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Abstract

The aim of this study is to examine the Johannine affirmation that “God is love” through the
philosophical categories of metaphysics, epistemology, and ontology, in order to elucidate how love
and justice are revealed in divine self-disclosure. Methodologically, the analysis follows a sequential
reading of the Fourth Gospel in dialogue with classical philosophical branches: beginning with
metaphysical claims that the Logos is eternally with God and is God; proceeding to epistemological
concerns expressed in the Incarnation as the medium of divine revelation; and culminating in
ontological reflection on human existence as contingent upon the creative act of the Logos. The
study concludes that divine love is both essential and eternal within God’s being, yet becomes
ontologically communicable through the Logos’ mediating role. The article contributes to
scholarship by demonstrating how the Gospel of John provides a philosophical-theological
synthesis in which faith in the incarnate Logos enables humanity to participate in divine filiation,
thereby integrating love and justice as fundamental coordinates of revelation. This study positions
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the Logos as the central axis uniting divine love (agape) and justice (dikaiosyne), offering a novel
metaphysical-theological framework that reconceptualizes the Logos as a dynamic mediator of
God’s attributes. It provides a hermeneutical method for interpreting Scripture that highlights the
interplay of love and justice and offers ethically grounded guidance for human action, bridging
philosophy, theology, and practical ethics in contemporary contexts.

Keywords: Logos; divine love; metaphysics; epistemology; ontology; Incarnation; Johannine
theology; faith.

Introduction

God is Spirit, and the Spirit that exists in God is not reducible to substance in the sense understood
by classical philosophy or certain religious traditions. As Augustine observes, God’s nature
transcends material categories, being eternal, immutable, and wholly self-sufficient (Augustine, De
Trinitate, 399-419). To speak of God as Spirit is to affirm not only His living reality but also the
sublime mystery of His eternal self-existence prior to all creation (Elliott, 2024). Within this eternal
reality, God manifests personality, will, and purpose, which are articulated through the divine Word
(Wibowo et al., 2022). The Johannine Prologue places this reality within a metaphysical horizon by
declaring, “In the beginning was the Logos, and the Logos was with God, and the Logos was God”
(John 1:1). As Bultmann (1971) and Brown (1966) emphasize, the Logos is not merely
communicative speech but the eternal mediator of divine revelation and creation itself. God’s self-
revealing Word does not merely inform but performs—calling reality into being and grounding the
ontological structure of existence (Barrett, 1978). This points to a revelation that transcends
narrative and symbolism, for the Logos is not an external intermediary but of the very essence of
God (Cullmann, 1963).

Thus, the Gospel of John situates divine revelation in a metaphysical framework: God, eternally
existing, communicates Himself through the Logos, who is both with God and is God. The Logos,
as eternal mediator, becomes the ground of epistemology through the Incarnation and the
foundation of ontology by granting existence and meaning to humanity (Ridderbos, 1997). In this
way, the Johannine witness frames divine love as essential and eternal, yet also ontologically
communicable, leading to a theological synthesis of love and justice within the economy of
revelation (Moloney, 1998; Bauckham & Mosser, 2008; Wulandari et al., 2023). The presence of
the Intercessor in Johannine theology is portrayed not merely as a functional role for humanity, but
as the extension of God’s eternal self-giving. God the Creator shares His imperishable life with
creation, not out of necessity, but out of the divine will to be known and received (Brown, 1966;
Ridderbos, 1997). The ultimate purpose is the union of human existence with God, grounded not in
human striving but in the divine motive of love that transcends rational comprehension (Moloney,
1998).

This divine motive rests upon the principle of eternal life: a life imperishable, untouched by sin,
disease, or death. The Fourth Gospel insists that this life is not accessible through natural means,
for the natural and the supernatural remain ontologically distinct (Barrett, 1978). The impossibility
of human ascent to the divine is precisely what gives rise to the Johannine vision of mediation: the
Logos, as eternal Mediator, bridges the unbridgeable by translating divine existence into human
history through revelation and Incarnation (Cullmann, 1963; Bauckham & Mosser, 2008).While
much scholarship has examined the Johannine Prologue as a cosmological or theological
statement (Bultmann, 1971; Schnackenburg, 1980), less attention has been devoted to its
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metaphysical role in uniting divine love and justice as coordinates of revelation. Most studies focus
either on the Logos as revelatory Word or as creative agent, but rarely as the metaphysical axis
that connects divine eternity with human temporality through intercession. This article addresses
this lacuna by demonstrating how the presence of the Logos as Intercessor does not merely
communicate divine knowledge but establishes a participatory metaphysics in which human beings
encounter imperishable life and meaning (Schindler, 2021).Thus, the Johannine claim is that
humanity’s capacity to understand and experience the eternal God is not self-generated but
mediated through the Logos, whose presence ensures that life is filled with meaning rather than
mortality or loss. "In him was life, and that life was the light of all mankind." This verse highlights
that life comes through the Logos (the Word) and emphasizes the meaning and light that the Logos
brings to humanity, consistent with the theological point mad In this sense, the Logos reveals divine
love and justice as more than moral qualities—they are metaphysical structures grounding human
existence within divine self-revelation.

To further interpret the mystery of God’s being and the presence of the Intercessor—where
humanity is considered the crown of creation—requires a robust theological foundation. Its
importance lies not only in hermeneutical function but also in facilitating communication in the
deepest fabric of divine-human recognition to honour Dei (Harianto et al., 2022). Uncovering the
highest and greatest motive within God demands careful exegesis of the Fourth Gospel, where the
Logos functions as both revelation and mediation (Bauckham, 2017; Rowe, 2020). The Johannine
witness places primary emphasis on God’s eternal existence and His divine motive in directing
salvation toward humanity through the Mediator who has been with God from the beginning
(Gorman, 2021).

This trajectory leads to the theological affirmation of divine election, or what Miller (2024) describes
as God'’s unilateral choice in extending salvation through love and justice. At the heart of this vision
is the primacy of eternal love as the driving force in God, a provision deeply consistent with God'’s
very being and at the same time functioning as a unifying element of Trinitarian theology (Holmes,
2022). As Van der Merwe (2009) has argued, the Gospel of John’s use of metaphor creates new
horizons of meaning by translating the unknown divine reality into images accessible to human
understanding. This insight remains central to recent hermeneutical approaches that emphasize
how Johannine metaphors mediate divine love and presence (Skinner, 2021; Késtenberger, 2022).
Thus, the integrity of John’s message lies in presenting the interrelationship of God'’s love, the
presence of the Word, and the revelation of God as Father through the Spirit. Such recognition
reveals the paradox: humanity is invited into truth, yet finite reason alone cannot comprehend the
supernatural being of God without the Logos’ mediating role. Human work should be grounded in
love for God and others, reflecting the nature of God'’s love in our lives and in the world (Sampe &
Darius, 2023). The concepts of justice and God's love occur simultaneously in human life (Setyarini
& Boka, 2025). Following Pierre Youssef Albalaa’s (2018) reflection on Familia Dei, the central
problem of this doctrinal study may be formulated as follows:

1) What importance does the writer of the Fourth Gospel place on God’s eternal love in
presenting the Logos as the axis of his Gospel? Contemporary Johannine studies emphasize
that John positions the Logos at the theological center to highlight divine love as both preexistent
and communicable (Rowe, 2020; Moloney, 2022).
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2) How is the structure of God’s eternal love used to achieve human supernatural fulfillment?
Scholars note that the Johannine concept of divine love is not abstract but soteriological, bringing
humanity into communion with God’s life (Skinner, 2021; Gorman, 2021).

3) Why does the writer of the Fourth Gospel open with the Logos and proceed with the
formula “the Logos was with God, and the Logos was God”? This rhetorical and theological
structure asserts the eternal divine identity of Christ and lays the metaphysical foundation for
revelation (Bauckham, 2017; Kostenberger, 2022).

4) How can the Logos answer the question of God’s love and justice for sinners?
The Johannine Gospel emphasizes that divine love is not sentimental but juridical and salvific—
embodied in the Logos’ incarnation, death, and resurrection as the reconciliation of love and justice
(Holmes, 2022; Miller, 2024). Membership in God’s eternal existence is bound by fellowship, love,
and relationship, which arise from the highest and noblest divine motives. Yet these are not confined
to God’s inner life but extend outward toward creation—particularly humanity, which is called into
participation in God’s eternal fellowship. This outward extension requires divine self-revelation
through the Logos, who mediates God’s presence to humanity, and through the Spirit, who testifies
to the Father and the Son. The Johannine witness thus presents a theological structure wherein the
motive of human faith is integrally bound to God’s eternal love. The tension between divine initiative
and human reception highlights both the gratuity of God’s revelation and the necessity of human
response. As Schnackenburg (1980) already observed, John’s Gospel reflects a profound
theological synthesis shaped by the evangelist’s spiritual context and interpretive horizon, and this
continues to frame modern debates on love, justice, and mediation in Johannine theology.

Methodology

The methodology of this study integrates textual frequency analysis with theological interpretation.
The Fourth Gospel employs key terms that disclose its theological architecture: Father, Logos, Love
(Agapé), Spirit, and Faith (Pistis). These categories are not only central to Johannine theology but
also represent the axis by which divine love and justice are revealed. Using a twofold approach,
this study first examines the internal textual frequency of these terms within the Gospel of John,
then compares them with their external usage across the New Testament, to highlight the unique
theological emphases of the Johannine witness.

Finally, the data is interpreted through the lens of Trinitarian theology, mapping how John presents
God’s self-revelation through the Logos and the Spirit, culminating in faith that leads to filial
relationship with the Father.

Table 1. Initial Research Data Based on the Text of the Fourth Gospel (Authors own)

Frequency — Frequency — New . . ,
Category John’s Gospel Testament Theological Aspect in John’s Theology
God,the 156 316 The Father shares His abundant love with His
Father children who receive His Son.
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Frequency — Frequency — New \ . ,
Category John's Gospel Testament Theological Aspect in John’s Theology
Logos / 5 330 The Son reveals the Father’s love, communicating
Revelation it in human language through the living Word.
_ The priority is faith and acceptance of the Logos,
Love (Agape) 57 115 leading to the experience of the Father’s love.
Spirit of God 150 250 The Spirit renews the human inner world, shaping

correct and healthy ways of thinking.

The placement of Table 1 demonstrates that John’s theological focus is not merely descriptive but
relational: the Logos mediates divine love, the Spirit transforms human existence, and faith secures
participation in the Father’'s eternal life. From an interreligious perspective, the Johannine Logos
also addresses concerns parallel to Islamic theology. Whereas Mu ‘tazilite thought warns against
shirk (associating partners with God), John’s Gospel emphasizes that the Logos is not a second
deity but God’s eternal self-expression (ho Logos én Theos, Jn 1:1). This distinctively Christian
vision differs from Hellenistic philosophy (where logos is primarily reason) and Islamic theology
(where kalam is understood as God’s speech but not incarnate). Johannine theology, however,
emphasizes the personal nature of God and His nearness to humanity through the Logos made
flesh (In 1:14).

This methodological framework thus combines textual analysis, theological synthesis, and
comparative perspective to illuminate how the axis of the Logos structures divine love and justice.

Results

Preferred Method: Meta-Ontological Inquiry

In prioritizing the theological vision of the Fourth Gospel, this study employs a meta-ontological
approach—that is, an ontological-metaphysical method that privileges being over linguistic
categories. The Johannine Prologue (Jn 1:1-18) clearly situates revelation in the Logos, whose
presence precedes creation and grounds human existence. Thus, understanding God's self-
revelation requires not only linguistic or narrative analysis but also recognition of the ontological
depth of the Logos as eternal life (z6€) and light (phés) (cf. Rowe, 2020; Moloney, 2022).

Following Hansen’s analysis of ontology in relation to linguistic structures (Hansen, 2010), this
study assumes three guiding propositions:

a. Ontological categories precede linguistic categories: John does not merely describe God but
bears witness to divine being revealed in history.

b. Contextual propositions shape meaning: the Gospel develops its theological claims through
Christological and pneumatological contexts.

c. Syntactic categories serve the axis of the Logos: language in John points beyond itself,
functioning as a witness to eternal reality.
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Thus, the Prologue yields a theological meta-ontology in which being (ho Logos én Theos) precedes
language, and divine life structures linguistic testimony.

Elementary Meta-Ontology Insights

1. Ontology > Linguistic Category

The Johannine witness insists that God’s being is not reducible to abstraction or metaphor. Jesus,
the Logos, is not simply a linguistic signifier but the ontological presence of God in the world (Jn
1:14). As an eyewitness, John attests that God’s existence is disclosed in concrete history, not
merely in conceptual categories (Skinner 2021). This resists purely linguistic reductions (e.g.,
structuralist or symbolic readings) and grounds revelation in Uncaused Being—God as Spirit (Jn
4:24), Creator prior to all creation (Gen 1:1-2).

2. Ontology of Life and Spirit

For John, God’s Spirit is not an abstract force but the dynamic ground of life. The Prologue expands
this coherence by naming the Logos as the “Word of Life” (1 Jn 1:1) and “the Light of all mankind”
(Jn 1:4). This surpasses metaphysical rationality by rooting truth in eternal life rather than discursive
reason (cf. Holmes, 2022). Hence, the Johannine Logos is ontological—being itself communicating
life—rather than a mere linguistic construct, contrasting with Hellenistic logos as reason and Islamic
kalam as divine speech (Reynolds, 2020).

Interpretive Outcome

The Johannine Gospel thus provides a coherent theological meta-ontology: 1) The Logos is
ontologically prior and eternal. 2) Language (the Gospel’s narrative and metaphors) functions as a
witness to divine being. 3) Human mortality is addressed by participation in divine life through the
Logos, transforming existential fragility into eternal significance.

This aligns with recent Johannine scholarship emphasizing the ontological Christology of John's
Gospel (Kdstenberger, 2022; Lincoln, 2021). The Gospel’s richness (21 chapters, 879 verses,
15,635 words) serves not only as narrative but as a meta-ontological witness to God’s eternal love
and justice actualized in the incarnate Logos.

The Argument of the Logos in the Fourth Gospel

1. The Spirit of God and the Logos Incarnate

The Fourth Gospel emphasizes that the Spirit of God is the divine agent who manifests the
existence of Jesus as the incarnate Logos (John 1:14). The text stresses that the Logos, who was
with God from eternity, now dwells among humanity in glory—a glory that remains unbroken through
incarnation, suffering, death, and resurrection (Lincoln, 2021, May, 2025). This reveals the
continuity of God’s eternal being in Christ: the Logos penetrates even the realm of death,
transforming mortality into eternal life (Jn 11:25-26). This theological claim finds resonance in
Genesis 1:1-2, where the Spirit of God hovers over creation. The same Spirit now reveals the
pleroma—the fullness of God—in Christ (Col 1:19). Thus, those who receive the Logos in faith
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experience the divine gift of grace (Jn 1:16-17), encompassing the person of God, the Word of
God, and the promise of eternal life (Moloney 2022).

2. Logos as God’s Word and ldentity

The Logos is both identity and mission. His identity as God’s Word is disclosed in interpersonal
communication throughout the Gospel: in conversations with Nicodemus, the Samaritan woman,
the disciples, and Pilate. As Smuts (2019) observes, these dialogues demonstrate the Logos’
contact with human reality in multiple contexts, opening interpretation to diverse existential
experiences. Words, as expressions of the self, reveal origin and orientation. In John’s Gospel, the
Logos is not simply a signifier but the divine cause of all being: “all things were made through Him”
(Jn 1:3). Against Gnostic secrecy, the Johannine Logos is openly revealed as light and life (Jn 1:4—
5), embodying God’s perfect love (2 Cor 4:6). Thus, the Logos becomes flesh not merely to
communicate information, but to reveal the Father’s eternal love (Rowe, 2020; Kdstenberger 2022).
Faith in the Son (In 5:24) is therefore the transition from darkness to light, grounded in trust that
His words bring forgiveness, mercy, and eternal life (Skinner 2021). Rejecting the Son’s words is
not only disobedience but ontological separation from God (Bayne & Restall, 2009).

3. God’s Syntactic Category and Theological Coherence

The Fourth Gospel also reveals a distinctive syntactic theology—where language, symbolism, and
narrative structure point to deeper realities of God’s being. John’s stated purpose (Jn 20:30-31)
aligns faith with linguistic-symbolic witness: signs and sayings are not mere stories but structured
affirmations of Christ’s identity. As Albalaa (2018) argues, Johannine syntax elevates the crucified
and risen Christ into glory, showing how narrative forms convey transcendent meaning. Similarly,
Owen (1991) reminds us that divine language communicates God’s glory to the believer’s soul,
filling it with peace and transforming worship into communion. Five syntactic components of John
1:1-5 summarize God’s Word: a) a. In the beginning was the Word. b) The Word was with God. c).
The Word was God. d). Through Him all things were made. e). In Him was life, and that life was the
light of humanity. This “Word of Theos” becomes incarnate (John 1:9-14), manifesting both
ontological truth (light, life, being) and functional mission (grace, revelation, redemption).

4. Logos and the Ontological Restoration of Humanity

The rejection of the Logos (Jn 1:10-11) underscores the human condition of sin and blindness, yet
the Gospel insists that those who receive Him are granted the power to become children of God
(Jn 1:12-13). Here the Logos ontology intersects with anthropology: divine being transforms human
existence. Thus, the Logos sarx (Word-made-flesh) embodies the union of God’s eternal truth with
human fragility. The incarnation discloses not only divine transcendence but also divine
immanence: the eternal Word enters suffering and death to restore humanity to life. The Johannine
claim that the Logos is “full of grace and truth” (Jn 1:14, 17) reveals that existence itself is rooted in
the fullness of divine love (Holmes 2022). The Fourth Gospel portrays the Logos as both ontological
ground and communicative Word. Through the Spirit, the Logos reveals God in human flesh,
bringing eternal life, grace, and truth. His presence is not only a linguistic phenomenon but the
eternal reality of divine being breaking into human existence. The syntactic and ontological
dimensions of John’s witness converge in the incarnate Son, whose life, death, and resurrection
reveal the fullness of God’s love and restore humanity to communion with Him.
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Discussion

The revelation of meta-ontology in the Fourth Gospel is presented as a theological necessity for
humanity. The Johannine author emphasizes that the Logos, who became human, is the Son of
God—eternally existent, fully divine, and in perfect communion with the Father (John 1:1, 18). As
the Son in whom the Father delights, He is the one to whom humanity must listen, since His eternal
existence and mission culminate in His exaltation at the right hand of God (cf. John 17:5; Heb 1:3).
The Gospel of John situates the Logos not only as the source of life but also as the one who
enlightens humanity (John 1:4-5). To receive and believe in His nhame (John 1:12) becomes a
decisive and fundamental response, shaping the entire human journey. This framework reaffirms
that Christology in John is not abstract but existential: it requires an act of faith that transforms
human destiny (Brown, 2015; Bauckham, 2017).

A systematic mapping of the Logos within Johannine thought can be expressed in three theological
dimensions: 1) Logos—Theos (John 1:1): The eternal Logos shares the divine essence, pre-
existing with God and fully participating in His nature. 2) Logos—-Sarx (John 1:14): The Logos
becomes flesh, embodying divine self-revelation within human history. 3) Logos—Theosis (John
1:14; Phil 2:11): Through incarnation and glorification, the Logos brings humanity into participation
with divine life. Theologically, this unfolds within the Trinitarian horizon: the eternal Logos, who is
full of grace and truth (John 1:14), is sent into the world to mediate God’s love and offer eternal life
to all who believe (John 3:16-18). As Albalaa (2018) highlights, Johannine theology emphasizes
Jesus’ relational intimacy with the Father, expressed through unity (John 10:30), love (John 14:31),
cooperation (John 5:36; 10:25), and trust (John 3:33-36). Thus, Johannine Christology is deeply
participatory: believers are drawn into the same relational reality that characterizes the Son’s
communion with the Father (Moloney, 2019; Keener, 2021).

From the perspective of meta-ontology, the Logos operates in three spheres: pre-existent in
eternity, incarnate in humanity, and glorified in divine fullness (cf. Phil 2:11). His suffering and
resurrection testify to divine victory over death and establish the ultimate framework of Christian
hope (Kdstenberger & Swain, 2020; Crisp, 2022).This finding lays an essential foundation for
understanding God'’s eternal being before the existence of all created things.

The fullness (pleroma) of God in the Logos is affirmed as an undeniable theological reality.
Johannine theology resonates with Pauline Christology, particularly in Colossians 1:16—-20, where
the primacy of Christ is expressed in relation to creation and reconciliation. Paul’s use of pleroma
finds a parallel in John’s declaration of the Logos as “full of grace and truth” (John 1:14),
emphasizing the manifestation of divine fullness in Christ (Kdstenberger & Swain, 2020; Crisp,
2022).

If depicted diagrammatically, three stages of transformation emerge: 1) Metaphysical Revelation
— humanity cannot grasp the eternal reality of the Logos unless revealed (John 1:1, 18). 2)
Incarnational Reality — the Logos, as Son of God, reveals divine glory through the incarnation
(John 1:14). 3) Redemptive Fulfillment — the Logos in the flesh (logos sarx), exalted on Calvary,
unites believers with God'’s eternal love (John 1:12; Phil 2:11).Thus, immanence with the Word
leads believers to the fullness of God, enabling transcendence and divine adoption (Moloney, 2019;
Bauckham, 2017).
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The cognitive aspect of humanity, however, often resists the revelation of Christ. Even His own
people struggled to receive Him (John 1:11). Yet the incarnation signifies solidarity with humanity,
birthing a new identity shaped by divine relationship. As Currie (2025) observes, authentic existence
cannot occur in isolation but only in relationality (Themelios, 50:132). This insight harmonizes with
John’s vine metaphor: “in me” (en emoi) of John 15:2 implies vital union, divine source, relational
intimacy, identity, and absolute dependence (van der Watt, 2000).

The Logos penetrates human existence, bringing salvation and shalom—wholeness in mind, heart,
and word. Meta-ontologically, this expresses how human ontology is reconfigured through union
with divine being, mediated by the cross (John 19:30). In this way, fullness of life (perissos)
becomes possible (John 10:10b). From a philosophical lens, entropy (human brokenness) is
reversed through divine negentropy—the redemptive work of the Logos at Calvary (Pawl, 2019).
Through His suffering and resurrection, the Logos renews humanity in the Spirit (Acts 2:30-35).

To illustrate this relational ontology, a Confirmatory Factor Analysis (CFA) can be modeled with
God’s Eternal Love as the fixed variable, and four independent variables: 1) X1.1 Logos (Word) 2)
X1.2 Constant Love 3) X1.3 Spirit of God 4) X1.4 FaithThe hypothesis is that God’s eternal love
is concretized through the Logos, revealed in constant love, mediated by the Spirit, and actualized
in faith (Keener, 2021). Epistemologically, the Word reveals divine truth; ontologically, love sustains
being; axiologically, the Spirit empowers life. Together, these yield faith, the human response to
divine initiative (Crisp, 2022).Thus, only when the Logos becomes flesh and the Spirit opens the
human heart does divine love become experientially real (John 1:12). As Paul affirms, belonging to
Christ identifies believers as heirs of the promise (Gal 3:29). This integration of Johannine and
Pauline theology affirms the Logos as the transformative path to fullness, renewal, and divine
adoption.

Conclusion

The metaphysics of John’s Gospel concerning the Logos provides profound insights into the unity
of God, His Word, and His Spirit within the eternal reality, while also grounding divine love in the
visible world so that humanity may be called the children of God (John 1:12). This Johannine vision
directs human beings toward justification before God, for knowledge of divine love—revealed in the
Logos—transforms human existence into the status of adoption as children of God. Faith and the
acceptance of the Logos emerge as the central motives of salvation in the Fourth Gospel.

The tension between divine justice and mercy is a central theme in theology. God’s love and His
righteousness are reconciled in the incarnation (Logos-sarx), which reveals the perfect union of
mercy and justice. The eternity of the Logos embodies both pure Christology and divine unity: the
Logos is the eternal Word within the Godhead, uniting divine rationality with redemptive love. The
demands of justice in punishing sin and the demands of love in forgiving sinners are ultimately
fulfilled in Christ's incarnation, passion, and resurrection (cf. John 3:16; Rom 5:8; Eph 2:8-9).
Comparative reflection shows that while Judaism, Christianity, and Islam affirm God’s justice and
mercy, their expressions differ. In Christianity, reconciliation is accomplished through the incarnate
Logos, Jesus Christ (John 14:6), whereas in Islam divine unity is primarily revealed through law
(sharia), not incarnation. Thus, while obedience to divine law is emphasized in Islam, Christian
theology holds that union with God is accomplished through the Logos who became flesh, revealing
Himself as “the way, the truth, and the life.”
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The eternal Logos serves as the axis of reconciliation, addressing both divine justice and divine
love. In the Christian confession, the Logos bears sin, satisfies justice, and rises in victory, thereby
offering believers the fullness of life through the Spirit (Acts 2:30-35). This fullness is not only
judicial but also participatory, expressed in adoption into God’s family and the indwelling of the Spirit
(1 John 5:6-8). Eternity is therefore characterized by the overflowing communion of God, the Word,
and the Spirit. In this way, Johannine metaphysics provides both a philosophical and theological
framework for salvation: the Logos, eternally with God, becomes incarnate, reconciles humanity,
and draws believers into eternal communion.

While this study provides a detailed analysis of Johannine metaphysics in relation to divine love
and justice, it is limited to textual and theological examination of John’s Gospel and comparative
reflection with Judaism and Islam. Future research could expand this investigation by exploring the
practical implications of the Logos’ revelation for contemporary ethical, interfaith, or pastoral
contexts, or by examining its reception in other Christian traditions and theological discourse
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