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Abstract 
 
This study examined current trends in the development of religious consciousness among the 
peoples of Central Asia, focusing on the revival of Islam, the impact of digital technologies, 
and the interaction of global and local religious practices. The research analysed changes in 
the region's religious life after the collapse of the Soviet Union and examined the role of state 
policies in shaping religious consciousness. Results revealed that Islam has regained 
importance as an aspect of national identity in countries such as Kazakhstan and Uzbekistan, 
where governments actively support religious practices to strengthen social cohesion. More 
than 50% of respondents in Kazakhstan consider it possible to maintain Muslim identity 
through online platforms, with analysed applications (Muslim Pro, Athan, Quran Majeed, 
Salatuk, Umma, and 3DMekanlar) playing significant roles in facilitating religious practices and 
building digital faith communities. The study identified tensions between global religious 
movements like Salafism and Tablighi Jamaat and traditional Islamic practices, posing 
challenges to the region's cultural identity. The practical significance lies in recommendations 
for policies supporting moderate Islam, preventing radicalization, and effectively using digital 
technologies in religious life. This contributes to understanding religion's adaptation in the 
context of globalization and can inform educational and policy initiatives in the region. 
 
Keywords: Cultural Adaptation, Digital Transformation, Faith, Islamic Spirituality, Social 
Cohesion. 
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Introduction 

Since the early 1990s, following the collapse of the Soviet Union, the religious consciousness 
of Central Asia has undergone substantial transformations, driven by the resurgence of Islam 
as a cultural and national identity marker, the lingering impact of the Union of Soviet Socialist 
Republics (USSR) secularization policies, and the increasing influence of global 
interconnectedness and cultural revival initiatives (Rodriguez, 2023). Central Asia has been a 
vibrant nexus of religious and cultural exchange, with Islam holding a pivotal role in shaping 
the shared identity of its peoples (Ilcus, 2024). Yet, the region’s religious landscape remains 
deeply influenced by a complex history that includes the suppression of faith under Soviet rule, 
the subsequent revival of religious traditions in the post-independence era, and the pressures 
of modern globalization and state-driven authoritarian policies (Khodjamkulov et al., 2020). In 
2024, the influence of global cultural flows and digital connectivity further complicates the 
dynamics of religious consciousness, bringing forth debates over the authenticity of religious 
interpretations and the growing influence of external ideologies (Patriak, 2024). This article 
critically explores how contemporary dynamics – ranging from state regulation of religious 
practices to the increasing role of digital platforms and transnational religious movements – 
are reshaping the religious consciousness of Central Asian communities. 

The urgency of this research stems from the dynamic and complex nature of religious 
transformations in Central Asia. Following the collapse of the Soviet Union, the five Central 
Asian republics – Kazakhstan, Kyrgyzstan, Uzbekistan, Turkmenistan, and Tajikistan – 
witnessed an Islamic revival that sought to reclaim suppressed identities and religious 
practices (Ro’i, 2023; Yuan & Krotova, 2023). By 2024, this resurgence has evolved, 
characterised by deeper interconnections between religion and political power as well as 
challenges posed by global religious movements and the rapid dissemination of ideologies 
through online platforms (Dudar & Liashchenko, 2024). While religion continues to serve as a 
vehicle for cultural and national identity, governments in the region increasingly employ it as a 
political tool. These policies, coupled with rising concerns about religious extremism, cyber-
radicalization, and social polarization, highlight the pressing need to understand the evolving 
role of religion in fostering both cohesion and conflict in Central Asian societies (Ibrayeva et 
al., 2016; Bekmuratov et al., 2024). 

At a practical level, understanding these trends is vital for policymakers, religious leaders, and 
scholars (Cave & Carpenter, 1971). The academic discourse on religion in Central Asia has 
been enriched by contributions from scholars such as Lubin (2023), and McBrien (2023), who 
have explored various dimensions of Islam in the region. Lubin examined the role of Islam as 
a cultural and political force in the post-Soviet republics, highlighting how Central Asian leaders 
used Islam as both a unifying cultural element and a tool for consolidating power while 
suppressing dissent. McBrien’s work explored the historical evolution of Islam in Central Asia, 
highlighting its role during the Soviet era and its post-Soviet transformation. Similarly, Laruelle 
(2021) focuses on the intersection of religion and nationalism, analysing how post-Soviet 
states have used Islam to legitimize new political regimes while controlling its public 
expression. 

Despite these valuable contributions, several gaps remain. Literature has mostly concentrated 
on Islam and the state, ignoring grassroots religious practice and consciousness. Online 
platforms are changing religious practices and generating new religious communities, but little 
is known about how they affect religious expression. The connection between Central Asian 
religious communities outside Islam and the influence of generational disparities on religious 
identities are also understudied. 

This study seeks to address these gaps by exploring the evolving religious consciousness in 
Central Asia, through a multidisciplinary lens. It aimed to answer how contemporary political, 
social, and cultural dynamics are reshaping the religious consciousness of Central Asian 
peoples. The research sets out several specific tasks: to analyse the influence of state policies 
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on religious expression and identity; to examine the impact of globalization and migration on 
religious practices; to explore the role of intergenerational differences in shaping religious 
consciousness; and to study the interaction between Islam and other religious traditions in the 
region. 

 
Materials and methods 

The study, conducted in 2024, focused on the evolving religious consciousness of the peoples 
of Central Asia, particularly in the context of historical and socio-political transformations. The 
research aimed to understand how contemporary trends have shaped religious identities, 
practices, and their role in society across Kazakhstan, Kyrgyzstan, Uzbekistan, Turkmenistan, 
and Tajikistan. These republics were selected for their shared Soviet legacy and diverse 
cultural and political trajectories influencing religious development. 

The materials for this study included scholarly articles, monographs, and reports addressing 
religion in Central Asia, sourced from academic databases such as Scopus, JSTOR, and 
Google Scholar. To ensure the inclusion of up-to-date research, the search focused on 
publications from 2020 to 2024, utilizing keywords such as “religion in Central Asia,” “post-
Soviet Islam,” “state and religion,” and “cultural transformation in Central Asia.” A total of 59 
sources were selected for analysis based on their thematic relevance, methodological rigor, 
and focus on contemporary developments. 

A systematic review of the collected materials was undertaken to identify recurring themes and 
gaps in the literature. This involved critically analysing studies that explored the relationship 
between religion and national identity, the influence of globalization on religious practices, and 
the role of state policies in regulating religion. For instance, works focusing on Uzbekistan’s 
promotion of traditional Hanafi Islam (Cave and Carpenter, 1971) and Kazakhstan’s approach 
to religious tolerance (Sharipova & Beissembayev, 2023) were used as case studies to 
illustrate broader regional trends. 

Inclusion criteria for the materials prioritized peer-reviewed sources and those explicitly 
addressing religious developments in Central Asia. 20th century text by Rothenberg (1968) 
was included to provide a foundational understanding of how past policies and practices 
continue to impact contemporary trends. This comprehensive approach allowed the study to 
connect theoretical insights with real-world implications, offering a nuanced understanding of 
the dynamic religious landscape in Central Asia. 

To comprehensively address the role of digitalization in shaping religious consciousness, the 
study incorporated the analysis of widely-used Islamic mobile applications and prominent 
religious figures who actively engage with digital platforms. The selected applications – Muslim 
Pro, Athan, Quran Majeed, Salatuk, Umma, and 3DMekanlar – were chosen due to their global 
popularity and functionalities tailored to the needs of modern Muslim communities. These 
applications offer a range of tools, such as prayer time reminders, Quranic recitations, virtual 
religious tours, and community-building features, making them indispensable for 
understanding the integration of technology into contemporary Islamic practices. 

By synthesizing historical context, current literature, and emerging digital phenomena, the 
research highlights the multifaceted influences shaping religious consciousness in 21st century 
Central Asia. This method ensured a thorough and interdisciplinary analysis, contributing to a 
deeper understanding of the socio-political and cultural factors defining the region’s evolving 
religious identity. 

 
Results 

The Evolution of Religious Consciousness After the Collapse of the USSR 

The dissolution of the Soviet Union in 1991 marked a turning point in the religious 
consciousness of the peoples of Central Asia. Under Soviet rule, Islamic practices were 
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marginalized, and mosques, madrasas, and religious figures faced severe persecution 
(Zhussipbek et al., 2020). By the time of independence, religious knowledge among the 
population was often fragmented and limited. However, with the collapse of the USSR, Islam 
re-emerged as a unifying force, providing a sense of continuity with pre-Soviet traditions and 
offering a framework for defining national identity in the post-Soviet era (Roche, 2021). 

The revival of Islam in Kazakhstan has reflected the country's ethnically diverse population 
and its emphasis on religious tolerance and multiculturalism (Kireyeva et al., 2022; Serik et al., 
2023). In Uzbekistan the government actively promoted traditional Hanafi Islam as part of its 
strategy to build a cohesive national identity (Karimov, 2022). This selective promotion of Islam 
allowed governments to harness religion as a cultural resource while maintaining control over 
its expression (Karimov et al., 2024). In Kyrgyzstan, the government has recognized Islam as 
an important cultural heritage while trying to balance religious freedom with national security 
interests. Since 2018, the government has also implemented a policy requiring imams to 
undergo state-approved training (Free Library, 2018). The authorities have taken strict 
measures to monitor religious activities (U.S. Department of State, 2023b). In 2023, the State 
Committee for National Security reported the closure of 39 mosques and 21 Islamic schools in 
Osh region for non-compliance with legal norms (Open Doors, 2023). These actions 
underscore the government’s commitment to ensuring that religious practices contribute 
positively to social security. 

During the Soviet era, religious instruction was either prohibited or conducted clandestinely 
(Rothenberg, 1968). Thus, one of the significant developments in the post-independence 
period was the resurgence of religious education. Institutions such as the Islamic Institute in 
Tashkent and the International Islamic Academy of Uzbekistan were founded to train a new 
generation of religious scholars and leaders (Muminov et al., 2009). Religious education also 
extended beyond formal institutions. Informal study circles, mosque-based lessons, and online 
platforms became prominent venues for disseminating Islamic knowledge (Abduvalieva et al., 
2024; Badagulova, 2017). The accessibility of the internet allowed for the proliferation of 
Islamic content, enabling individuals to engage with religious teachings that were previously 
unavailable or restricted (Reyaz, 2020; Kozub et al., 2024). However, this expansion of 
religious education also presented challenges, as some informal networks propagated radical 
interpretations of Islam, prompting state intervention to regulate such activities (Zhussipbek et 
al., 2020). 

The post-Soviet era witnessed a dramatic increase in the number of mosques and other 
religious institutions. In 1912, there were approximately 26,000 mosques in Central Asia, but 
by 1949 their number had decreased to 415 throughout the USSR. However, by 2004, there 
were already about 2,500 mosques and dozens of religious schools operating in Central Asian 
countries (Saktaganova et al., 2018). In Uzbekistan, in particular, the number of mosques 
increased from 300 in 1989 to over 6,000 in 1993, many of which were built with the support 
of sponsors from Saudi Arabia and Turkey (Voices on Central Asia, 2020). The changes in the 
number of mosques in Almaty can demonstrate the dynamics of the revival of religious life in 
the post-Soviet period (Table 1). 

 
Table 1. Number of mosques in Almaty from 1912-2024 

 
Year Number of mosques 

1912 288 

1946 12 

1998 18 

2023 53 

2024 56 

 
Source: KazIslam (2020); Abai.kz (2022); Muftyat.kz (2021). 
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At the same time, foreign influence raised concerns about the potential spread of non-
traditional Islamic ideologies. Governments in the region responded by asserting greater 
control over religious institutions. Centralized religious bodies were tasked with ensuring that 
religious practices aligned with state-approved interpretations of Islam (Karimov et al., 2024). 
Uzbekistan adopted a dual approach, celebrating its Islamic heritage while tightly controlling 
religious expression. The law prohibits the failure to register religious activities, requires official 
confirmation of the content, production, distribution, and storage of religious publications, and 
prohibits proselytism and other missionary activities (U.S. Department of State, 2023a). In 
Kazakhstan, the government pursued a more moderate approach, emphasizing interfaith 
harmony and religious tolerance. However, it also imposed restrictions on religious 
organizations, requiring them to register with the state and adhere to specific guidelines. 
However, amendments to the Law on Religion signed by President Kassym-Jomart Tokayev 
on December 29, 2021, exempt registered religious groups from this requirement (U.S. 
Department of State, 2021a). 

The revival of religious consciousness in Central Asia has been uneven, with significant 
disparities between urban and rural areas (Gamza & Jones, 2021). Urban centres, such as 
Almaty, Tashkent, and Bishkek, have generally experienced a more moderate and 
institutionalized form of religious revival (Rowe, 2016). In urban areas, state-regulated Islamic 
institutions often collaborate with academic and cultural organizations to promote a form of 
Islam that aligns with national identity and modern values (Ruslin & Masmur, 2023).  

In contrast, rural areas often exhibit a more traditional and localized form of Islamic practice. 
Here, religious leaders play a central role in shaping community life, and informal religious 
networks are more prevalent (Otynshiyeva et al., 2019). Religious gatherings in these areas 
tend to be smaller and more intimate, fostering a sense of solidarity among community 
members (Zhussipbek et al., 2020). However, rural communities are also more vulnerable to 
the influence of radical ideologies, particularly in regions with limited state presence or socio-
economic challenges (Cave & Carpenter, 1971). 

The evolution of religious consciousness in Central Asia has brought both opportunities and 
challenges. On the one hand, the revival of Islam has strengthened cultural identity, fostered 
social cohesion, and provided a moral framework for navigating the complexities of modern 
life (Dudoignon, 2021). On the other hand, the region faces ongoing challenges related to 
religious extremism, state-religion tensions, and the need to balance traditional values with 
global influences (Cornell, 2021). The regulation of religious life by the state has often led to 
tensions between authorities and religious communities. Moreover, the influence of foreign 
actors in shaping religious discourse continues to be a source of concern. External funding 
and ideological influences, particularly from countries with differing interpretations of Islam, 
have introduced new dynamics into Central Asia’s religious landscape (DeLong-Bas, 2022). 

The revival of Islam has not only allowed individuals to reconnect with their historical and 
spiritual roots but has also positioned Islam as a key component of cultural and political identity 
across the region (Khalid, 2021; Khodunova & Oleksiienko, 2022). However, this revival has 
been shaped and constrained by state policies, urban-rural disparities, and the broader 
challenges of globalization and extremism. This nuanced understanding is vital for crafting 
policies that support the positive contributions of religion to society while mitigating potential 
risks. 

 
Religious Consciousness in the Context of Globalization 

Globalization has had a profound effect on the religious consciousness of the peoples of 
Central Asia, reshaping how individuals and communities engage with their faith. The spread 
of digital technologies, the influence of global religious movements, and the increased 
connectivity with global cultural and religious trends have created opportunities for growth and 
dialogue, while also posing challenges to traditional practices (Maratova et al., 2023; 
Tekesbaeva et al., 2023). 
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Social media and digital platforms have transformed the way religious knowledge is accessed 
and disseminated in Central Asia (Search for Common Ground, 2021). These digital spaces 
allow individuals to explore various interpretations of their faith and engage with religious 
content from across the globe. Imams and religious scholars have adapted to this new medium, 
producing videos, live streams, and online courses to cater to a broader audience. For 
example, imams in Uzbekistan and Kazakhstan regularly publish sermons and educational 
videos on platforms like YouTube, making Islamic teachings more accessible to people in both 
urban and rural areas. This digital outreach is particularly important for those who cannot 
attend traditional mosques or madrasas due to geographical or social constraints. Virtual iftars, 
online gatherings during Ramadan, and digital Quran competitions have gained significant 
popularity among young people. 

Through a survey conducted in Kazakhstan, Muzykina and Aljanova (2022) revealed the 
attitude of Muslim believers towards virtual religious practices that have spread during and 
after the COVID-19 pandemic. Figure 1 shows survey results indicating that more than half of 
participants agree that Muslim identity can be maintained even through online religious 
activities. 

 

 
 

Figure 1. Answers to the question “Is it possible to stay a Muslim interacting solely 
remotely/virtually?” 

 
Source: compiled by the authors based on Muzykina and Aljanova (2022). 

 
While this digital transformation has created opportunities for greater accessibility and 
inclusiveness of religious practices, it has also created challenges. Extremist ideologies have 
exploited these platforms, using them to spread their messages, recruit followers, and build 
networks (Sharipova & Beissembayev, 2023). Amid this digital transition, movements such as 
Tablighi Jamaat and Salafism have also become influential forces, further highlighting the 
intersection of globalization and religious consciousness (Ali, 2024). Tablighi Jamaat, with its 
emphasis on personal piety and missionary work, has gained popularity in parts of Central 
Asia, particularly Kyrgyzstan and Kazakhstan. Its apolitical stance and focus on individual 
spirituality have resonated with people seeking deeper connections to their faith in an 
increasingly interconnected world (Bozbey, 2023). In contrast, Salafism presents a more 
polarizing dynamic. While some followers are attracted to its strict adherence to the literalism 
of the Quran, its perceived incompatibility with local Hanafi traditions has caused tension (Bin 
Md Aris, 2022). 

The younger generation in Central Asia plays a crucial role in the intersection of globalization 
and religious consciousness. Raised in an era of widespread internet access and digital 
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connectivity, young people increasingly turn to online platforms for religious education (Maziy, 
2023; Ronzhes, 2023). Popular Islamic apps provide a variety of tools such as prayer time 
reminders, Quranic recitations, and explanations of Islamic principles, making religious 
practices more accessible to diverse audiences. These apps often include additional features 
like Qibla direction finders, Islamic calendars for observing religious holidays, and digital tasbih 
counters for “dhikr” (remembrance of God) (Mulyadi, 2020). Some of the most popular Islamic 
apps include Muslim Pro. Other apps like Quran Majeed and Salatuk focus on Quranic 
recitation and personalized prayer schedules, while Umma serves as a social network for 
Muslims (Xodjayeva et al., 2020). 

In Kazakhstan, digital tools include an interactive religious map “religionmap.kz”, which allows 
users to locate mosques, halal food vendors, and other religious facilities by category and 
region (Serik et al., 2023). In Kyrgyzstan, digital platforms like YouTube are widely utilized by 
imams and religious scholars who produce localized content in native languages to make 
Islamic teachings accessible to a broader audience (Gappassova et al., 2022; Vasa et al., 
2023). However, in Tajikistan and Turkmenistan, the use of digital platforms for religious 
purposes remains limited due to governmental restrictions on internet access and religious 
expression. In Tajikistan, the government imposes strict control over religious activities, 
including online platforms. For instance, unapproved religious education, even though the 
internet, is criminalized (U.S. Department of State, 2021b). Similarly, Turkmenistan has one of 
the most restricted internet environments globally, with minimal access to religious content 
online (U.S. Department of State, 2023c).  

By integrating technology into religious observance, these apps and platforms have become 
indispensable for many Muslims, especially those living in regions where access to physical 
mosques or religious scholars is limited (Search for Common Ground, 2021). They also provide 
opportunities for Muslims to participate in virtual religious activities, such as online Quran 
classes, remote Islamic workshops, and virtual community events, including iftars and Quran 
recitation competitions during Ramadan. Apps like 3DMekanlar offers virtual tours of sacred 
Islamic sites like the Kaaba, helping users understand and connect with the spiritual 
significance of pilgrimage rituals (Stanton, 2020). 

In Kyrgyzstan virtual Islamic workshops and online Quran study sessions are gaining traction 
among the youth (Gappassova et al., 2022; Khamzaeva et al., 2020). Platforms like YouTube 
and Telegram also host channels dedicated to answering questions about faith, offering 
practical advice, and exploring theological concepts (Ali, 2024). In Uzbekistan, the digitalization 
of religious engagement has followed a unique trajectory. One of the earliest and most 
successful Islamic websites in the country was Islom.uz, launched in 2003 by Sheikh 
Muhammad Sadiq Muhammad Yusuf, one of the most prominent Islamic scholars of 
independent Uzbekistan (Niginakhon, 2022). This platform, based on the principles of Ahlus 
Sunnah Wal Jamaah, provided a wide array of educational content to guide followers in 
understanding and practicing Islam.  

Recognizing the growing demand for online religious content, the Uzbek government shifted 
its strategy from suppressing religious institutions to co-opting them. Platforms like AzonTV 
(rebranded as Fikrat in 2023) became pivotal in this movement, with AzonTV amassing 1.2 
million subscribers at its peak. These platforms offered a variety of religious content, ranging 
from sermons to educational videos, contributing to the digital discourse on Islam (Muslim.uz., 
2021). However, the rebranding of AzonTV in 2023, which involved removing much of its 
religious content, illustrates the evolving challenges of balancing state interests with grassroots 
religious expression (Gazeta.uz., 2023). 

In Kyrgyzstan, the younger generation has fully embraced digital platforms not only for 
personal religious growth but also to foster community connections (Seitakhmetova et al., 
2024; Nazar, 2024). Islamic YouTube channels run by Kyrgyz imams regularly feature 
sermons and educational content in local languages (Rahman, 2020). Furthermore, Kyrgyz 
youth actively participate in local initiatives such as online Quran study sessions and virtual 
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Islamic workshops, which are gaining significant traction. These programs, often facilitated by 
religious organizations or individual scholars, provide opportunities for young people to deepen 
their understanding of Islamic principles and practices (Omidi et al., 2024; 
Osmonova et al., 2024). During Ramadan, these platforms become especially vibrant, with 
Kyrgyz youth engaging in virtual iftars and Quran recitation competitions streamed online 
(Muzykina & Aljanova, 2022). Beyond religious growth, these platforms also serve as spaces 
for cultural exchange and dialogue. Kyrgyz youth not only connect with fellow believers within 
their own country but also engage with Muslims from different parts of the world (Pelkmans, 
2021).  

While these digital tools empower young people to engage with their faith, they also require 
critical thinking to navigate the vast amount of information. Determining credible sources 
becomes a significant challenge, as misleading or radical content is often interspersed with 
authentic and well-intentioned material. This underscores the importance of promoting digital 
literacy and providing reliable online resources. 

 
Discussion 

The revival of Islam in Central Asia underscores its multifaceted role as a unifying cultural 
force, a mechanism for reclaiming identity post-independence, and a bridge between tradition 
and modernity. Following the dissolution of the Soviet Union, Islam re-emerged as a significant 
component of national narratives, particularly in countries like Uzbekistan and Kazakhstan. For 
example, the restoration and preservation of mosques, madrasas, and other Islamic 
architectural landmarks in Uzbekistan symbolize a deliberate effort to integrate Islamic heritage 
into the broader framework of national identity (Karimov, 2022). The significance of this 
resurgence lies in its ability to balance the reclamation of historical traditions with the demands 
of contemporary socio-political realities. It reflects how religion in Central Asia functions as a 
repository of cultural values while adapting to new contexts. These findings align with 
observations by Akiner et al. (2020), who noted that Islam in the region serves as both a 
stabilizing force and a flexible framework capable of accommodating shifts in modern 
governance and societal expectations. 

Digital technologies have emerged as a transformative force in religious life (Dashko, 2023; 
Avtalion et al., 2024). This study highlighted that young people in Central Asia increasingly rely 
on online platforms to engage with their faith. For instance, Kyrgyz imams have effectively 
utilized YouTube to disseminate sermons in local languages, making Islamic teachings more 
relatable (Muzykina & Aljanova, 2022; Seitakhmetova et al., 2024). The growing acceptance 
of virtual religious practices, as evidenced by the survey conducted in Kazakhstan, 
demonstrates that digital tools are reshaping traditional notions of worship. These findings 
complement Susilawati et al.’s (2021) research on the role of digital platforms in global Islamic 
practices, emphasizing their dual potential for positive engagement and misuse. 

Globalization has introduced new dimensions to religious practices, as seen in the growing 
presence of movements like Tablighi Jamaat and Salafism. Tablighi Jamaat’s emphasis on 
personal piety and apolitical missionary work has gained traction among individuals seeking 
deeper spiritual connections (Bozbey, 2023).  

Conversely, Salafism’s strict adherence to Quranic literalism has caused tensions, particularly 
in rural areas where traditional practices are more deeply rooted (Bin Md Aris, 2022). Cornell 
(2021) emphasized the significance of Islam in rebuilding cultural identities in Central Asia. 
However, this study adds depth by highlighting the impact of digital technologies and 
globalization, areas that have received less attention in earlier works. While platforms like 
Muslim Pro and Islamic apps facilitate religious education, they also expose users to extremist 
ideologies (Spaska et al., 2025). This research highlights the adaptability of Islam in the region, 
offering insights into how religious practices evolve in response to socio-political and 
technological changes. 
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Conclusions 

The study found that religious consciousness in the region is characterised by dynamic 
processes driven by the post-Soviet transformation, globalization, and digitalization. The main 
results of the study were the identification of three key trends: the revival of Islam as an element 
of national identity, the use of digital technologies in religious practices, and the tension 
between global influences and local traditions. It was determined that the revival of Islam in 
Central Asia is an important mechanism for consolidating society and restoring national 
identity. In countries such as Uzbekistan and Kazakhstan, governments are actively integrating 
Islamic heritage into the official narrative, which contributes to social cohesion. 

The use of digital technologies has become a new phenomenon in religious practice. The study 
showed that more than half of respondents in Kazakhstan agree with the possibility of 
maintaining Muslim identity through virtual platforms. Online sermons, virtual Quran lessons, 
and digital communities contribute to the accessibility of religious education and the expansion 
of interpersonal connections. 

A third important result is the identification of tensions between global religious movements, 
such as Tablighi Jamaat and Salafism, and local traditions of Islam. These movements 
influence young people, provoking discussions about the authenticity of religious practice and 
increasing state control to preserve cultural traditions. 

The results obtained are important for the theoretical understanding of the interaction of 
religion, culture, and modernization. They expand the idea of the adaptability of Islam in the 
face of social and technological change. The practical significance is that these results can be 
used to develop policies aimed at supporting a tolerant religious environment, preventing 
radicalization, and ensuring digital literacy in a religious context. 

Based on the results obtained, it is recommended to develop educational programs that 
integrate digital tools to disseminate moderate religious practices. This will contribute to the 
accessibility of religious education and the formation of a tolerant environment. It is also 
important to implement policies to harmonize local traditions with global religious influences 
while preserving cultural identity. In addition, imams and religious leaders should be supported 
in using digital platforms to expand access to religious knowledge. Among the main limitations 
of the study, it is worth highlighting the limited sample size, which may affect the 
representativeness of the results for the entire region. In addition, the analysis methods used 
may not have taken into account all aspects of religious life, such as the role of gender and 
age groups. To overcome these limitations, it is advisable to use an expanded sample in the 
future, including more countries in the region, as well as apply qualitative analysis methods to 
explore individual experiences of religious consciousness. 
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