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Abstract

This article argues Shariati’s work represents one of the most influential articulations of Islamic
liberationist thought, as he reconceptualises the Hajj pilgrimage from an individual spiritual rite
to a paradigm of a universal symbolic theatre of human liberation. This research is a qualitative
study based on a literature review. It discusses the roots of liberation theology, with reference
to the works of some of its foremost exponents, such as Asghar Ali Engineer and Hassan
Hanafi, to trace the evolution of discourse on the need to actively practise one's faith in the
context of being socially and politically oppressed. Moreover, through the semiotic
deconstruction of Hajj in Shariati’s works, this study illustrates how the foundational principle
of tawhid undergoes a revolutionary transformation from an abstract theological paradigm to
a human-centric praxis. This article concludes that, in Shariati’s interpretation, Hajj transcends
being a complete paradigm for the modern struggle against ‘idols’ of political oppression
(Pharaoh), capitalist exploitation (Qarun), and religious hypocrisy (Bal'am), to also being a
scaffold for the construction of an ideologically aware and socially just ummah. This approach
should consider the relevance of Shariati’'s writings as they connect the spiritual world with
social struggle in contemporary society.

Keywords: Liberation Theology, Ali Syariati, Hajj, Anthropocentric, Islamic Revolution,
Tawhid

Introduction

The "resurgence of religions" within the context of the 20th century was frequently a
consequence of the upheaval of modernity, which, in several ways, lacked an ethical and
spiritual framework to guide humanity and the world's progress. The progress of modernity,
heralding numerous advancements, has consequently led to unprecedented segmentation,
systemic inequity, and the predicaments besetting humanity (Sassen, 2011). When navigating
through modernity's avatar of Islamic civilisation, the aftermath of colonialism, rising post-
colonial autocratic regimes, coupled with profound underdevelopment and destitution, has
only aggravated the ongoing crisis. The above scenarios have underscored the perception of
Islamic theology as "sterile™ and far removed from the urgently needed answers and solutions
to the world's pressing humanitarian issues, challenges, and predicaments (Paya, 2013).
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Intensive critique has been placed on classical theology and its speculations on metaphysics
and the afterlife, which offered repression and domination, the condition of being repressed
and even sanctioned. The classical theology focuses on liberation fundamentally in the
metaphysical domain, as asserted in the text, having lost its practical utility (Rodriguez, 2014).
The gap in utility has now given rise to the urgent need for prima facie attempts at constructing
a 'theology of liberation'. Such a theology is likely to be constructive in challenging a politico-
religious order and equally a proponent of the mustad'afin and the aggressive defence of their
ideological interests. Such a birthed, primary, new, and unprecedented defence of 'theology'
is not protected from having a discourse on liberation. It is equally important to have a
motivating inner disposition as well as to take concrete actions to free the suppressed (Ciftci,
2015). During this period of intellectual upheaval, Ali Shariati (1933-1977) also known as Al
Masharati, was an influential Iranian revolutionary and sociologist and a key intellectual figure
in the lead-up to the 1979 Iranian Revolution (Akhavi, 2018). He emerged as one of the most
prominent Iranian theorists of the 20th century, a sociologist, and a revolutionary thinker in his
own right. Shariati was perhaps the best practical representation of the intersection of tradition
and modernity, the East and the West (Chatterjee, 2014). Growing up in a village in Iran, his
educational training was predominantly religious, and that work was initiated by his own father,
Muhammad Taqi Shariati, who was a cleric and a thinker, as Islam to him was not a static
dogma of yesteryear, but a social doctrine in tune with the contemporary world. Both this
dynamic and his superb education, which included a doctorate in sociology from the Sorbonne
University in Paris, were framed by a phenomenon that combined and shaped his education:
synergistic thinking (Cohen, 2015).

Many more views, including critical Marxism, existentialism, and anti-colonial frameworks from
thinkers such as Frantz Fanon and Louis Massignon, influenced his European-based
touchpoints. Also, Shariati "returned to self" in revitalising Islamic thought as he deeply
analysed the Islamic world without devolving into a Westernised intellectual (Machlis, 2014).
He actively pursued his scholarly work and avoided becoming naive. He disseminated the
notion of Islam as a dominant, liberatory ideology through his teachings at the Hosseiniye
Ershad Institute in Tehran, where he captivated thousands, primarily students and young
people. He was unprecedented in his devotion to Islam (Chatterjee, 2014). His devotion to the
religion caused the most turbulent years of his life, as he was arrested and imprisoned multiple
times under Shah Pahlevi of Iran. His later years in the UK in exile are where he died, in many
people's views, as martyrdom by SAVAK. To his more popular followers, he is known as the
martyr to the SAVAK, a secret police created by the Shah. He is best known for his exceptional
ability to raise the consciousness of the masses, which many followers consider a form of
martyrdom. In Iran, he is recognised as the "ldeologist of the Islamic Revolution" (Seyed-
Gohrab, 2011). Noruzi and Greener (2025) present Shariati to us as a thinker who explains
how oppression works at economic, cultural, and spiritual levels, They also argue that true
liberation necessitates both social change and a sense of inner awakening. Shariati
demonstrates that even basic and ordinary routines and beliefs are part of political struggle.
To him, liberation is not only about changing systems, but rather also needs awakening
people’s awareness and self-understanding.

This article sets out to demonstrate that the peak of Ali Shariati's liberation theology is not to
be found in his political manuscripts, but is most amply and powerfully articulated in his
magnum opus on the Hajj pilgrimage (Saffari, 2015). To Shariati's mind, Hajj is not the fifth
pillar of Islam, which is ritualistic and individualistic in nature, but a universal 'performance’ or
a 'symbolic drama’ which embodies the philosophy of creation, the history of human struggle,
and the process of existence toward God in all its vastness (Chatterjee, 2014). Shariati's
brilliant semiotics, in which he transformed each pillar and each movement of the Hajj into
distinct acts of a drama, elevated it to a transformative ritual of social, political, and existential
significance. In his hands, Hajj is an ideological blueprint that formulated Islam out of what
Marx called 'the opium of the people' into a 'liberating ideology' (Matin, 2010).
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Literature Review

The phrase "Liberation Theology" was a newly accepted phrase within organised movements
during the 1960s in Latin America. This was an attempt at social and moral protests against
power systems, primarily undertaken by the Christian clergy as part of the Catholic Church
(Foroohar, 1986). One of the most famous proponents, Gustavo Gutiérrez from Peru,
described the theology by stating, "the right of the poor to think from their own faith." This
means to shift away from the apathetic state of suffering the society is in and work towards
the dominance of authoritarian states and capitalist exploitation (Irvine, 2012; Lubis & Eriza,
2025). Within the Islamic intellectual tradition, Ali Shariati reinterpreted liberation theology
through a revolutionary and anti-oppressive reading of Islam, arguing that faith must function
as a transformative force against tyranny, social inequality, and cultural domination rather than
remain confined to ritual formalism (Mahendra et al., 2025).

Major scholars of such as Hamid Dabashi and Asef Bayat have further expanded the
intellectual significance of liberation theology in Islamic contexts. Dabashi interprets Shariati
as a revolutionary thinker who transformed Shi‘ism into a dynamic ideology of resistance
against colonialism, cultural domination, and social injustice, while Bayat situates Shariati
within broader debates on post-Islamism, social transformation, and the relationship between
religion and emancipatory politics in modern Muslim societies (Subeeh, 2024; Nugroho &
Surwandano, 2017).The philosophy of liberation theology shaped the essence of social
movements advocating social justice, equitable treatment, and human rights throughout the
world (Mufioz-Guzman, 2015). Theoretically, liberation theology understands religion as a
praxis-oriented force that interprets faith through the realities of oppression and social
injustice, linking theology with ethical and political transformation (Nasution et al., 2024; Hadita
& Thamrin, 2026). Islamic liberation theology differs in that it grounds liberation within Qur'anic
concepts such as tawhid, ‘adl, and the human role as khalifah, making social justice both a
political and spiritual obligation (Kunnummal, 2022; Zulfahmi et al., 2024). Additionally, Paulo
Freire strongly influenced liberation theology through his concept of conscientization, which
encourages oppressed communities to develop critical awareness and transform unjust social
conditions through emancipatory education (McLaren & Jandri¢, 2018).

The spirit of emancipation does not diverge from Islamic belief systems. Islamic philosophers
contend that Islam is primarily a religion of societal emancipation. The prophetic mission of
Muhammad SAW during his time in Mecca was primarily a socially revolutionary counter-
movement, challenging the affluent traders of the Quraish tribe (Sudarmanto & Aulia, 2022).
The Quran itself consistently advocates for social justice alongside the pursuit of wealth. The
constructs of justice (‘adl) and benevolence (ihsan) are placed as the main pillars, suggesting
that the ritual prayers, a form of worship, will not be complete without the achievement of some
form of social justice (Askari et al., 2014). Furthermore, Asghar Ali Engineer (1939-2013), an
Indian Muslim scholar, is a key figure in Islamic thought and is regarded as the primary figure
in contemporary Islamic Liberation Theology (Rehman, 2017). He describes the discipline as
one which is "worldly oriented, anti-establishment, pro-oppressed, and emphasises the need
for human free will," unparalleled in its elevation to a systemic expression of social control.
The focus of his ideas is the revised conception of tawhid, which is used to assert the notion
of universal social equality and dictates the eradication of all forms of social injustice without
exception (Pasha, 2013). Egyptian philosopher Hassan Hanafi (1935-2021) initiated the
"Islamic Left" (Al-Yasar al-Islami) project. Its objective is to change the focus of theology and
anthropologise the social theocentric dimension (Syafieh et al.,, 2020). Hanafi criticised
classical theology for being lost in irrelevant metaphysical discussions while neglecting the
dire realities of the people, such as poverty and dictatorship. His theology is built on a hyper-
critical engagement with the classical heritage of Islam, a critical stance towards Western
civilisations, and a negative assessment of the Islamic world for its failure to design
transformative solutions (Manshur, 2021). In this context, within this network, Ali Shariati
occupies a central position. In consonance with Engineer and Hanafi, he regards tawhid as
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the essential principle at the foundation of a just society and, like them, arms religion as a
weapon for changing human reality. He creatively synthesises "dualisms" of Shi‘ite mysticism
and critical Western sociology (Matin, 2010). Of profound importance to him is the
revolutionary "Red Shi'ism" in contrast with the "Black Shi'ism" which is ritualistic and worn
out. He advocates the restoration of the spirit of "Red Shi'ism", which he believes will catalyse
a social revolution (Shams, 2016).

Method

This research examines the works of Ali Shariati, with a particular focus on Liberation
Theology and the deconstruction of the meaning of Hajj from a qualitative perspective, utilising
the library research technique (Ciftci, 2015). The study employs qualitative textual analysis of
Ali Shariati’s writings, particularly Haijj, using interpretive hermeneutics and semiotic analysis
to examine how ritual symbols are reinterpreted within a liberationist theological framework.
This study attempts to analyse Shariati's tawhid, ummabh, and Hajj as a drama of liberation,
examining the ideology and praxis to untangle the concepts of tawhid, ummabh, and Hajj within
this framework. The primary data for this study consist of the foundational works of Ali Shariati,
particularly his seminal text Hajj, alongside other writings that articulate his core intellectual
and theological perspectives (Saffari, 2015). To situate Shariati’'s thought within a broader
intellectual framework, the study also engages key texts from prominent scholars of Islamic
Liberation Theology, notably Asghar Ali Engineer and Hassan Hanafi. Secondary data were
drawn from a wide range of scholarly sources, including books, research reports, and peer-
reviewed journal articles that critically examine Shariati’s corpus, the development of Islamic
Liberation Theology, the historical dynamics of the Iranian Revolution, and related sociological
and philosophical debates. The study employed an interpretive and critical analytical
approach, aimed at exploring how Shariati's ideas may be understood as a conceptual
foundation for reimagining religious rituals as instruments of social transformation and
liberation (Chatterjee, 2014).

Results and Discussion

Hajj as a Universal Symbolic Drama: Reconstruction of the Stage, Actors, and
Liberation Scenario

Ali Shariati’s examination of Hajj completely denies any shallow interpretation of the rite as a
spiritual pilgrimage, a site of societal prestige, or as a mere rite of penance for personal sins
(Byrd & Miri, 2017). To him, Hajj is a cosmic "show" or "drama" that is performed annually, a
living testament to all of Islamic thought. He describes Hajj as a magnificent drama that
illustrates "the evolution of man toward Allah" and epitomises the philosophy of Adam's
genesis. In this theatrical vision, every ingredient is valuable and none is superfluous (Raj &
Bozonelos, 2015). Allah is the head "Stage Manager" who oversees the construction of the
whole story. The prototypical players are the principal figures in the tale of monotheism: Adam,
who personifies humanity as a whole, lIbrahim, the builder of the monotheistic faith, Hajar, the
symbol of struggle, passion, and ultimate tenacity, and Satan, the timeless defender of
oppression and the embodiment of forces opposed to liberation (Mikulicova, 2014).

Nonetheless, Syariati has undoubtedly demonstrated brilliance in declaring that the central
participants in this drama are the individual Muslims as pilgrims. Every pilgrim, regardless of
race, ethnicity, religious beliefs, or social class, is not a bystander but a proactive participant
summoned to assume the roles of prophets and archetypal figures in the modern stage of
history (Ibrahim, 1996). The shadings of the drama are the corporeal sites in the vicinity of
Mecca: the Grand Mosque, Arafat, Mashar, and Mina, and each stage corresponds to a layer
of the evolution of the human mind and consciousness. The symbols and props are the
Ka'bah, Safa and Marwah, altars (to be stoned), and the ritual of sacrifice, the meanings of
which we shall soon elucidate. The universal form of costume is the lhram cloth, which serves
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to eliminate all forms of identity radically. Hence, the Hajj transforms into a 'creation, history,
and unity performance, as well as an Islamic and Ummah performance' all at once (Hedin,
2010). The Hajj journey begins at Migat, which Shariati interprets not only as being a
geographical boundary, but also as a psychological threshold. This is where the first, and the
most rudimentary, change occurs. At Migat, pilgrims symbolically detach themselves from
ordinary social identities by replacing their everyday clothing with the simple garments of
ihram.This is akin to what Shariati calls a "breathing death (Green, 2015)." This garment
belongs to the wearer, just as a shroud does; the bearer is said to have completely given up
on the worldly constitution. At Migat, the persons tend to be egotistical, arrogant, and self-
centred, all at once. This is the very point where the "I" disintegrates, and then emerges as
the rest of the body of an assembled and unified blanket, also known as the ummah. All race
and the loss of fragmented national, social and class distinctiveness disappear, to be replaced
with “we,” and, in all holiness, humanity (Raj & Bozonelos, 2015). This process of
disindividualisation, in Shariati, is the most basic and important form of alienation offered to
modern humanity, and the world individual on a platter, to reclaim. Upon entering Mecca, the
first act of the pilgrims is Tawaf, circling the Kaaba seven times within Masjid al-Haram in
Mecca. Itis a key component of: Hajj (the annual pilgrimage) The Kaaba is referred to as “The
House of God.” Pilgrims begin at the Black Stone (Hajar al-Aswad) corner of the Kaaba and
the walk around the Kaaba keeping it on their left. During the ritual, pilgrims engage in prayers,
supplications, and remembrance of God (dhikr). Tawaf symbolizes the unity of believers as all
are moving together in worship. In broader theological and philosophical interpretations
(including thinkers like Ali Shariati), Tawaf is often seen not just as a ritual act, but as a very
symbolic journey toward God, showing that human existence revolves around divine purpose.
It is the focal point of the world, and the centre of God's limitless existence and constancy.
The universe, with all its intricate systems, revolves around the Creator as the Divine centre
(Wazeri, 2017).

To Shariati, the deeper meaning is more profound: Tawaf exemplifies the perpetual movement
of humanity throughout time, which, in all cases, revolves around God as the true and just
axis. God must strive to be the exclusive focal point in all and every action and step of one's
life, which includes the socio-political life as well. The next ritual is Sa’i, which is the running
between the two hills of Safa and Marwah seven times (Hussin, 2024). This retraces the steps
of Hajar, the wife of Prophet Ibrahim, in her search for the elusive water for her son, Ismail, in
the barren desert lands. To Shariati, the ritual of Sa’i is an all-encompassing symbol of the
boundless struggle which humans must face. The prime one is divine assistance, which she
symbolised with the Zamzam spring. This is the most important philosophical conclusion of
the story: ‘Divine assistance always comes after every effort, but never before’. In stark
contrast to inaction and determinism, voicing this as a conceptual theology and belief is bound
up in positive work and vigorous activities (Crotty, 2012).

Ritual Semiotics: Translating Movement into Transformative Consciousness

As mentioned earlier, the peak of the Hajj pilgrimage occurs at three areas in the vicinity of
Mecca. Shariati portrays these areas as what he calls three dialectical journeys in achieving
a transformative consciousness. This is a shift in existential state from knowledge to
consciousness, and then to love, from which action is born. The first stage is Arafah, which
represents knowledge (Ma'rifat) (Raj & Bozonelos, 2015). The wukuf (standing still) at the
Arafah plains during the peak of the sun down until sunset is a time of great awareness and
mental development. It is in this stage of existence that the pilgrim is able, in an act of rational
and conclusive thought, to grasp, under what Shariati calls the metaphorical sun, the essence
of history and the society around him, himself, and the concept of God (Hedin, 2010).

At Arafah is the region in which the human, after ridding himself of the fictitious masks of

identity at Migat, moves into the state of awareness where the term 'recognition’ (‘arafa) is
used. This is the stage in belief where belief is no longer baseless but conscious and critical
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knowledge. Adam and Eve are said by some to have met in this region after being expelled
from Paradise, while at Arafah. Out of this region is a metaphor in which, after feeling lost at
one point, humanity began to rediscover its awareness within the earth (O’Meara, 2012). After
the sun goes down in Arafah, the group moves on to the second stage, Masy'ar al-Haram
(Muzdalifah), which represents the aspect of consciousness known as Syu'ur. If rational
consciousness corresponds to the sunlit Arafah, then Masy'ar is the intuition and dream-sleep
portion of the psyche bathed in darkness (Hedin, 2010). What is known rationally at Arafah
becomes the intellectual and contemplative immersion at Masy'ar, not that it settles to the
calm depths of the psyche.

This describes the movement from ‘knowing’ to ‘feeling’ and ‘realising’ something. It is in the
silence and darkness that the congregation ‘gathers their weapons’—pebbles—for the
ideological combat in Mina (Hedin, 2010). The act of pebble accumulation at Masy'ar is not an
arbitrary one, but the preparation of an active posture aimed at confrontation. It signifies that
a revolutionary struggle cannot be waged on the spur of the moment, but only after an embrace
of knowledge (Arafah) and profound understanding (Masy'ar) (Kister, 1996). The concluding
segment of this series is Mina, which Shariati describes as the “land of love, struggle, and
martyrdom.” After acquiring knowledge in Arafah and gaining consciousness in Masy’ar,
humans should not indulge in mere speculation. They need to act. The motivational force of
this action is love (‘Isyq)—Ilove for God also translates to love for people and a willingness to
struggle for justice (Chatterjee, 2014). Mina is where theory becomes practice, where faith is
validated through true struggle. It is in Mina that the ideological struggle with the modern-day
idols starts, and it is in Mina that the ultimate sacrifice can be made. Thus, Arafah-Masy’ar-
Mina, in sequenced form, represents an entire method of liberation: starting from the blow of
intellectual illumination, then ideological schism, and ultimately, love-struck revolutionary
action. It is the opposite of religion that halts at practical and theoretical knowledge; it is a
religion that calls to action (Muiller, 2014).

Ritual | Location/Action | Literal/Traditional Meaning |Ali Shariati's Symbolic Interpretation
Ihram Migat Entering a state of purity withDeath of the ego, shedding of social
intention and wearing speciallstatus, rebirth as part of an equal

clothing. ummabh.

Tawaf Masjid al-Haram [Circling the Ka'bah seven[The eternal movement of human history|
times. is centred on God as the axis of truth

and justice.

Sa'i Between Safa and|Running seven times between,|A universal symbol of hard work, effort,

Marwah emulating Hajar's struggle tojand relentless struggle, faith must be
find water. manifested in practice.

\Wukuf Plain of Arafat Remaining still, praying, and[The Stage of Knowledge (Ma'rifat):
reciting zikr on the 9th of Dhulintellectual enlightenment, rational
al-Hijjah. awareness of history and self.

Mabit Masy'ar Staying overnight andStage of Awareness  (Syu'ur):

(Muzdalifah) collecting pebbles. Internalising knowledge into ideological
awareness; preparing "weapons" for the
struggle.

Ramy al-Mina Throwing stones at the three|Stage of Love & Action (Isyq):

Jamarat pillars (jumrah). Declaration of eternal war against the

trinity of evil (Pharaoh, Qarun, Bal'am).

Sacrifice [Mina Slaughtering the sacrificialSelf-Liberation: Sacrificing one's
animal. personal "Ishmael" (worldly|

attachments) for total devotion to God.
Table 1.

Table 1. Semiotic Interpretation of Hajj Rituals in Shariati’s Thought Source: Compiled by the author,

2026


http://www.pharosjot.com/

@ @ @ Pharos Journal of Theology ISSN 2414-3324 online Volume 107 (3) Regular Issue (2026)
e Copyright: ©2026 Open Access/Author/s - Online @ http//: www.pharosjot.com

From the analysis of the table above, for Ali Shariati, every action performed during the Hajj
is not an isolated ceremonial act; instead, it is part of a dialectical process aimed at liberating
humanity. Shariati does not accept the disassociated ‘social’ view of the Hajj, which sees
worship and social action as separate; rather, every step of the Hajj is a symbol of the
existential stratum of humans wherein alienation is transformed into consciousness and a
merger of knowledge and action is achieved (Machlis, 2014). In this way, Shariati semantically
readjusts Hajj rituals as 'violent' teachings of ideology equipping social and spiritual revolution.
Ihram is the symbol of the death of the ego, and the 'y' in Tawaf reminds people to strive
towards and subsist in the divine centre, while sa’i underlines the need for unyielding
resistance. In the end, the trilogy of Arafah—Muzdalifah—Mina is a process of transformation of
consciousness: the blooming of the intellect (ma'rifat), immersion in consciousness (syu‘ur),
and the act of love (‘isyq) (Machlis, 2014). In this way, Shariati's concept of the Hajj ritual
underscores that the essence of worship is not an abandonment of the world, but a liberating
action, a praxis, which is a culmination of critical belief, conscious effort, and the struggle for
justice (Saffari, 2015).

The Peak of Revolutionary Action: The War Against Modern Idols and Self-Liberation

The most explicit political manifestation of Shariati's theology of liberation is found in his
interpretation of the ritual of throwing stones at the jumrah in Mina. The three pillars of stone
that are the targets of the stones are not merely symbols of the devil who tempted the Prophet
Ibrahim personally (Matin, 2010). For Shariati, they are archetypes of the three main
oppressive forces that have always been present in human history, a "trinity of evil" that must
be fought eternally. The first idol (Jumrah Ula) is Pharaoh, who symbolises tyranny, absolute
political power, despotism, imperialism, and all forms of state oppression. The second idol
(Jumrah Wustha) is Qarun, who symbolises capitalism, economic greed, the accumulation of
wealth, class exploitation, and deceptive materialism. The third idol (Jumrah Ugba) is Bal'am,
who symbolises the hypocrisy and betrayal of intellectuals and religious leaders. Bal'am is the
archetype of the cleric, priest, or scholar who sells his knowledge and religion to legitimise the
power of Pharaoh and the wealth of Qarun (Sengll, 2015). The act of throwing pebbles, which
he calls "bullets”, is a symbolic declaration of war. It is a lifelong commitment of every Muslim
to continuously fight these three faces of oppression wherever they are, both on a global scale
and in the context of their own society.

The final ritual in Mina is the slaughter of sacrificial animals. Shariati again rejects a shallow,
literal interpretation. Sacrifice is not merely the act of slaughtering sheep or camels. It is a
symbol of Prophet Ibrahim's most significant test: the command to sacrifice his most beloved
son, Ismail. Shariati then poses an existential question to every pilgrim: "Who is your Ismail?"
"Ismail" is a metaphor for whatever we love most and are most attached to in this world, which
has the potential to become a barrier between us and our total devotion to God and humanity.
"Ishmael" could be a child, a spouse, a position, wealth, reputation, ideology, or even our own
ego and desires. Actual Hajj, according to Shariati, requires each individual to identify their
personal "Ishmael" and have the courage and sincerity to "slaughter" it on the altar of devotion
to God. Without the willingness to make this internal sacrifice, the slaughter of animals in Mina
is nothing more than "butchery” that has no spiritual meaning. It is the ultimate act of liberation
from all forms of worldly attachments that bind us, enabling humans to become completely
free agents of change (Khan et al., 2015).

The outcome of the entire Hajj drama has significant theological and sociopolitical
ramifications. On the one hand, it transforms the abstract doctrine of tawhid into a dynamic
and revolutionary concept. If worship is only due to Allah, then serving the Pharaoh, Qarun,
or personal "Ismaels" is a form of shirk (polytheism). There is a tawhid that demands total
liberation and unwavering resistance to all forms of oppression. On the other hand, Shariati's
thoughts had enormous sociopolitical explosive power (Machlis, 2014). It is widely accepted
that Shariati was a major player in the onset of the 1979 Iranian Revolution. Even though he
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passed away two years prior to the peak of the revolution, his ideas had dominated the public,
especially among students and intellectuals. It is Shariati, the Islamic ideologue, who laid the
groundwork for the resistance against the Pahlavi Regime, which was then portrayed as the
elemental form of Pharaoh and Qarun. In converting Islam from passive belief to an "ideology
of liberation and emancipation,” Shariati supported Khomeini's leadership revolution, which
was predominantly unopposed (Chatterjee, 2014).

In Shia Islam, the Hajj is the culmination of a lifetime of devotion, the ultimate sacrifice made
upon the foundation of the earth, a point of equality where a robe of pure white is worn,
emblematic of absolute purity, free from the layers of social distinctions. The illustrations of
the other hajjis, whom the whole world accompanies, represent a self-liberation (Marzolph,
2014). “Haji, Haji becomes Haiji, living a cycle of liberty shaped by the self, as few can touch
within. Slowly, as few layers are shed, the liberty shaped by others that ordains life is touched
—a system of interdependence, a system of limits—active liberation from within. To act is to
undo. To purify an ocean of veils. To journey. To take oneself to oneself, a walk within, an act
of self-liberation. The veils lifting, journeying to an ocean rolling a choir of veils, healing, alive,
dissolving” (Meinvielle et al., 2019).

Jumrah | Historical Symbolic Manifestation
(Idol) Archetype Representation

Jumrah |Pharaoh Absolute PoliticalAuthoritarian  regimes, dictatorships, imperialism,

Ula Power & Tyranny surveillance states, oppressive bureaucracies.

Jumrah  |Qarun Capitalism &|Global neoliberalism, exploitative  multinational

Wustha Economic corporations, consumerism, wealth inequality, and
Exploitation environmental destruction for profit.

Jumrah |Bal'am Intellectual &|Religious figures who legitimise tyrannical power,

Ugba Religious Hypocrisy |intellectuals who sell their ideas to those in power, and

media that become mouthpieces for propaganda.

Table 2. Analysis of "Modern Idols" in Ali Syariati's Thought
Source: Compiled by the author, 2026

The capability to undertake modern deliberation, as presented in the "modern idols" concept
in Ali Syariati's thought, in the form of servitude to God exclusively, represents a radical
refinement of liberation theology (Akhlag, 2023). Shariati emphasised the political, economic,
and epistemic triad of controlled underpinnings of dominance and identified three archetypes,
namely: Pharaoh, Qarun, and Bal'am. Pharaoh epitomises the modern state despotism, the
totalitarian apparatus which, for the sake of security and stability, suppresses the population;
Qarun represents global capitalism which reduces human beings, by a structure of inequality,
to mere consumers; and Bal’am, the profane religio-intellectual, is the surviving emblem of the
high treason of intelligence and religion for the sake of service to the masters — the
degeneration of the praiseworthy charity of scientists and of religion. These three, for Shariati,
are not confined to the historical past, but are reincarnated in novel forms in every age (Sengul,
2015).

Consequently, the act of throwing stones at the Jamrah is not merely a spiritual struggle, but
an ethical and political rejection of systems of domination and control based on power, wealth,
and the distortion of knowledge (Muller, 2014). In current times, this requires a redefinition of
the social obligation of religious community members: belief can no longer be limited to the
performance of rites. However, it must be put into action in the fight against injustice and
dehumanisation. The self-liberation taught through the personal sacrifice of "Ishmael"
deepens the personal side of this resistance: a genuine revolution is the one that takes place
within the individual before it is externalised in the social realm. This constellation of ideas is
what makes the theology of Shariati a unique synthesis of spirituality and revolution, tawhid
and liberation. Within this context, the Hajj is not only a religious journey aimed at reaching
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God, but also a formation of consciousness that fosters a self that is free, socially responsible,
and committed to the universal emancipation of humanity (Machlis, 2014).

Conclusion

Through the work of Ali Shariati, this study demonstrates how Islam is transformed and
revitalised from merely a belief system into a comprehensive ideology of liberation. Analysing
the Hajj revealed that the religious rituals in Islam contain a dimension of revolution, which
brings people from knowledge to consciousness and from consciousness to emancipatory
action. Shariati successfully transformed tawhid from a metaphysical doctrine into a practical
principle of devotion whereby fundamental belief concedes to social, political, and economic
injustice. Therefore, the Hajj is sacramentally comprehensive in that it offers individuals a
spiritual expression, while simultaneously serving as an ideological manifesto that teaches
liberation, equality, and solidarity.

Theoretically, this study advances the discourse of Islamic Liberation Theology by
synthesising the spiritual, philosophical, and socio-political components. The primary focus of
this research is to integrate semiotic and theological perspectives in interpreting the symbolic
significance of the Hajj pilgrimage in relation to the contemporary struggle of humanity. This
focus contributes to the discourse of contextual and humanitarian theology, a growing field of
scholarship which seeks to integrate the practice of theology with social action. This study,
however, is also subject to several limitations. It is qualitative and relies on a literature review;
therefore, the conclusions reached are interpretive and have not been applied to the sociology
of Shariati's ideas. Therefore, further research is necessary to investigate the social
application of Shariati's liberation theology and its relevance to contemporary Islamic social
movements.
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