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Abstract

Engaging mission in the present world is to understand that decolonialism and postcolonialism
have an immense effect on the evaluation of mission nowadays. Due to colonialism and the
close link between mission and colonialism from a decolonial perspective, serious questions
about mission are asked. Mission is regarded as positive towards colonialism and has a link
to colonialism that it should be rejected in many instances. Not only the way in which the
missionaries performed their task, but additionally the conclusions of the missionary
endeavour lead to these new understandings. One has to engage this from the perspective of
the Holy Bible. It is very clear that even the apostle Paul had to engage the cultures and the
world views of the people to whom he proclaimed the Gospel. In that sense, one has to
understand that the Gospel is relevant for Paul’s world view. One also has to take into account
that he engaged communities from this perspective of the truth of the Gospel. From the
perspectives of decolonialism and postcolonialism, the challenge is: How does the Gospel of
Jesus Christ change communities and is it beneficial to them? However, one has to explain
that the Gospel of Jesus Christ in mission is still very relevant for our present day. A
comprehensive literature study from the perspective of missiology is presented.

Keywords: Colonialism; Missionary endeavour; Engaging the Holy Bible; Paul in Acts;
Communicating the Gospel.

Introduction

The challenges in Christian mission were always very relevant. Presently, it has become a
deep crisis. When the disciples and Paul moved into the world to confess Jesus Christ as
Lord, they entered a hostile environment. They spread the Gospel often under persecution.
They had to deal with the challenges of spreading the Gospel to these worlds. There were
Jewish perspectives and, in many instances, the Gospel was rejected. Roman rulers rejected
Christianity in the beginning, and under much persecution. The protestant reformation was
challenged because it did not pay much attention to mission, according to Roman Catholic
scholars. The enlightenment brought many challenges to the whole question of the
environment of Christian mission. Nowadays, very challenging aspects have to be considered,
due to globalisation, decolonialism, and postcolonialism. The challenge of the truth of the
Gospel and all these aspects calls for new engagement in this regard. One has to engage the
present crisis head-on. To engage these challenges, one has to emphasise that mission
should always be regarded from the perspective of the Triune God’s involvement in the world.
God is the sending God. He is involved in the world. All becomes new through Jesus Christ.
However, many reject this message, especially in the way in which it was presented. How
should one approach these challenges? Can one still proclaim that Christian mission is a
glorious endeavour? The wonderful earliest mission in Acts gives a cue. In a hostile
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environment, God’s glory in Christ must still be proclaimed. Mission needs not to become
merely reactive but to stay true to its core: the proclamation of Jesus as Lord, acknowledging
the full extent of its task in the world around it.

Methodology

This is a literature and exegetical study. The most important sources regarding colonialism,
postcolonialism, and decolonialisation are engaged. A biblical reply from the Holy Bible,
namely Paul’s presentation in Acts, is accomplished by an exegetical evaluation, taking
Scripture as God’s Word very seriously. From the perspective of missiology, deep responses
to the present challenges in the postcolonial world are presented. It is always done with full
respect for the Holy Bible and the environment.

The present crisis

The present crisis regarding mission has mainly to do with the philosophical challenges from
postmodernism and post- and decolonialism. The question is: How can mission still be an
important part of the church message, reaching out to people, bringing them the Gospel of
Jesus Christ? This challenge will have to be considered concerning postcolonialism and
decolonialism. One of the most important challenges is the whole question of colonialism.
Colonialism brought much suffering to the world and, in many instances, massively distorted
many lives. People were subjected to changes in culture and rule, as well as to serious
challenges regarding the role of their traditional lives.

The colonial powers were involved in three different ways. Nations were subjected to wars
and dozens of colonial laws. Secondly, they were separated from their own culture. Thirdly,
one of the most important aspects in this regard is the psychological implications of
disregarding blackness and accepting whiteness. People’s history was, in many instances,
rejected. Colonialism also relates to cultural differences. Colonialists regarded the religions of
the inhabitants as unacceptable.

These crises in mission are, in many instances, linked to colonialism and, therefore, some
believe that mission must be rejected. Mission is not acceptable because of its link with
colonialism. According to Fanon, “[tlhe black problem is not just about Blacks living among
Whites, but about the black man exploited, enslaved, and despised by a colonialist and
capitalist society that happens to be white.”

Many regarded Western thought and the missionary activities to be rejected, because they
infringe on the rights of the people, such as the rights of the owner of the land. Missionaries,
therefore, infringed on people’s rights, and on the rights of the people to be their own and to
live in their own environment with their own world view.

Fife and Glasser (1961:17) refer to the challenges in the world such as searching for freedom,
nationalism, communism, and the seeking of relevance of the colonised.

Scholars who engaged mission from these different perspectives mention that they have to
reject the way in which mission was executed, and mission has to be rejected because of the
downgrading of the value of life in many instances. The rejection of mission in the previous
century went so far as the saying, ‘Missionary go Home’. The rejection of the missionary in
this regard led to the rejection of missionaries, because of the influence they had on people,
especially on the whole understanding of life. Mission was rejected for the following reasons.

First, colonialism. The acceptance of colonialism is rejected. In many instances, a very clear
link to colonialism was present, and missionaries had a very strict link to colonialism, which
often led to the rejection of the people. Credible sources are very clear that colonialism was
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detrimental, especially where and how many people were killed. One must understand that,
in a new way, mission was part of the mission of colonialism.

Winter (2009:227) explains that the Western world as such is under scrutiny and that many
questions remain concerning the future of the Gospel in the secular world. Mission also comes
under scrutiny. Empires have to be rejected. Secularism in the Western world remains
extremely important.

Van Gelder and Zscheile (2018:61) emphasise the way in which the colonial experience led
to serious problems in that regard.

Velem (2017:3) writes: “Western civilisation is no longer helpful to make any meaningful
contribution to black life, especially when one interrogates growing fascism in the West,
ostensibly in defence of the supremacy and superiority of one race against all others in the
world. A glance at the global signs, when it is no longer only the human beings that are
suffering, but also creation at the hands of a life-killing civilisation, presents a picture of ‘The
spirit of | don’t Care’ about the West, especially by those who are the beneficiaries of this
civilisation bent on defending it at all costs.”

It is also important to realise that exploitation was a reality. Therefore, Carrington, Pham and
Geha (2025:29) write: “Within the fields of Sustainability and Postcolonialism, theorists align
in their critique of exploitation, inequality, and colonial legacies that harm both people and the
natural world. Together, they advocate for a restructuring of historical power dynamics and
promote a respect for ecological limits.”

Secondly, one must also understand that some people are of the opinion that mission
entertained the whole idea that, psychologically, whiteness is regarded as being of higher
value than blackness. The aspect of humaneness as a human and humanity of the Black
person would be relevant.

Mbembe (2017:36) explains how whiteness against blackness led to derogatory views and an
unacceptable inferiority complex. Therefore, some call for the total rejection of the West and
the understanding of whiteness and of the downgrading of some cultures. The culture of the
indigenous people is very important, and it was often rejected by the colonialists which led to
a total rejection of people in this regard. A new culture was introduced in their own culture, and
they had to understand their culture from a new perspective.

Sakupapa (2018:406) writes: “Germane to this emerging concern with decolonisation among
churches were analyses of the complex relationship between mission and colonialism in
general and of the role played by missionary Christianity in the facilitation and retention of the
spectres of colonialism. The latter found expression in the missionary dissemination of
Christianity as a civilising mission and was subsequently bequeathed more widely in African
societies through the medium of Western education.”

Thirdly, there are very serious challenges to mission especially on the level of religion. The
question is whether the Christian religion was regarded as more important than the religions
of the people themselves. In this regard, the religion of the people must be degraded, and the
people were called to accept Christ and to turn from their ways. A new way of dealing with the
people regarding their religion was a strong movement. They totally rejected the original
religions. The issue was that, in this regard, the understanding of God should be different from
the past and from the ancestors and the way of offerings and rituals.

Sakupapa (2018:419) explains: “Secondly, decolonial theology is not merely a critique of a
Eurocentric narrative in theology but also entails a decolonial critique of essentialist
articulations of theological decolonisation.”
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Fourthly, the missionaries regarded some social relations as unacceptable. Interactions on the
social level were not acceptable.

Sunquist (2013:139) explains the many challenges in mission that are still relevant at present:
“Criticism concerning missionary foreignness. Questions about missionary justification. Issues
relating to missionary unity. Problems of missionary frustration. The spread of the sectarian
spirit. The voice of the African revolution. The challenge of resurgent religions.”

Comaroff and Comaroff (1991:313) are extremely critical and engage mission radically: “The
European colonization of Africa was often less a directly coercive conquest than a persuasive
attempt to colonize consciousness, to remake people by redefining the taken-for-granted
surfaces of their everyday worlds. In some places it was a combination of the two, effected by
different agents at once; and even where it proceeded in an entirely noncoercive manner, the
threat of violence was always immanent in it. On the one hand, the missionaries openly used
all the resources and techniques at their disposal to make an impact on the Africans; that is,
to convert people through reasoned argument, to bend chiefs to their wills, to affect the policies
of the colonial administration. On the other hand, they were conduits of the power embedded
in the practices of their culture...”.

They are extremely critical of the role of the missionary endeavour and are of the opinion that
this colonial endeavour would forcibly change the personhood and the religion of the original
inhabitants, so that involvement from those perspectives must not be accepted. This
perspective was engaging the people from a different world view, a different religion, and a
different anthropology that were forced onto the people, so that they had to regard these as
beneficial to them. In many instances, it dissolved original people’s own beliefs and living and
led to the destruction of their living and world view.

There are some who opine that women also suffered from colonialism and had to deal with
many challenges. “African women have struggled against a colonial past that preserves
patriarchal norms, disenfranchising them from opportunities to create, innovate and organize
their own initiatives. This past deprives them of their voices to assert their own identities as
entrepreneurs (Imas & Garcia-Lorenzo 2023:392).

Fifthly, the way in which the rule of law was executed was also challenged in many instances.
The rule of law and the roles of chiefs and kings, which had held the community together, were
altered by the new rules introduced by the colonial powers, challenging the indigenous
people’s traditional ways of structuring their society. The missionaries also challenged the laws
they found among the people, where the kings and chiefs were the rulers.

Sixthly, challenging was also the whole environment of the people and their view of nature.
The understanding of living well in the community, therefore, led many people, according to
the missionaries, to original medicine.

Fanon (1952:s.p.) harshly explains: “Deep down in the European unconscious has been
hollowed out an excessively black pit where the most immoral instincts and unmentionable
desires slumber. And since every man aspires to whiteness and light, the European has
attempted to repudiate this primitive personality, which does its best to defend itself. When
European civilization came into contact with the black world, with these savages, everyone
was in agreement that these black people were the essence of evil.”

It is important to understand that Fanon had a specific psychological view. Pratt Morris-
Chapman (2025:4) explains how it is relevant: “Thus, Fanon and Biko argue for a
transformation of the collective unconscious. A shift away from inculcated perceptions of
Europeans as superior through the re-articulation of narratives, myths and cultural symbols
which challenge the insidious deception of the inferiority of non-European peoples... the
question as to what should come after these colonial identities remains unanswered.”
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One must be critical of the one-sided total rejection of the European influence. The very
essence of humanity was often related. Not all regarded black people as derogatory and many
Europeans, especially missionaries, did their utmost to present a human face.

The crisis in mission

The crisis in mission is that many people still think that it is no longer possible to do missionary
work. Some people say that decolonial and postcolonial philosophical and religious challenges
to mission are so radical that mission should be rejected. One may, however, always take into
account that mission has a core of value that still needs to be presented. Is it true that one can
say that the crisis in mission is so large that it is impossible and out of the question to deal
with and engage in mission? How should mission then be established? One can engage this
from a few perspectives.

Velem (2017:7) writes in this regard: “This is a paradigm of hope. In discerning our current
historical conjuncture, our letter of theology for the love of the poor with their efforts to
becoming agents of change without neglecting the past is not about non-optional options, but
a starting point to discern black faith and hope. The vision of BTL is cognitive and spiritual
commitment to a justificatory logic of faith to break from the West and to move into another
form of trust, trust in a new justificatory criterion for the promise of love and hope.”

Guthrie (2004:22) also refers to other aspects of mission and the concern of God in the
Western world. The whole question of man becomes all the more important. Misconception of
perceptions and a remedy for this revision of God amid scriptural calls for a general view and
engagement

Kalu (2010:42) writes: “In conclusion, globalization may be imaged as an external force or
change agent that has elicited a variety of local responses and thereby created a dynamic
cultural force that has reshaped both Christianity and its mandate to mission.”

A reply to the rejection of mission

The reply to these challenges is crucial. How does one reply to the challenges of
postcolonialism and the questions of postmodernism? In their regard, it is impossible to
continue with mission and the future on the previous routes. They say that the Christian church
is a Western entity and that Africans turn to their religion or their own race, not mentioning that
African students in that way call for ways to live in a new environment. One may, however,
also take into account positive engagements from the African contextual missiology, bearing
in mind the environment, but staying committed to the essence of mission. In this regard
intercultural mission is very appropriate and helpful. Inculturation is a positive way forward.

The Gospel did not refer to the Judeo/Hellenistic culture. This has to be taken into account.
The Gospel must be accepted and not disregarded because of postcolonial culture. The core
of the Gospel as a whole must not be changed, such as that God is the Creator, that sin is a
reality, that Christ is the Son of God who died for our sin, that the Holy Spirit is Holy and leads
us to God, and that there is an eschatological future.

Van Gelder (2007:9-11) explains that there is a shift in missiology to the whole question of
mission nowadays and of God being involved in mission from his own perspective. It is the
movement of understanding the missio Dei and that God is the God of love who sends his
Son into the world. The new missiology also refers to discipleship in mission, the foundation
of mission, and the understanding that God is in mission. That is all important. The question
of consumerism must be answered. Finally, one has to engage in mission from the perspective
of leadership.
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The answer to colonial critique may come from the commitment to the missio Dei. From this
perspective mission is always intertrinitarian, looking up to the Father, the Son and the Holy
Spirit, confessing that God is the God of love in the atonement.

One must turn to Scripture in this regard.
“ACTS 26 NIV
26 Then Agrippa said to Paul, “You have permission to speak for yourself.”

So Paul motioned with his hand and began his defence: *King Agrippa, | consider myself
fortunate to stand before you today as | make my defence against all the accusations of the
Jews, 3and especially so because you are well acquainted with all the Jewish customs and
controversies. Therefore, | beg you to listen to me patiently.

4“The Jewish people all know the way | have lived ever since | was a child, from the beginning
of my life in my own country, and also in Jerusalem. *They have known me for a long time and
can testify, if they are willing, that | conformed to the strictest sect of our religion, living as a
Pharisee. ®And now it is because of my hope in what God has promised our ancestors that |
am on trial today. "This is the promise our twelve tribes are hoping to see fulfilled as they
earnestly serve God day and night. King Agrippa, it is because of this hope that these Jews
are accusing me. 8Why should any of you consider it incredible that God raises the dead?

%] too was convinced that | ought to do all that was possible to oppose the name of Jesus of
Nazareth. '°And that is just what | did in Jerusalem. On the authority of the chief priests | put
many of the Lord’s people in prison, and when they were put to death, | cast my vote against
them. ""Many a time | went from one synagogue to another to have them punished, and I tried
to force them to blaspheme. | was so obsessed with persecuting them that | even hunted them
down in foreign cities.

12“On one of these journeys | was going to Damascus with the authority and commission of
the chief priests. "*About noon, King Agrippa, as | was on the road, | saw a light from heaven,
brighter than the sun, blazing around me and my companions. “We all fell to the ground, and
| heard a voice saying to me in Aramaic,@ ‘Saul, Saul, why do you persecute me? It is hard
for you to kick against the goads.’

15“Then | asked, ‘Who are you, Lord?’

“| am Jesus, whom you are persecuting,” the Lord replied. '*Now get up and stand on your
feet. | have appeared to you to appoint you as a servant and as a witness of what you have
seen and will see of me. 71 will rescue you from your own people and from the Gentiles. | am
sending you to them '3to open their eyes and turn them from darkness to light, and from the
power of Satan to God, so that they may receive forgiveness of sins and a place among those
who are sanctified by faith in me.’

19“So then, King Agrippa, | was not disobedient to the vision from heaven. 2°First to those in
Damascus, then to those in Jerusalem and in all Judea, and then to the Gentiles, | preached
that they should repent and turn to God and demonstrate their repentance by their deeds.
2That is why some Jews seized me in the temple courts and tried to kill me. 22But God has
helped me to this very day; so | stand here and testify to small and great alike. | am saying
nothing beyond what the prophets and Moses said would happen — 23that the Messiah would
suffer and, as the first to rise from the dead, would bring the message of light to his own people
and to the Gentiles.”

24At this point Festus interrupted Paul’'s defence. “You are out of your mind, Paul!” he shouted.
“Your great learning is driving you insane.”
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2 am not insane, most excellent Festus,” Paul replied. “What | am saying is true and
reasonable. 2The king is familiar with these things, and | can speak freely to him. | am
convinced that none of this has escaped his notice, because it was not done in a corner. 2’King
Agrippa, do you believe the prophets? | know you do.”

Bock (2007:714-715) explains: “All these ideas are wrapped up in Paul's defense of the
resurrection. This hope centres on resurrection and what it can accomplish. Nothing should
hinder his audience from faith, although each group would have to make adjustments to its
current view. The Gentiles would have to adjust the most, as they do not believe or generally
even discuss resurrection.”

Pervo (2009:634-635) continues: “Paul's message was utterly unobjectionable. The
differences — Jews were to repent for their complicity in Jesus’ death or failure to receive the
news about him, gentiles for idolatry — are soft-pedalled, but the moral nature was not. Paul

did not preach ‘cheap grace’.

Conzelmann (1987:211-212) concludes: “The overall result of Paul’'s defense is twofold: (1)
The mission of Paul was a matter of obedience to God. ... The second resultis: (2) The mission
had to begin with the Jews and then extend to the Gentiles ... The speech is brought to an
end with a concluding summary of the essence of faith.”

First, the Gospel of Jesus Christ is the wonderful gospel of life for the people, and this gospel
was brought to the people in hope. The New Testament challenged the people of the time,
they also had their own background, their own culture, and their own understanding. Paul and
the others brought the mission of Christ to these people. Importantly, they challenge them,
stating that the new way of living is very important.

Sunquist (2013:173) gives a definition: “Christian mission is the church’s participation in the
Triune God through the suffering of Christ, who was sent by the Father for the redemption and
liberation of the world, by means of the conversion of individuals and cultures, in the power of
the Holy Spirit, to the end that God be glorified in the nations and in all of his creation.”

Secondly, it is important to note that, although the Gospel was received in the West and its
environment, it has universal implications. One must understand the universal implications, as
in the value, and one must understand the universe of implications in all instances, and see
how these universal implications have implications for the West and for Africa.

Moreau, Corwin and McGee (2015:295-296) explain that there are theological challenges in
the present world, and that Paul had a clear specific view. “It is our belief that God will provide
the skills and gifts necessary through whatever ages and challenges come to reach the
peoples of the world. That is God’s agenda; may it increasingly become ours.”

Thirdly, it is important to note that one has to remember that the Gospel of Jesus Christ brought
many people to salvation and freedom from many instances for a new life and a new
understanding of life that brought people from so many challenges in the old life and from the
whole question of dealing with the understanding in a new way from superstition that had to
be overcome. The Gospel of Jesus Christ had to deal with these.

Bickers and Seton (1996:7) engage the challenges of Africa and societies, stating that one
must enter from the love of God.

Fourthly, the old African way often leads to serious challenges and troubles. It is possible to
overcome these only in Christ.

Stott and Wright (2015:17-18) explain that shalom and peace are crucial in many instances
and in many aspects of people’s lives. The question of ethics should be emphasised. How
does one honour God? Mission has everything to do with God redeeming people and sending
them into the world to bring about the new world.
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Fife and Glasser (1961:251) explain that the church should be involved in bringing Jesus
Christ into the world for his glorious involvement in the world. Calling people to the glory of
God that all Christians should be involved in engaging the peoples of the world.

Conclusion

While there were very serious challenges in past, it is also important to note that mission
remains extremely relevant and has implications for each and every aspect of our lives. It must
be concluded that mission has to be accepted, although it was not always accomplished in
the correct way.

Guthrie (2000:30) explains: “God is orchestrating all events and peoples to bring glory to
himself. He calls us to join him in the awesome task, expecting great things from him and
attempting great things for him.”

There is no doubt that the challenges of colonialism, postcolonialism, and decolonisation call
for a new involvement in mission. Mission has to be regarded in a new way. Mission has to be
executed in a new way. Missionaries also have to take into account that many wrong things
happened in the past and have to realise that engaging people in a new way is to understand
them in a totally new way. How to deal with these challenges in the present world calls for
radical involvement.

The challenges are immense because, in many instances, in the postcolonial world, there is
no better life than the previous one, and challenges remain crucial and relevant. One has,
therefore, to say that, in engaging these aspects of postcolonialism, one has to refer to the
Gospel in truth. Poverty, want, crime, corruption, and dictatorial rule are present. One has to
engage it from the fullness of the Gospel. Jesus should be proclaimed as Lord to give hope in
all circumstances.

Koerrenz (2021:41) shows how important culture is: “The history of participation in culture, in
pedagogy as a transformation belt for culture must be acknowledged and then readjusted in
this light.”

The question is whether it is impossible to say that the core of the Gospel cannot be changed,
and that it cannot be separated from it. In the first century of Christian outreach, they had to
bring a message to the world, challenging it. This message is still relevant even today; it is
explained very clearly to the people and is very valuable. People also need to realise that the
Gospel’s truth must be explained. Kargbo (2024:15) opines that the Gospel has implications
for the least in society: “This emphasis by Jesus on our need to see and hear what is
happening among those with disabilities cannot be ignored. One-seventh of the world is not
being reached with the good news of Jesus Christ and the abundant life that he brings because
we are not noticing them, and we are not including them. But more than noticing and including,
we are not focusing our attention on the discipleship of the least.” One cannot simply disregard
the Gospel because of cultural, political, and economic challenges.

The Gospel remains the true Gospel of the Son of God who came to the world to save it, and
this essence will have to be explained in all instances and to everyone. The whole question of
how to deal with postcolonialism and decolonisation is that it remains crucial to be committed
to the Gospel in Jesus Christ. The triune God is the Sender and the One sent in the glorification
of the missio Dei. God is the source and the content of mission (Naranjo Alcaide (2025:4).
Essentially then, mission must be critically reimagined in light of decolonial critique while
remaining rooted in the Holy Gospel.
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