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Abstract

A pneumatological orientation of human life is premised on the theology of the Spirit
(pneumatology), particularly Spirit baptism and the subsequent pneumatic experiences within
the Pentecostal tradition. A Pneumatological orientation of human life has been framed as the
relevant framework for the transformation and spiritual growth of individual believers. In
addition, pneumatological orientation of human life has been studied as the denunciation of
the life of the flesh in embracing the fruit and the life of the Spirit. The contribution of this article
is the study of pneumatological orientation of human life as an important framework for
Christian mission within Pentecostalism. To achieve this objective, a pneumatological
orientation of human life is introduced through a qualitative literature review. The
pneumatological orientation of human life is also outlined as a contrast to life in the flesh, but
oriented to the fruit of the Spirit. The framework is also discussed in terms of how it serves as
a mission activity in the broader Christian mission. A theological analysis was conducted by
looking at the relevant biblical texts on the works of the flesh and the fruit of the Spirit.

Keywords: Pneumatology, pneumatological orientation, human life, Holy Spirit, mission
activity, Pentecostalism

Introduction

Pentecostals worldwide embrace the life of the Spirit as informed by Spirit baptism that ushers
in Spirit empowerment within the study of Pentecostal theology of the Spirit (pneumatology).
This life in the Spirit is conceptualized in this current study as a pneumatological orientation of
human life. A pneumatological orientation of human life has been explored before, particularly
considering the empowerment of the believer for transformation, spiritual growth, and other
pneumatic experiences such as prophecy, healing and speaking in tongues. In this article, a
pneumatological orientation of human life expands beyond its spirituality to include the moral,
relationality, and social aspects regarding Christian mission. The contribution that this article
makes is a discussion on a pneumatological orientation of human life as a mission activity.
Therefore, the main research question is how a pneumatological orientation of human life
contributes to the Christian mission. In the quest to respond to the main research question,
the article is divided into five main sections. The first section discusses a pneumatological
orientation of human life or life in the Spirit as the main theoretical framework. The second
section is the articulation of life in the Spirit in contrast to the works of the flesh. The third
section is an articulation of a pneumatological orientation of human life as the embrace of the
fruit of the Spirit. The fourth section discusses a pneumatological orientation of human life
directly as a mission activity within the Christian mission. The last section will look at the
contribution of pneumatological orientation of human life to the Christian mission. Data was
collected by focusing on the literature discussing a life in the Spirit (pneumatological
orientation of human life) and the theology of mission.
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Methodology

The article is based on a qualitative literature review methodology (Gentles, Charles, Nicholas,
Ploeg & McKibbon, 2016; Butler, Hall, and Copnell, 2016; Snyder, 2019). This approach is
used in social sciences and humanities to understand human behaviour and experiences in
various social contexts without quantitative analysis. The qualitative literature review is
popular in theological studies as a systematic review of literature on specific topics within the
disciplines of Old and New Testament studies, church history, systematic theology, practical
theology, and missiology. It involves working with relevant literature such as books, peer-
reviewed articles, and other online sources. Buttler, Hall, and Copnell (2016:242) emphasize
the importance of searching for and selecting key sources before conducting the systematic
review. Snyder (2019) agrees that choosing relevant sources is crucial for the thoroughness
and rigor of the review. Gentles, Charles, Nicholas, Ploeg, and McKibbon (2016:2) state that
the goal is "to develop a thorough and critical sense of the varied approaches regarding certain
controversial or ambiguous methods topics." In this study, a qualitative literature review is
used by searching and selecting relevant literature on the pneumatological orientation of
human life and its contribution to Christian mission, especially within the Pentecostal tradition.
The literature will be examined with a focus on Pneumatology as the primary concept
underlying the pneumatological orientation of human life. Since pneumatology is also known
as the theology of the Spirit within Pentecostal theology, literature on this theme will also be
analyzed. To understand how pneumatological orientation of human life contributes to
Christian mission, it is important to explore its links to the fruit of the Spirit. Additionally,
analyzing how pneumatological orientation influences rejection of the life of the flesh is equally
crucial. Therefore, this qualitative literature review involves searching, selecting, and
systematically reviewing literature on pneumatology, pneumatological orientation of human
life, the fruit of the Spirit, works of the flesh, and Christian mission.

A pneumatological orientation of human life: a theoretical framework

A pneumatological orientation of human life is deeply rooted in Pentecostal theology of the
Spirit (pneumatology). By pneumatology, here one refers to the study of the coming of the
Holy Spirit and his role not only in the Trinity but also in the lives of the believers. Job 34:14-
15 states: "If He should set His heart to it and gather to Himself His Spirit and His breath, all
flesh would perish together, and man would return to dust." The Holy Spirit is therefore a
source of life, as argued by Moltmann (1997:24), in which the theology of life can be studied
and understood. Pentecostals believe that God is not only transcendent but also immanent,
as demonstrated by sending His Son into the world and the Son sending His Spirit. Scholars
such as Karkkainen (2009), Yong (2020), and Baker (2023) have described this
pneumatological perspective as God's activity in the world through His Spirit. Karkkainen
(2009:143) states that “The Spirit is at work in the world and should not be degraded to an
ornament of piety.” Therefore, a pneumatologically oriented life recognizes the Spirit’s activity
among human beings. Karkkainen (2009:143) further explains that “human beings as physical
and social creatures are the 'object' of the Spirit’s work, as is the creation. The same Spirit of
God who was instrumental in creation will also re-create the world.”

Pentecostals believe that God works with humans for the transformation of society through a
pneumatologically oriented life. This has been the focus of Pentecostals since the movement’s
early beginning in the early 20th century. Richie (2020:184) explains that Pentecostals are
uniquely known for their pneumatological focus, which is simply an orientation toward the Holy
Spirit and what He is doing in the believer’s life. This explains the rationale for Pentecostals’
emphasis on the baptism of the Holy Spirit. This means that one cannot claim to live in the
Spirit unless they are filled or baptized with the Holy Spirit. Ultimately, living in the Spirit
involves embracing the Spirit's works and following His guidance in daily life. In other words,
the life in the Spirit not only affects the spirituality of the believer but also their day-to-day life
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in human and social experiences outside ecclesiastical contexts. entecostals stress the
importance of listening to and following the Holy Spirit for guidance in everyday activities.

A pneumatological orientation of human life brings the possibility of receiving transformation
through the very same power of the Holy Spirit (Karkkainen, 2002; Davies, 2014; Vondey,
2009, 2010, 2017; Ross, 2019). In the same way, the coming of the Holy Spirit brought
transformation in the early church in the Pentecost narrative. Therefore, a pneumatological
orientation of life, which is life in the Spirit, brings about transformation in the lives of the
believers. This means that the transformation of the believer does not only depend on the
Christological orientation but the pneumatological orientation. Pentecostals believe that
Christians are not only transformed by surrendering their lives to Christ but also by a
continuous dedication of their lives to the Holy Spirit. Karkkainen (2002) explains that this is
why Pentecostals desire an encounter with the Holy Spirit, who is also responsible for the
transformation of their lives, bringing a believer into a new life in Christ. Davies (2014:159)
adds that the need to receive the Holy Spirit is motivated by the Spirit's power to transform the
believer. Vondey (2010:147) summarises in this way:

In the Pentecostal movement, “being baptized in the Spirit”, “being filled with
the Holy Spirit,” and “receiving the Holy Spirit” are understood as occurring in
a decisive experience distinct from conversion whereby the Holy Spirit
manifests himself, empowers, and transforms one’s life and enlightens one as
to the whole reality of the Christian mystery.

Therefore, human beings change as they encounter the Holy Spirit through Spirit baptism. It
is through the empowerment of the Holy Spirit that a reversal of the past life before receiving
Christ happens in the life of a believer. Therefore, in Pentecostalism, it is believed that those
who have been baptized in the Holy Spirit are no longer ordinary human beings. Hence, a
pneumatological orientation of human life is relevant for the transformation of individuals and
ultimately the transformation of society.

The Holy Spirit leads to a life that pleases God, thus enabling spiritual growth in the life of the
believer. The Spirit baptism in Pentecostalism initiates the believer into the faith in Christ and
is also responsible for the growth of the same faith. Pneumatological orientation of human
beings is important for the link between the work of the Holy Spirit and spiritual growth in the
life of the believer. The Holy Spirit empowers the believer to be able to recognize the gifts of
the Holy Spirit, which also brings spiritual growth. Pneumatic experiences such as speaking
in tongues must not be defined as the culmination of the Pentecostals’ embracement of the
Holy Spirit but rather as the manifestation of God’s power.

What remains important in the baptism of the Holy Spirit is for the believer to reach a fuller
personal and spiritual life through this pneumatological orientation. In this way, a
pneumatological orientation of a believer refers to embracing the Spirit’s role in the spiritual
growth of individuals. This does not in any way undermine a Christological orientation but
rather points out the value that pneumatological orientation brings to an individual believer that
ultimately contributes towards the growth of the body of Christ. Pneumatological orientation
values the Spirit’s role in the daily activities of the believer and the church without undermining
the Christological role at the same time. This is possible because the Spirit is universal, but at
the same time very particular in the working, specifically in the life of an individual believer, for
their personal spiritual growth.

A pneumatological orientation of human life as a denunciation of life in the flesh
The importance of living the life of the Spirit is that one can denounce the works of the flesh

(Martin, 2001; Moltmann, 2001; Willard, 2008). By flesh in this context is a reference to the
works of sin. Martin (2001:6) explains that when humanity is in a fallen state, it continues to
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be entangled with the life of sin. Martin (2001:8) explains further that “Flesh’ is the innate drive
of the human personality toward self-aggrandizement and self-preservation. It is the direct
result of human alienation from God and the consequent disorder in being”. Therefore, when
humanity is in the flesh, it becomes so disconnected from its God and loses its place in God.
This is exactly what happened to Adam and Eve in their fallen state; they lost their relationship
with God to an extent that God asked, “Where are you”? (Genesis 3:9). This does not mean
God did not know where Adam was, but an illustration of what happens when humanity is
entangled with the flesh. Similarly, Romans 3:23 states that all humanity has sinned and fallen
short of God'’s glory. Therefore, it can be concluded that life in the flesh refers to the fallen
state of humanity, the life of sin, and the loss of a relationship with God. This happens when
humanity engages in the works of the flesh, as pointed out in Galatians 5:19-21.

The acts of the flesh are obvious: sexual immorality, impurity and debauchery;
idolatry and witchcraft; hatred, discord, jealousy, fits of rage, selfish ambition,
dissensions, factions and envy; drunkenness, orgies, and the like. | warn you,
as | did before, that those who live like this will not inherit the kingdom of God.

Therefore, any alignment with the works of the flesh as mentioned above results in human
beings living the life of the flesh, which is contrary to the life in the Spirit. The important
research question is how life in the flesh can be denunciated.

A pneumatological orientation of human life is basically the quest to overcome the life of sin
(Martin, 2001:5; Yong, 2014; Barth, 2017). Galatians 5:16 states, “So | say, walk by the Spirit,
and you will not gratify the desires of the flesh.” This is because the desires of the flesh are
contrary to the desires of the Spirit. Therefore, a life in the Spirit is important for the resistance
of the works of the flesh. Romans 8:5 states that “Those who live according to the flesh have
their minds set on what the flesh desires; but those who live in accordance with the Spirit have
their minds set on what the Spirit desires.” It means putting off the flesh and embracing a new,
Spirit-filled way of life. A pneumatologically oriented life describes how Christians should
conduct themselves, enabling them to resist temptations and live victoriously amid human
suffering and life challenges. Life in the Spirit signifies a departure from an old life of bondage,
focusing instead on a new life in Jesus Christ. (2 Corinthians 5:17). This is possible when
believers do not focus on themselves but on life in the Spirit. Therefore, it can be reiterated
that a pneumatological orientation of human life gives believers the ability to overcome the
works of the flesh as listed in Galatians 5:19-21. This is also possible when humanity
maintains its direct relationship with God through the very power of the Holy Spirit. Therefore,
a condemnation of life in the flesh has nothing with a condemnation of human beings but rather
is a call for humanity to be in a constant relationship with their God (Barth, 2017). But most
importantly, a denunciation of life in the flesh becomes possible when the human life is oriented
in the Holy Spirit. Martin (2001:6) “without a deep submission of our own human activity to the
work of the Holy Spirit, we run the risk of being always dominated, subtly or overtly, by the
self-centeredness and self-concern which is the work of the flesh”. However, through the
power of the Holy Spirit, the works of the flesh can be overcome as Romans 8:13 states, "For
if you live according to the flesh, you will die; but if by the Spirit you put to death the misdeeds
of the body, you will live".

The contribution of the current study is that a denunciation of life in the flesh is important in
the context of the Christian mission. This means that as believers overcome the flesh through
the life of the Holy Spirit, they can win others to Jesus Christ. The opposite is also true: that a
believer who embraces the works of the flesh will not be able to reach out to others for the
propagation of the mission of God. Romans 8:6-7 states: "The mind governed by the flesh is
death, but the mind governed by the Spirit is life and peace. The mind governed by the flesh
is hostile to God; it does not submit to God’s law, nor can it do so." Therefore, a
pneumatological orientation of human life is important for conscientizing believers in the works
of God through the power of the Holy Spirit.
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The life in the Spirit is important for a preoccupation with the Christian lifestyle, such as
scripture reading, prayer, and Christian fellowship, including the fulfillment of the mission of
God on earth. The work of redemption through the cross is made active by believers whose
lives are dedicated to life in the Spirit. As the life of sin and the works of the flesh are being
overcome in the world, this opens an opportunity for many souls to come to the light of God
through the gospel. Therefore, a pneumatological orientation of human life is important for the
main purpose of leading others to the redemptive work of Christ on the cross, as the work of
the flesh is suppressed and overcome through the power of the Holy Spirit. After all, when the
flesh is overcome, a believer can live the life that resembles that of Christ in character and
deeds. The argument here is that such a life comes through an orientation in the life of the
Spirit rather than the life of the flesh.

A pneumatological orientation of human life as an embracement of the fruit of the Spirit

Both the Old and New Testaments have references to bearing fruit. The song of the vineyard
in Isaiah is about God lamenting Israel’s failure to bear the fruit of justice and righteousness.
The metaphor of a vineyard is used in Isaiah 5:1-7 to express the disappointment of the owner
that when he expected the good vines, only the bad ones appeared. The vineyard is used to
paint a picture of Israel that is yielding fruit of bloodshed rather than justice, and yielding the
fruit of distress rather than the fruit of righteousness. There is an expectation from God for his
people to yield fruit, particularly of good things. In the New Testament, a biblical text like John
15 demonstrates the importance of bearing fruit as a sign of the genuine relationship that
believers have with their God. Bearing good fruit is also demonstrated as a sign of being a
true disciple of Jesus Christ. Matthew 7:17 states, "Every good tree bears good fruit, but a bad
tree bears bad fruit" (Matthew 7:17). Bearing fruit in the different scriptures quoted above
demonstrates a level of fulfilling one’s Christian Walk with God. The one who bears good fruit
becomes aligned with the will of God in their lives and is expected to bear more fruit. Therefore,
bearing fruit in both the Old and the New Testaments is aligned with keeping up with what God
desires for his people.

A research question then becomes, how can human beings who are born of the flesh bear
good fruit? A pneumatological orientation of human life is a relevant framework, therefore, for
the bearing of good fruit. An alignment with the Spirit makes a believer or any human being
bear good fruit because of the presence of the Holy Spirit.

Considering the preceding section, it can be pointed out here that bearing fruit of the Spirit is
expected among believers more than bearing the works of the flesh. Bearing fruit of the Holy
Spirit is a way of contrasting the works of the flesh (Bloesch, 2000; Martin, 2001; Caldecott,
2010; Stott, 2013, 2015). The one who bears good fruit, as encouraged by the Holy Spirit, is
perceived as doing it unto the Lord. Romans 7:4 states: "Therefore, my brothers, you also died
to the law through the body of Christ, that you might belong to another, to Him who was raised
from the dead, so that we might bear fruit to God." Therefore, the fruits of the Holy Spirit are
different from the fruit of the flesh or what the Bible describes as being carnally minded. The
fruit of the Holy Spirit, as mentioned in Galatians 5:22-23, such as “love, joy, peace,
longsuffering, kindness, goodness, faithfulness, gentleness, and self-control,” are important
not only as signs of holiness and spiritual maturity and growth but also in missions. It can be
observed, therefore, that the fruit of the Holy Spirit is meant to serve as a contrast to the works
of the flesh in Galatians 5:19-21 as highlighted in the preceding section. This is not a simple
matter as the two, that is, the flesh and the Spirit are two opposing forces, hence, the
importance of a pneumatological orientation of human life to lean towards the fruit of the Spirit
(Martin, 2001:8). In simple terms, bearing the fruit of the Holy Spirit does not only require
human agency and activities but rather the agency of the Holy Spirit. Stott (2013:72) explains
that this is the rationale for encouraging the believers to be filled with the Spirit, for example,
in contrast to being drunk with one.



@ @@@ Pharos Journal of Theology ISSN 2414-3324 online Volume 107 (1) Regular Issue (2026)
~aars  Copyright: ©2025 Open Access/Author/s - Online @ http//: www.pharosjot.com

The essence of life in the Spirit involves setting one's mind on spiritual matters and bearing
the fruit of the Spirit so that others can see the light of the gospel. Christians can bear more
fruit when there is a concerted effort to live their lives being oriented in the Spirit. The argument
made in the current study is that bearing fruit of the Holy Spirit becomes part of the mission of
God in winning the lost souls to the kingdom of God. In other words, living the life of love, joy,
peace, longsuffering, kindness, goodness, faithfulness, gentleness, and self-control is itself
ministering the gospel of Jesus Christ, into which many can come to Christ. Therefore, the call
to bear more fruit is actually a call to become trees of life, to which those who are not yet in
the Lord can become part of the kingdom of God. It is a clarion call for Christians not only to
engage in evangelistic efforts in spreading the gospel but to actually do so by living the life of
bearing more fruit as empowered by the Holy Spirit.

Anyone who bears the fruit of the Spirit is ministering the gospel. Therefore, believers become
the instruments in the hands of God by presenting the gospel through the bearing of good
fruit. In this way, others who are outside of the fold of the kingdom of God are brought in to
experience the love and peace of God. This brings the bearing of the fruit of the Holy Spirit to
the centre of doing mission within the Christian tradition. Therefore, bearing fruit of the Holy
Spirit is not only a sign of demonstrating a relationship with God or even becoming a true
disciple, but also a framework for the spreading of the gospel of Jesus Christ to the ends of
the earth.

A pneumatological orientation of human life as a mission activity

Christian mission is not limited to evangelistic activities or just preaching the word, but a deep
reflection on the believer’s lifestyle (Plummer, 2006; Reid, 2009; Ma & Ma, 2010; Woodward,
2013). Reid (2009) explains that Christian mission is less about evangelism and more about
the lifestyles of the believers. Reid (2009:10) goes on to say that there should never be a
separation of the life of the believer and evangelism because this will not yield results in
Christian mission. This brings life in the Spirit through modelling the life of Christ as part of the
Christian mission. This becomes even more valuable in areas or cities where the use of
conventional methods of evangelism, such as crusades, is prohibited. In such contexts, the
ministering of the gospel through the lifestyles of the believers becomes important in modern
Christian mission. This places the denunciation of the flesh and the embracing of the fruit of
the Spirit at the centre of doing modern Christian mission. This means that the way a believer
outworks their faith, their Pneumatologically oriented life, has an impact on the effectiveness
of their witness. This is a demand for Christians to actively engage with the world through their
personal Pneumatologically oriented life. This is the call for the believers to move away from
only confining mission activity to evangelism (Ma & Ma, 2010). When this is done, according
to Reid (2009), the communication of the gospel in Christian mission becomes timeless as it
is modelled through the lifestyles of believers wherever they are found in the world. This
challenges pastors and evangelists in the 21st century to begin to think outside the box of
evangelism and embrace the practice of Christian mission through the exemplary lives of the
believers in the local assemblies. Therefore, equipping the church for the work of mission
begins with empowering them through the work of the Holy Spirit in order to bear fruit that will
attract the world to the church (Woodward, 2013).

A pneumatological orientation of human life, particularly bearing the fruit of the Holy Spirit, is
important as a mission activity because the recipient of the word does not only listen to what
the preacher is saying, but also how they conduct their lives (Castro, 1978; Ma & Ma, 2010;
Andrews, 2017). This is not only sustained by constant teachings on the Holy Spirit but also
exemplary lives from the pastors and teachers of the word of God. Hence, Girdler (2024)
highlights the importance of pneumatic force of life in the Spirit, but also highlights the
importance of partnering with God in mission through exemplary life. This means that the
mission of the church and the mission of God as executed by the missional church in Christian
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mission does not only depend on preaching but also the life in the Spirit. Spirit leads the
believer to the activities of mission rather than the activities of the world or the activities of the
flesh. According to Ma and Ma (2010), this brings the intersection of the work of mission and
the work of the Holy Spirit together. The connection is made through the role that the Holy
Spirit plays in the life of the believer in the fulfillment of the Christian mission. In this way, the
character of the believer in itself is the mission activity through which the Christian mission is
fulfilled. Therefore, the Christian believers are called upon to pursue the exemplary life as led
and directed by the Holy Spirit. In this way, Christian witness is not only the duty of those who
are called as evangelists but the work of all who have been filled by the Holy Spirit and those
who can bear the fruit of the Holy Spirit. In this way, and according to the Mission, this is the
fundamental reality of our Christian life. We are Christians because we have been called upon
by God to work with him in the fulfillment of his purposes for humanity as a whole. Our life in
this world is a mission. Life has a purpose only to the extent that it has a missionary dimension.
This brings an understanding of mission beyond the conventional activities into defining it as
part of human life, hence, the importance of a pneumatological orientation of the same.

Through exemplary life, believers can demonstrate the life of Christ to the world (Yoder, 2007;
Issler, 2012; Baken, 2022). Christian witness begins with believers living the Christlike life.
Even the disciples of Jesus Christ were first called Christians when they observed that their
lives resembled those of Christ. However, in the 215t century, being Christian has become a
mere label that has no Christian meaning. Hence, a call for life in the Spirit that ultimately
becomes the life that resembles the character of Christ. Baken 2022 explains, It is through the
life in the spirit, particularly bearing fruit of the Spirit that 'the people of God bring honour to
God’s name, live distinctively as display-people, refrain from being a stumbling block to those
coming to faith, and display God’s invisible qualities to an unbelieving world”. Because the
non-believers interpret the gospel through the lifestyles of the believers. Hence, when
believers embrace bearing the fruit of the Holy Spirit, they will be able to win many to Christ.
Therefore, it would not matter how loud and many times the believers preach the gospel if
they cannot demonstrate it through their lifestyles, they will not be able to reach out to the
world. Baken (2022) says ‘A believer could be a street-evangelist, a friendship-evangelist, or
a faith-healing evangelist, but without a holy life, God’s name is blasphemed”. Therefore, a
believer should not only boast about being filled with the Holy Spirit without translating the
same into tangible works that illustrate the character of Christ. Therefore, a pneumatological
orientation of human life is important not only for the life in the Spirit but also for the life in
Christ. This makes the framework to carry both pneumatological and Christological elements.

The contribution of a Pneumatological orientation of human life in Christian mission

A pneumatological orientation of human life makes an important contribution to Christian
mission. It must be pointed out that the life in the Spirit is relevant as a mission activity, given
the role of the Holy Spirit in empowering the believer to witness through their lifestyle.
Therefore, the Holy Spirit not only plays a role in the engagement of mission through
conventional methods but also through the conduct of believers. This means that Christian
mission is not conducted through some arrangements like sending a missionary, but any
believer can conduct such a mission as long as their lives are oriented by the Holy Spirit. A
pneumatological orientation of human life in Pentecostalism is what makes Pentecostal
mission very unique in comparison to other missions in the Christian tradition (Anderson,
2005:33). While other missions might wait for a formal way of conducting missions,
Pentecostals dare to share the gospel through their own lifestyles, which somehow moves out
of the confinement of formal evangelism.

Within the framework of a pneumatological orientation of human life, mission activity becomes
the very life of the believer who is under the force of the Holy Spirit. As pointed out in the
introduction, this is the rationale for Pentecostals worldwide to emphasize the empowerment
of the Holy Spirit that comes through the baptism of the same Spirit. This is not so much that
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the Pentecostal should speak in other tongues as Vondey (2010) pointed out, but rather to
serve as the source for an exemplary human life that attracts sinners to come to the Lord.
Hence, Pentecostals, in addition to Spirit baptism, also emphasized the importance of living a
holy life, which, as argued in this current study, is a mission activity in winning others to Christ.

A pneumatological orientation of human life is important, as Spirit-filled believers can reach as
many souls through their exemplary lives as opposed to the work of an individual evangelist.
This explains the rationale for the growth and expansion of the Pentecostal movement based
on their ability to reach many souls, as believers can conduct missions on their own. In the
end, this becomes a huge benefit to the Christian mission, expanding the mission of God on
earth. In addition, this is important in the fulfilment of the great commission as highlighted in
Matthew 28:19: "Go ye therefore, and teach all nations, baptizing them in the name of the
Father, and of the Son, and of the Holy Ghost." Pentecostals can minister the gospel to the
nations through their pneumatological lifestyles. Therefore, it is correct to point out that a
Pneumatological orientation of a human life is a relevant framework for reaching out to lost
souls for the benefit of the mission of God within the context of the Christian mission. Hence,
Pentecostals can reach many people in every corner of their cities. This is how the gospel
expanded in the early inception of the movement, as believers who were filled by the Holy
Spirit demonstrated an exemplary life to others. Therefore, Pentecostals have been engaged
in reaching out to the lost souls through a life in the Spirit since the days of the Azusa Street
Revival in Los Angeles and other revivals that spread throughout the world (Creech 1996,
Anderson 2006, Robeck 2006). One needs to point out that in the early inception of
Pentecostalism, there were no trained evangelists but yet the gospel expanded from one city
to the other through Spirit-filled believers who preached through their lifestyles.

It is the same Holy Spirit that gave the early Pentecostals an urgency to reach out to as many
people as they could, especially the urgency of the second coming of Jesus. Therefore, the
infilling of the Holy Spirit and an orientation to the Holy Spirit in the life of the believer is the
main mission activity that contributes towards the expansion of the Christian mission. This is
the reason there is a growth of the Pentecostal churches, particularly in the global south,
where churches are planted in every major city on the continent, like Africa. The spirit-filled
believers are making huge contributions towards the expansion of Pentecostalism. Equally,
even the planting of churches is not necessarily done by ordained ministers and evangelists
but rather spirit-filled believers through their exemplary lives. Hence, the goal of many
Pentecostal churches in Africa is to encourage the believers to receive the Holy Spirit so that
they are able to reach out to others through their own lifestyles. Pentecostalism is growing
because there is a connection between the infilling of the Holy Spirit and the reaching out of
souls. This enables every Spirit-filled believer to engage in the work of mission. Hence, even
not-so-well-established churches can conduct the work of mission through the utilisation of
their believers in the local assemblies. These Pentecostal churches are to give birth to other
churches in other cities in different parts of the world. In Africa, for example, the outreach
programmes in evangelism no longer depend on Western missionaries for the planting of
churches, but Spirit-filled believers have become church planters on their own. This makes
Pentecostal churches very much ahead of other Christian traditions, since they no longer
depend on foreign aid for the establishment of churches, but rather, believers whose lives are
filled with the Holy Spirit become agents of change in their own local contexts (Anderson
2005).

Conclusion

This article looked at Pneumatological orientation of human life as a framework based on the
infilling and empowerment of the Spirit. Pneumatological orientation of human life has been
approached by previous studies as a framework for the transformation of the lives of believers.
In addition, the Pneumatological orientation of human life has been explored as an important
framework for spiritual growth within Christian tradition. The contribution of this current study
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is the conceptualization of the Pneumatological orientation of human life regarding Christian
mission. This was demonstrated by looking at the Pneumatological orientation of human life
as a denunciation of life in the flesh. In addition, this was studied by exploring how
Pneumatological orientation of human life connects with the fruit of the Spirit.

The findings are as follows: a pneumatological orientation of human life is the understanding
of mission work beyond conventional activities, such as evangelism, to demonstrate the
importance of a Godly life in mission. In other words, the work of mission is made possible
through a pneumatological orientation of human life since Spirit-filled and Spirit-empowered
believers can reach out to others for mission outreach. This is the rationale for the growth and
expansion of Pentecostalism, particularly in Africa, as Spirit-filled believers within a
pneumatological orientation of human life can reach many souls in fulfillment of the mission of
God and the great commission. Future studies can explore how this framework connects with
other frameworks in the theology of mission, such as the missio christos, missio Dei, and
missio Spiritus. Future research could also include qualitative studies with some interviews
and ethnographic work among Pentecostal communities to see how believers truly live out
this alignment, and how it influences mission. This was the limitation of this study since it was
only based on a qualitative literature review.
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