that is quite similar to what Jesus said about how to settle disagreements in 
Matthew 18:15–20. This research looks into if there is real paradigmatic convergence between 
these two systems and looks into ways to create models that are useful in the real world. During 
a six-month research period from March to August 2024, we did targeted ethnography with 18 
people from three villages in Nunukan Regency. These people included traditional elders (tetua 
adat), church leaders, and community members. The data gathering included semi-structured 
interviews, watching four real deliberation sessions, and looking at publications about customary 
law. We employed Braun and Clarke's reflective thematic analysis to identify convergence trends. 
There were six main themes: parallel hierarchical structures, restorative orientation, communal 
authority, holistic justice, spiritual dimensions, and systems of accountability. These elements can 
be seen in five practical-theological areas: procedural framework, soteriological purpose, 
communal ecclesiology, participatory pneumatology, and changing ethics. We recommend the 
Hybrid Model of Contextual Restorative Conflict Resolution (Model Hibrid Penyelesaian Konflik 
Restoratif Kontekstual, MHPKRK), which integrates native knowledge with biblical principles, 
based on these results. This model gives Indonesian Christian communities a theologically sound 
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and culturally appropriate way to settle disagreements. It also adds to conversations about 
contextual theology and restorative justice in places outside of the West. 

Keywords: Dayak Lundaye; Matthew 18:15–20; customary discourse; restorative justice; 
contextual theology; conflict resolution; indigenous wisdom 

Introduction 

When it comes to settling disagreements, Christian groups in Indonesia have their own issues. It 
might be challenging to mix biblical ideas with ideas from other cultures. In Indonesia, where there 
are many different cultures and ethnic groups, Christian identity often overlaps with these other 
identities. This means that conflict resolution needs to be both biblically accurate and culturally 
sensitive(Bevans, 2002a; Scheiter, 1993).  This is a big problem for contextual practical theology: 
How can Christian groups convey the principles of the Gospel through indigenous cultural 
expressions while maintaining doctrinal integrity(Fitriani et al., 2025; Johannis Siahaya, 2020).  

The Dayak Lundaye community in Nunukan Regency, North Kalimantan, is a wonderful example 
of this. More than 95% of the people who live in this town say they are Christians, but they also 
follow rules that have been around for a long time. They usually talk things out in a traditional way 
(musyawarah adat) to settle their differences (Ordila et al., 2025). This way of making decisions 
is in line with traditional Dayak cosmology and beliefs. Jesus told people how to manage fights in 
a similar way in Matthew 18:15–20. Churches have been using Matthew 18:15–20 for a long time 
to help them discipline people (Siahaya, 2014a). Jesus has a clear plan: first, he will talk to each 
person alone; second, he will talk to a small group; and third, everyone will be able to see what 
he decides. Biblical scholars are beginning to concur that this chapter pertains more to healing 
than to punishment (France, 2007). Nevertheless, these concepts have not been thoroughly 
examined in non-Western contexts characterized by indigenous legal systems (Rochaeti et al., 
2023a). The Dayak Lundaye people have a long history of using musyawarah adat to settle 
disagreements. This method is based on the ideas of communal harmony (kerukunan), restorative 
justice (keadilan restoratif), and spiritual accountability (pertanggungjawaban spiritual). 
Traditional elders (tetua adat) lead the process, which includes private talks, group mediation, 
and public resolution (Ordila et al., 2025; Sidik & Soeradji, 2024). This method is very similar to 
the steps that Jesus laid out in Matthew 18:15–20, which suggests that there may be a 
paradigmatic convergence that has not been fully explored. 

There are many theological studies on contextualization and conflict resolution that occur in 
culture in Indonesia, but there is a significant gap in the existing literature. In previous studies, the 
relationship between customary or cultural practices related to the Bible in general has been 
exposed (Fitriani et al., 2025; Siahaya, 2014a), but it is not significant. 

To date, there has been no study that explicitly examines the structural, theological, and functional 
convergence between the customs of the Dayak Lundaye people in relation to the process of 
ecclesiastical discipline as expressed in the gospel of Matthew 18:15-20. That is why, this study 
offers a new contribution; that is, to bridge the gap between ethnographic and theological analysis. 

This study aims to fill this gap by looking at the structural, functional, and theological similarities 
between Dayak Lundaye musyawarah adat and Matthew 18:15–20. The study looks at whether 
these two systems share the same basic ideas and whether they can be combined into a 
contextual restorative conflict resolution model that is both biblically sound and culturally 
appropriate. This study adds to the growing body of work on contextual theology, restorative 
justice, and indigenous legal systems in non-Western Christian communities (Rochaeti et al., 
2023a; Widjajanto et al., 2025a; Zulfa, 2011). 
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This research discusses "paradigmatic convergence" which refers to the alignment of basic 
frameworks that include structural procedures, world assumptions, anthropological, theological 
and ethical. This includes the conformity of a deep understanding where, the system can explain 
conflict, authority, recovery and responsibility in a communal manner. 

Research Questions 

This study addresses the following research questions: 

1. What are the structural and procedural similarities between Dayak Lundaye musyawarah 
adat and Matthew 18:15–20? Although there have been previous studies that discuss conflict 
resolution in indigenous peoples, as well as its application in the theological field, in this 
paper comparing the custom of deliberation with the form of ecclesiastical discipline that 
refers to Matthew 18:15-20 is still very few or limited. That is why this study positions itself 
as the initial effort to bridge the gap that occurs 

2. What are the theological and functional convergences between these two systems? 

3. How can these convergences be integrated into a contextual restorative conflict resolution 
model for Indonesian Christian communities? 

Significance of the Study 

This study is significant for several reasons. First, it contributes to the field of contextual theology 
by examining how indigenous cultural practices can be integrated with biblical teachings in a way 
that is both theologically sound and culturally appropriate (Bevans, 2002; Titaley: Menuju Teologi 
Agama-Agama Yang Kontekstual, n.d.). Second, it adds to the growing body of literature on 
restorative justice in non-Western contexts, particularly in indigenous communities (Rochaeti et 
al., 2023; Zulfauzan et al., 2025). Third, it provides practical insights for Christian communities in 
Indonesia and other non-Western contexts on how to develop conflict resolution practices that 
are both biblically faithful and culturally sensitive (Fitriani et al., 2025; Pemikiran Max Lynn 
Stackhouse et al., n.d.). 

Methodology 

This study employed a focused ethnographic approach to examine the convergence between 
Dayak Lundaye musyawarah adat and Matthew 18:15–20. Focused ethnography is particularly 
suitable for studying specific cultural practices within a defined community and 
timeframe (Knoblauch, 2005; Wall, 2015). The research was conducted over a six-month period 
from March to August 2024 in three villages in Nunukan Regency, North Kalimantan: Tanjung 
Lapang, Long Beluah, and Labang. The study used a qualitative research design with a focused 
ethnographic approach. This approach allowed for an in-depth examination of the musyawarah 
adat process and its theological implications. The research design was informed by practical 
theology frameworks that emphasize the integration of empirical observation with theological 
reflection (Swinton, 2006). 

The research team consisted of theologians and humanities, and one of them was a doctoral 
student who was writing his final project on the Lundaye tribe. There is only one person from this 
researcher who is from the Dayak Lundaye community and another from the other Dayak tribe. 
Two of the researchers were pastors from churches, but not from the community church scope 
studied. So that to reduce subjectivity, participant validation and journal reflection are used in this 
research process. 
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Participants and Sampling 

The study employed purposive sampling to select 18 participants who had direct experience with 
or knowledge of musyawarah adat processes (Patton, 2015). The participants included: 

• Six traditional elders (tetua adat) who serve as mediators in conflict resolution 

• Six church leaders (pastors and lay leaders) who are involved in both church and community 
affairs 

• Six community members who have participated in musyawarah adat processes either as 
parties to a conflict or as witnesses 

The sample size was determined based on the principle of information power, which suggests 
that the more relevant information the sample holds for the study, the fewer participants are 
needed (Malterud et al., 2016). Given the specific focus of the study and the depth of information 
sought, 18 participants were deemed sufficient to achieve data saturation. 

Data Collection 

Data were collected through three primary methods 

1. Semi-structured interviews: In-depth interviews were conducted with all 18 participants. 
The interviews explored participants' understanding of musyawarah adat, their experiences 
with the process, and their perspectives on its relationship to biblical teachings. Interview 
questions were developed based on the research questions and were refined through pilot 
testing (Higginbottom et al., 2013). 

2. Participant observation: The researchers observed four actual musyawarah adat sessions 
during the research period. Detailed field notes were taken during and after each 
observation, documenting the procedures, interactions, and outcomes of the deliberation 
processes (Pink & Morgan, 2013; Sidik & Soeradji, 2024). 

3. Document analysis: Relevant documents were reviewed, including written records of 
customary law (hukum adat), church documents, and previous research on Dayak 
customary practices (Ordila et al., 2025). 

Data Analysis 

Data were analyzed using Braun and Clarke's reflexive thematic analysis (RTA) approach (Braun 
& Clarke, 2019). This approach involves six phases: 

1. Familiarization with the data through repeated reading of transcripts and field notes 

2. Generating initial codes that identify features of the data relevant to the research questions 

3. Searching for themes by grouping codes into potential themes 

4. Reviewing themes to ensure they work in relation to the coded extracts and the entire dataset 

5. Defining and naming themes to capture the essence of what each theme is about 

6. Producing the report by selecting compelling extract examples and relating the analysis back 
to the research questions and literature (Braun & Clarke, 2006). 
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Having used this analysis, one major criticism is that RTA embraces researcher subjectivity, which 
can make findings heavily dependent on the analyst/s. In reflexive TA, themes are actively 
constructed by the researcher, rather than being discovered objectively in the data that is used. 
In addition, the researcher’s theoretical assumptions, experiences, and interpretation at times 
may shape the themes. Nonetheless, one of the biggest advantages is that RTA can be used with 
many theoretical frameworks and is considered by some researchers one of the most accessible 
qualitative analysis methods to be applied. The RTA analysis was conducted iteratively, with 
constant comparison between emerging themes and the raw data. The researchers maintained 
reflexive journals throughout the analysis process to document analytical decisions and ensure 
transparency (Squires, 2023). 

Ethical Considerations 

The study received ethical approval from the institutional review board of Sekolah Tinggi Agama 
Kristen Teruna Bhakti. All participants provided informed consent before participating in the study. 
Confidentiality was maintained by using pseudonyms for participants and removing identifying 
information from the data. Participants were informed of their right to withdraw from the study at 
any time without penalty (Tracy, 2010). 

Quality and Rigour 

Several strategies were employed to ensure the quality and rigor of the research (Tracy, 2010): 

• Credibility: Member checking was conducted by sharing preliminary findings with 
participants and seeking their feedback 

• Transferability: Thick description was provided to enable readers to assess the applicability 
of findings to other contexts 

• Dependability: An audit trail was maintained documenting all research decisions and 
processes 

• Confirmability: Reflexivity was practiced throughout the research process to acknowledge 
and account for researcher biases 

Results 

The thematic analysis revealed six major themes that demonstrate the convergence between 
Dayak Lundaye musyawarah adat and Matthew 18:15–20. These themes are organized into 
structural, functional, and theological dimensions. 

1. Parallel Hierarchical Structures 

Both systems employ a graduated, hierarchical approach to conflict resolution. In musyawarah 
adat, conflicts are addressed first through private conversation between the parties, then through 
mediation by family elders, and finally through a formal deliberation involving traditional elders 
and the broader community (Ordila et al., 2025; Sidik & Soeradji, 2024). This mirrors the three-
stage process outlined in Matthew 18:15–20: private confrontation, small group mediation, and 
community involvement (France, 2007). One traditional elder explained: "We always start with 
quiet talk, just the two people. If that doesn't work, we bring in the families. Only if that fails do we 
call the whole village together. This is our way, passed down from our ancestors." This graduated 
approach reflects a shared understanding that conflict resolution should begin with the least 
intrusive intervention and escalate only when necessary. The hierarchical structure serves both 

http://www.pharosjot.com/


Pharos Journal of Theology ISSN 2414-3324 online Volume 107 (3) Regular Issue (2026) 
 Copyright: ©2026 Open Access/Author/s - Online @ http//: www.pharosjot.com  
 

practical and symbolic functions, emphasizing the importance of preserving relationships while 
ensuring accountability (Perkara et al., 2023; Prasetia et al., 2016). 

2. Restorative Orientation 

Both systems prioritize restoration over punishment. In musyawarah adat, the goal is to restore 
harmony (kerukunan) within the community and repair damaged relationships [9], [12]. Sanctions 
are designed not to punish but to facilitate healing and reintegration (Siahaya et al., 2021; 
Swadesi, 2024). Similarly, Matthew 18:15–20 emphasizes the goal of "gaining your brother" 
(verse 15), indicating that the purpose is restoration rather than exclusion (France, 2007). A 
church leader noted: "When we follow Jesus' teaching in Matthew 18, we're not trying to kick 
people out. We're trying to bring them back. That's exactly what our adat does too—it brings 
people back together." The restorative orientation is evident in the types of remedies employed 
in musyawarah adat, which often include symbolic acts of reconciliation, material compensation, 
and ritual ceremonies that mark the restoration of harmony (Sidik & Soeradji, 2024; Zulfauzan et 
al., 2025). These remedies address not only the immediate harm but also the relational and 
spiritual dimensions of the conflict (Rochaeti et al., 2023a; Zulfa, 2011). 

3. Communal Authority and Accountability 

Both systems recognize the role of the community in conflict resolution and accountability. In 
musyawarah adat, the community is not merely a passive observer but an active participant in 
the deliberation process (Ordila et al., 2025; Sidik & Soeradji, 2024). The community's presence 
serves as a witness to the proceedings and a guarantor of the resolution. Similarly, Matthew 
18:17–20 emphasizes the authority of the gathered community ("the church") to make binding 
decisions and the presence of Christ "where two or three are gathered" (France, 2007). A 
community member observed: "When the whole village is there, everyone knows what happened 
and what was decided. We all become responsible for making sure the peace holds. It's not just 
the elders' job—it's all of us." This communal dimension reflects a shared understanding of conflict 
as a breach not only between individuals but also within the social fabric of the 
community (Herlius, 2022; Rochaeti et al., 2023a). Resolution therefore requires not only 
reconciliation between the parties, but also restoration of communal harmony through reflective 
practice (Widjajanto et al., 2025a). 

4. Holistic Justice 

Both systems employ a holistic understanding of justice that addresses material, relational, and 
spiritual dimensions. In musyawarah adat, justice is not limited to material compensation but 
includes symbolic acts, ritual ceremonies, and spiritual accountability (Sidik & Soeradji, 2024; 
Zulfauzan et al., 2025). The process often involves offerings, prayers, and invocations of ancestral 
spirits or divine presence. Similarly, Matthew 18:18–20 connects earthly decisions with heavenly 
authority and emphasizes the spiritual dimension of conflict resolution through prayer and the 
presence of Christ (Wilkins, 2004). A traditional elder explained: "We don't just settle the matter 
with money or goods. We must also make things right with the spirits and with God. We pray, we 
make offerings, we ask for blessing. Only then is the matter truly finished (Harianto et al., 2023)." 

This holistic approach recognizes that conflict affects multiple dimensions of human existence 
and that true resolution requires addressing all of these dimensions (Rochaeti et al., 2023b; 
Zulfauzan et al., 2025). The integration of material, relational, and spiritual elements reflects a 
worldview that does not compartmentalize these aspects of life (Hiebert, n.d.). 

5. Spiritual Dimensions and Divine Presence 
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Both systems acknowledge the spiritual dimension of conflict and resolution. In musyawarah adat, 
the process is often accompanied by prayers, invocations, and ritual acts that acknowledge the 
presence and authority of spiritual forces (Rochaeti et al., 2023a). Traditional elders serve not 
only as mediators but also as spiritual leaders who invoke divine guidance and blessing. Similarly, 
Matthew 18:19–20 emphasizes the role of prayer and the promise of Christ's presence in the 
gathered community (Blomberg, 1992). A church leader reflected: "In our adat, we always pray 
and ask for God's guidance. And Jesus promises that where two or three are gathered in His 
name, He is there. So when we do musyawarah, Jesus is there with us, just like He promised." 
This spiritual dimension serves multiple functions: it provides a transcendent reference point for 
justice, it invokes divine authority to support the resolution, and it creates a sacred space that 
encourages honesty and reconciliation (Rochaeti et al., 2023a; Zulfa, 2011). The recognition of 
divine presence also serves as a deterrent to dishonesty and a motivation for genuine 
reconciliation (Febryan Ambun et al., 2025). 

6. Systems of Accountability 

Both systems include mechanisms for ongoing accountability and follow-up. In musyawarah adat, 
the resolution often includes specific commitments by the parties, and the community continues 
to monitor compliance and provide support (Ordila et al., 2025; Sidik & Soeradji, 2024). If the 
resolution is not honored, the matter can be brought back to the community for further deliberation. 
Similarly, Matthew 18:15–20 implies an ongoing process of accountability within the community, 
with the possibility of further intervention if the initial resolution is not effective (Osborne, 2010). A 
traditional elder noted: "After we settle a matter, we don't just forget about it. We watch to make 
sure both sides keep their promises. If someone breaks the agreement, we bring them back and 
talk again. The matter is not finished until there is real peace."This emphasis on ongoing 
accountability reflects a recognition that conflict resolution is not a one-time event but a process 
that requires sustained attention and support (Rochaeti et al., 2023a; Zulfa, 2011). The 
community's role in monitoring and supporting the resolution helps to ensure its durability and 
effectiveness (Suryanto et al., 2024). 

Theological and Functional Convergences 

The six themes identified above reveal significant theological and functional convergences 
between Dayak Lundaye musyawarah adat and Matthew 18:15–20. These convergences can be 
organized into five practical-theological areas: 

1. Procedural Framework: Both systems employ a graduated, hierarchical approach that 
begins with private conversation and escalates to community involvement only when 
necessary (France, 2007; Ordila et al., 2025; Siahaya, 2014a). 

2. Soteriological Purpose: Both systems prioritize restoration and reconciliation over 
punishment and exclusion, reflecting a shared understanding of the goal of conflict resolution 
as healing and reintegration (France, 2007; Rochaeti et al., 2023; Siahaya, 2014). 

3. Communal Ecclesiology: Both systems recognize the authority and responsibility of the 
gathered community in conflict resolution, reflecting a communal rather than individualistic 
understanding of justice and accountability (France, 2007; The Dialectics between the Unity 
and Diversity of the Church: A Jigsaw Puzzle Metaphor | Siahaan | Verbum et Ecclesia, n.d.). 

4. Participatory Pneumatology: Both systems acknowledge the presence and guidance of 
the divine in the conflict resolution process, whether through the invocation of ancestral 
spirits and God in musyawarah adat or the promise of Christ's presence in Matthew 18:19–
20 (France, 2007; Rochaeti et al., 2023b; Zulfauzan et al., 2025). 
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5. Transformative Ethics: Both systems aim not only to resolve the immediate conflict but also 
to transform the parties and the community, fostering virtues such as humility, forgiveness, 
and reconciliation (Blomberg, 1992; D. Boenhoeffer, 2005; France, 2007) 

These convergences suggest that Dayak Lundaye musyawarah adat and Matthew 18:15–20 
share fundamental paradigmatic commitments that make them mutually reinforcing rather than 
contradictory. This finding has significant implications for the development of contextual conflict 
resolution models in Indonesian Christian communities. 

Discussion 

The findings of this study demonstrate significant paradigmatic convergence between Dayak 
Lundaye musyawarah adat and Matthew 18:15–20. This convergence has important implications 
for contextual theology, restorative justice, and practical conflict resolution in Indonesian Christian 
communities. 

Contextual Theology and Indigenous Wisdom 

The convergence identified in this study supports the argument that indigenous cultural practices 
can serve as legitimate sources for theological reflection and practice (Bevans, 2002; Titaley: 
Menuju Teologi Agama-Agama Yang Kontekstual, n.d.). Rather than viewing musyawarah adat 
as a pre-Christian practice that must be replaced or suppressed, this study suggests that it can 
be recognized as a cultural expression of principles that are also found in biblical teaching (Fitriani 
et al., 2025; Siahaya et al., 2023).This approach aligns with models of contextual theology that 
emphasize the importance of taking local culture seriously as a source of theological 
insight (Bevans, 2002b; Schreiter, 2015). It also resonates with recent scholarship on the 
encounter between the Bible and indigenous cultures in Indonesia, which has highlighted the 
potential for faithful contextualization that respects both biblical authority and cultural 
integrity (Fitriani et al., 2025; Titaley: Menuju Teologi Agama-Agama Yang Kontekstual, n.d.). 

The recognition of musyawarah adat as a legitimate expression of biblical principles has several 
important implications. First, it affirms the value of indigenous wisdom and challenges the 
assumption that Western forms of Christianity are normative (Bevans, 2002a; Prasojo, 2015). 
Second, it provides a theological foundation for the continued practice of musyawarah adat within 
Christian communities, addressing concerns about syncretism or compromise (Fitriani et al., 
2025; Pemikiran Max Lynn Stackhouse et al., n.d.). Third, it opens up possibilities for mutual 
enrichment, where indigenous practices can inform and deepen Christian understanding of 
biblical teachings (Sembiring & Parongna Sitanggang Sekolah Tinggi Filsafat Teologi Jakarta 
raharjamilala, 2024; Titaley: Menuju Teologi Agama-Agama Yang Kontekstual, n.d.). 

Restorative Justice in Indigenous Contexts 

The findings of this study contribute to the growing body of literature on restorative justice in 
indigenous contexts (Rochaeti et al., 2023a; Widjajanto et al., 2025b; Zulfauzan et al., 2025). The 
study demonstrates that Dayak Lundaye musyawarah adat embodies key principles of restorative 
justice, including a focus on repairing harm, involving all stakeholders, and addressing the root 
causes of conflict (Rochaeti et al., 2023a; Zulfa, 2011). Moreover, the study shows that these 
restorative principles are deeply embedded in indigenous cosmology and social structures, rather 
than being imported from Western restorative justice theory (Emilson et al., 2022; Widjajanto et 
al., 2025a). This finding challenges the assumption that restorative justice is a Western innovation 
and suggests instead that many indigenous cultures have long practiced forms of justice that align 
with restorative principles (Rochaeti et al., 2023a; Zulfa, 2011). 
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The integration of restorative justice principles with biblical teachings in Matthew 18:15–20 
provides a strong theological foundation for restorative approaches to conflict resolution in 
Christian communities (France, 2007; Keener, 2009). This integration addresses a common 
criticism of restorative justice—that it lacks a clear moral foundation—by grounding it in both 
indigenous wisdom and biblical teaching (Johannis Siahaya, 2020; Rochaeti et al., 2023). 

The study also highlights the importance of recognizing and supporting indigenous justice 
systems within pluralistic legal frameworks (Emilson et al., 2022; Widjajanto et al., 2025). Recent 
scholarship has argued for the decolonization of restorative justice in Indonesia, emphasizing the 
need to recognize customary law as a legitimate source of legal authority (Fajar & Laia, 2024; 
Rochaeti et al., 2023a). The findings of this study support this argument by demonstrating the 
effectiveness and theological legitimacy of indigenous conflict resolution practices (Rochaeti et 
al., 2023a; Zulfa, 2011). 

Practical Implications for Conflict Resolution 

The convergence between musyawarah adat and Matthew 18:15–20 has important practical 
implications for conflict resolution in Indonesian Christian communities. The study suggests that 
churches can draw on both biblical teaching and indigenous wisdom to develop conflict resolution 
practices that are both theologically sound and culturally appropriate (Fitriani et al., 2025; Teologi 
Publik: Sayap Metodologi Dan Praksis - F.X. E. Armada Riyanto, CM. - 65737, n.d.). One practical 
implication is the importance of training church leaders in both biblical principles of conflict 
resolution and indigenous practices of musyawarah adat [6], [40]. This training should emphasize 
the convergences between the two systems and provide practical guidance on how to integrate 
them in specific contexts (Ordila et al., 2025; Ruddy & Jamilah, 2022). Another practical 
implication is the need for churches to work collaboratively with traditional institutions in conflict 
resolution (Ordila et al., 2025; Sidik & Soeradji, 2024). Rather than viewing traditional elders as 
competitors or threats, churches should recognize them as partners in the work of peacemaking 
and reconciliation (Ordila et al., 2025; Sidik & Soeradji, 2024).  

This collaboration can take various forms, including joint training, co-facilitation of conflict 
resolution processes, and mutual referrals (Ordila et al., 2025; Teologi Publik: Sayap Metodologi 
Dan Praksis - F.X. E. Armada Riyanto, CM. - 65737, n.d.). A third practical implication is the 
importance of adapting conflict resolution practices to local contexts (Bevans, 2002a; Titaley: 
Menuju Teologi Agama-Agama Yang Kontekstual, n.d.). While the convergence between 
musyawarah adat and Matthew 18:15–20 provides a strong foundation, the specific 
implementation will vary depending on local customs, church traditions, and the nature of the 
conflicts being addressed (Fitriani et al., 2025; Teologi Publik: Sayap Metodologi Dan Praksis - 
F.X. E. Armada Riyanto, CM., n.d.). Churches should therefore engage in ongoing reflection and 
adaptation to ensure that their conflict resolution practices remain both faithful and 
effective (Bevans, 2002a; Titaley: Menuju Teologi Agama-Agama Yang Kontekstual - Google 
Scholar, n.d.). 

The Hybrid Model of Contextual Restorative Conflict Resolution (MHPKRK) 

Based on the findings of this study, we propose the Hybrid Model of Contextual Restorative 
Conflict Resolution (Model Hibrid Penyelesaian Konflik Restoratif Kontekstual, MHPKRK). This 
model integrates the key elements of Dayak Lundaye musyawarah adat with the biblical principles 
of Matthew 18:15–20, creating a framework that is both theologically sound and culturally 
appropriate. 

The MHPKRK consists of five key components: 
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1. Graduated Intervention: Conflicts are addressed through a graduated process that begins 
with private conversation, escalates to small group mediation, and culminates in community 
deliberation only when necessary (France, 2007; Ordila et al., 2025; Sidik & Soeradji, 2024). 

2. Restorative Focus: The primary goal is restoration of relationships and community harmony 
rather than punishment or exclusion (Dutra & Rocha, 123 C.E.; France, 2007). 

3. Communal Participation: The community is actively involved in the conflict resolution 
process, providing support, accountability, and witness (France, 2007; Ordila et al., 2025; 
Sidik & Soeradji, 2024). 

4. Holistic Remedies: Resolutions address material, relational, and spiritual dimensions of the 
conflict through a combination of compensation, symbolic acts, and ritual ceremonies (Dutra 
& Rocha, 123 C.E.; Sidik & Soeradji, 2024; Zulfa, 2011). 

5. Spiritual Grounding: The process is grounded in prayer, invocation of divine presence, and 
acknowledgment of spiritual accountability (France, 2007; Sidik & Soeradji, 2024; Zulfauzan 
et al., 2025). 

The MHPKRK can be implemented in various contexts within Indonesian Christian communities, 
including churches, Christian schools, and Christian organizations. The model is flexible enough 
to be adapted to different local contexts while maintaining its core principles (Bevans, 2002b; 
Titaley: Menuju Teologi Agama-Agama Yang Kontekstual, n.d.). 

Spiritual grounding provides the ethical foundation of the process. In addition restorative focus 
defines the purpose (restoration rather than punishment). Graduated intervention then provides 
the procedural pathway for addressing conflicts. Where there is communal participation this then 
safeguards social legitimacy and responsibility. Holistic remedies then complete the process by 
restoring balance across numerous dimensions of the conflict. 

SPIRITUAL GROUNDING 

Prayer, divine presence, moral accountability 

 

RESTORATIVE FOCUS 

Repair relationships & restore communal harmony 

 

GRADUATED INTERVENTION 

Private Conversation 

Small Group Mediation 
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Community Deliberation 

 

COMMUNAL PARTICIPATION 

Community support, witness, 

accountability & dialogue 

HOLISTIC REMEDIES 

Material + relational + spiritual restoration 

(compensation, rituals, symbolic acts) 

Figure 1. MHPKRK Integrated Communal – Restorative Conflict Resolution Model 
(Authors own) 

The graduated intervention sequence (private to mediation to community) is prescriptive, because 
it specifies a structured order of action. The remaining elements then function more as normative 
principles i.e. restorative focus, communal participation and holistic remedies These principles 
may guide how conflicts should be resolved, rather than strictly dictating procedures to follow. 

Limitations and Future Research 

This study has several limitations that should be acknowledged. First, the study was conducted 
in a specific geographic and cultural context (Dayak Lundaye communities in Nunukan Regency), 
and the findings may not be directly transferable to other Dayak groups or other indigenous 
communities in Indonesia (Zainuri, 2018). Future research should examine the convergence 
between indigenous conflict resolution practices and biblical teachings in other cultural contexts 
to assess the generalizability of the findings. 

Second, the study focused specifically on the convergence between musyawarah adat and 
Matthew 18:15–20, and did not examine other biblical passages or theological themes that might 
be relevant to conflict resolution (Keener, 2009). Future research could explore the relationship 
between indigenous practices and other biblical teachings on justice, reconciliation, and 
peacemaking. 

Third, the study was primarily descriptive and analytical, and did not include an evaluation of the 
effectiveness of the MHPKRK in practice (Ternando et al., 2023). Future research should include 
implementation studies that assess the outcomes of using the MHPKRK in real-world conflict 
situations. Fourth, the study did not examine the potential tensions or contradictions between 
musyawarah adat and biblical teachings (Fitriani et al., 2025; Sidik & Soeradji, 2024). While the 
study identified significant convergences, there may also be areas of divergence that require 
careful theological reflection and practical negotiation. 

Future research should explore these tensions and develop guidelines for addressing them. 
Finally, the study did not examine the role of power dynamics, gender, and other social factors in 
conflict resolution processes (Zurnetti & Muliati, 2022). Future research should investigate how 
these factors influence the practice of musyawarah adat and the implementation of the MHPKRK, 
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and develop strategies for ensuring that conflict resolution processes are equitable and just for all 
participants. 

Conclusion 

This study has demonstrated significant paradigmatic convergence between Dayak Lundaye 
musyawarah adat and Matthew 18:15–20. The convergence is evident in six major themes: 
parallel hierarchical structures, restorative orientation, communal authority and accountability, 
holistic justice, spiritual dimensions and divine presence, and systems of accountability. These 
themes reveal deep theological and functional alignments between the two systems, suggesting 
that indigenous wisdom and biblical teaching can be mutually reinforcing rather than 
contradictory. The findings have important implications for contextual theology, restorative justice, 
and practical conflict resolution in Indonesian Christian communities. The study supports the 
argument that indigenous cultural practices can serve as legitimate sources for theological 
reflection and practice, and provides a strong foundation for the development of contextual conflict 
resolution models that are both theologically sound and culturally appropriate. 

The Hybrid Model of Contextual Restorative Conflict Resolution (MHPKRK) proposed in this study 
offers a practical framework for integrating indigenous wisdom with biblical principles in conflict 
resolution. This model has the potential to contribute to more effective and culturally appropriate 
conflict resolution in Indonesian Christian communities and to advance the broader conversation 
on contextual theology and restorative justice in non-Western contexts. 

Ultimately, this study affirms that the Dayak Lundaye practice of musyawarah adat, which seems 
irrelevant to the Christian faith, reflects principles that are very much in line with Jesus' teaching 
at Matthew 18:15-20. This alignment encourages Christian communities to accept their cultural 
heritage as a gift, recognize indigenous wisdom as a theological source, and develop conflict-
resolution practices that are faithful to Scripture and culturally sensitive to the context. 
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